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- Beginning Words...
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i-!lﬁ Millennium theme. Gram-

: marout the window, Grammatical

rules (GRs) are arbitrary. GRs are
products of human decisions, be-
having in certain ways under cer-

tain circumstances. GEs are 99%

products of unconscious decisions.
Who made them is uncertain. Watch

- any game, any sport; there are con-

stant arguments over rules, verify-

- ing the age of quarrel. And no dif-

ferent with languages. There are

- thousands of languages that testify

to the arbitrariness of the GR prob-

- lem.

Examples: the portmanteau

- word: guesstimate—shortlived,
nowadays avoid this blend of guess

and estimate. Or why is the b in

. thumb or dumb not pronounced

anymore? Thums Up, anyone? How

- about the ghostly hyphen in words?
- Has it become ghostlike or ghost-
- like? Its day is too mysteriously

vanishin'. And how about diacritics?

- To diacriticize or not to diacriticize?

All Oxford pundits should beware.

- Fact is now we thirst after “elegant
- yvariations” —variations of words

without much variation in meaning

" or message. When you approach

- Gosvami

Sanskrit grammar, Srila Jiva
says, mirayanad
wedblueto yam varna-kramah: “TheSan-

. skrit alphabet, with its order, ap-

peared from Lord Narayana.” 5ri-

- Harinamrita-Vykaranam 1.1)

Finally, at long last, a sva-tantra

- or independent language! Can any
© other language claim such a thing?
- This is not a plea for everyone to be-
. come Sanskrit pundits, but at least

to recognize the order of the original
gramumar along with vocabulary—

- not with atheistic speculative theo-
- ries, but solid theistic roots.

It is said in Srimad-Bhagavatam,

. jrifine prayasam wdapasya, “Abandon

unnecessary endeavors for ganing

: knowledge by discussing empirical

Maharaja says regarding this: “The

philosophical truths.”
In Heart and Halo, Srila Sridhara

warning aboul jfifma is given be-
cause anyone may give any kind of
interpretation of the revealed scrip-
hires. It is not that we should try
to know anything and everything,
that whatever anyone will say, we
will run there to learn something,
But when there is any revelation
coming through a real agent who is
higher than us, we should be very
earnest to hear; that will consolidate
our position and help us to go on,
to progress in our sddhana,

So, the plane, the conception of
Krishna in Vrindavana is not lack-
ing in ¢if, in knowledge. Cil means
cefana, that is, consciousness, Lo
know. It isnot in want of grandeur
and awe, such as is found in Vai-

kuntha. Bul when ananda, divine -
ecstasy, takes precedence over cif, |
then it is advised, “Don’t endeavor .
much through knowledge.” There -
is sat-cil-ananda, eternity, knowledge
and bliss, and by cit, by the faculty
of knowing and understanding we
cannot achieve everything. Butev-
erything comes automatically tous
by service. In service, there is also |
knowledge, a department of knowl- .
edge, and that develops automati- -
cally.” .

We should all prepare ourselves
for a graceful change of heart. This |
is the millennium issue.

—Editor :
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“Let anyone study Hos table and he must, I think, admit that it indicates an -
original connexion or family likeness between the Phoenician and earlies! Indian. -
ar Brahma letiers...” (A Sanskrit-English Dictionary, by Sir M. Monier Willtams)
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l@nys of The Harmonist is published under the inspiration
of Srila Bhaktivedanta Narayana Maharaja, who requested
that there should be a magazine in the spirit of the Harmonist
journal, founded by Srila Bhaktivinoda Thakura, and pub-
lished by Srila Bhaktisiddhanta Sarasvati Thakura.

Our sincere apologies for
the delay of the publication
of the present issue of the
Rays of The Harmonist,
Due to engagements in
book publications during
Kartika 1999, a re-shufiling
of management and a re-
location of address during
Gaura Purnima 2000, the
Rays of The Harmonist has
not been published timely.

editorial
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Harmonist’'s
Main Theme

Statement of Purpose: September 9, 1935

Srila Bhaktisiddhanta Sarasvati Thakura




L/({:I'.he Readers:

The Harmonist preaches the religion of prema’ or
transcendental love for Sri Krishna.

Love God with All Thy Heart
and with All Thy Soul

Transcendental love is very different from all forms
of love with which we are familiar in the world. The
only object of transcendental love is Sri Krishna. Sri
Krishna can never be the object of the so-called love
of our mundane estate. The Biblical dictum, “Love
God with all thy heart and with all thy soul,” is not
an invitation for the practice of earthly love towards
God.

How, indeed, can it be possible to love man with-
out loving God? As a matter of fact we cannot really
love anybody unless we love God. But we cannot
also love any other entity exactly in the same way
as we love 5ri Krishna. The one process is categori-
cally different from the other. The word maifri is
used to denote the love of one soul for another soul,
Maitri is qualitatively different from prema. The ser-
vant loves the master differently from the way he
loves a fellow servant. He should not love a fellow
servant in exactly the same way as he loves his only
master. One cannot, of course, love his worldly
brother, father or mother as one loves another soul,
or as he loves 5ri Krishna.

The Unique Divine
Sexological Relationship:
The Only Purusa’

The distinctive quality of prema consists in this that
it carries the divine sexological reference. Sri Krishna
is the only purusa®; all other souls are prakritis*, There
are also spiritual prakriti-purusa and spiritual
prakriti-prakriti forms all of whom are prakritis with
reference to Sri Krishna. The prakriti-purusa form of
soul loves Sri Krishna in the same way as the
prakriti-prakriti form. The prakriti-purusa soul is not
the divine purusa. He is not Sri Krishna. The formal
masculinity of spiritual prakriti is no masculinity ei-
ther to the divine purusa or the spiritual prakriti. For
this reason prema, or the practice of love by all other
entities towards Sri Krishna, refers to the unique di-
vine sexological relationship.

editonal

The masculinity and the femininity of this world are
again very different from the formal masculinity and
femininity of pure souls. As a matter of fact the soul is
never purusa in the sense in which the term is used in
the scriptures or in this world. The soul has also no
mundane sex as he has no mundane body. The soul is
unborn. The soul is altogether immune from the juris-
diction of phenomenal nature. The soul is unmixed
cetana (uneclipsed cognitive energy).

We are, nevertheless still, very far from the positive
spiritual realization even after we are prepared to ad-
mit the difference between mundane and spiritual sex
by mere intellectual conviction, as it is never possible
for the eclipsed cognitive power of man to conceive the
transcendental issue as it is. For such realization man
requires to be fully helped by the initiative of the Abso-
lute Himself. It is also necessary to be enabled to re-
ceive this initial help by the due exercise of the proper
receptive activity.

The Teachings of the Supreme Lord
Sri Krsna Caitanya

This help is most amply supplied by the teaching of
the Supreme Lord Sri Krishna Caitanya. The Personal-
ity of Sri Krishna Caitanya reveals Himself, to us, in
the form of the transcendental narrative of His lila, as
the very acme of divine magnanimity. He is the only
complete exponent of the sexological reference in the
Divinity. The worship of the divine couple Sri Sri
Radha-Krishna was taught by Him, by His word and
example, as the consummation of all tentative forms of
worship that have been revealed to the cognition of man
by the causeless mercy of the divine will.

Sri Krishna Caitanya insists on the transcendence of
the worship of Godhead with an emphasis that distin-
guishes His teaching from that of all the prophets and
teachers of religion. The mystery of the worship of Sri
5ri Radha-Krishna, taught and practiced by Him and
His followers, is unapproachable by any mundane con-
trivance. It is for overlooking this fundamental consid-
eration that the comparative study of religion by mod-
ern scholars has so utterly failed to produce unanimity
of conviction. It is high time to pay our best attention to
the proper method of approaching the transcendence
which is part and parcel of the revelations.

The necessity of transcendental guidance for being able
to approach the Absolute in the only scientific way re-
quires to be seriously pondered and fully acted up toin
practice by modern religionists. The empiric methods
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are as misleading and meaningless as the attempt to
read a record without caring to possess the knowledge
of the script. The worship of Sri Sri Radha-Krishna Is
bound to remain far less intelligible to empiric schol-
ars than the undeciphered inscriptions at Mahenjodaro
as they happen to be at the present moment and for an
analogous reason.

On the proper method of the quest which is all im-
portant to the seeker of the truth, the teaching and ca-
reer of the Supreme Lord Sri Krishna Caitanya shed a
flood of light that was not aviilable before Him. The
entity of the seeker of the Absolute must be on the
plane of the object of his search if he is to have a sub-
ject at all. Empiric theology, no less than empiric phi-
losophy, and science are equally off the plane of wor-
ship. They are not less materialistic in their methods
and conclusions regarding the Absolute than militant
materialism that denies the very position of transcen-
dence,

Revealed religion has suffered most grievously and
most undeservedly alike at the hands of its empiric
exponents and opponents. The teachings and career of
the Supreme Lord offer the only constructive refutal of
the vagaries of the empiric theologians, philosophers
and scientists of all ages and countries that have mis-
guided the world in its religious quest despite the real
help that has been available from time immemorial in
the shape of the revealed scriptures.

The central doctrine of the teaching of Mahaprabhu
Sri Caitanya, in conformity with that of all the revealed
scriptures of the world, refers to the divinity of the
word or the transcendental spoken sound. The word is
God. The name of God is God. The name of God is not
any word on a par with the words or names for ex-
pressing the objects or ideas that are experienced by
man in this world. There 15, therefore, also a corre-
sponding and consistent method of approaching the
word by man with his present inadequate equipments.
This method is part and parcel of the transcendental
activity. It is only the transcendental in man that can
approach the word on His plane. The preacher as well
as the hearer of the word must follow this proper
method, if they are to have real access to the word as
He is.

Guidance of Guru is Obligatory

he guru is no other than the transcendental per-
son who is eligible to serve as the proper medium for
the appearance of the word. The guidance of the

guru is obligatory if man is to be able to avoid the method
of futile empiricism in approaching the true meaning of
the scriptures, The Supreme Lord Sri Krishna Caitanva
enacted the role of the guru in order to teach the world
the right method of following the different scriptures of
the world. If the correct method is followed, every-
body will abtain access to the plane of transcendence
where there is no possibility of discord. So we earnestly
appeal to our readers to bear in mind the epistemologi-
cal® method that is being followed in the propaganda of
which this journal is the mouthpiece. The initiative in
serving the spiritual interest of all souls naturally lies
with only pure serving souls inasmuch as they alone
are the eternal mediums for the appearance of Sri Sri
Radha-Krishna in and through their unalloyed service
of Himself by all the faculties of their pure souls, But
we have it in the revealed scrlptureﬁ of the world that
the Absolute Person, nevertheless, is pleased to mani-
fest His descent to the plane of the conditioned soul in
the form of the name or word.

-"

to aVGld the me e
empiricism in apprﬂachmg the
true meaning of the scriptures.
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Approach the Personality of
5ri Krishna Through His Name

he word may be either descriptive of the Absolute,
or the Absolute as the subject of such description. He is
as a matter of fact both. The descriptions of the scrip-
tures are truly the transcendental body of the Absolute.
iNevertheless all words are not on a par with the Name®
who possesses all the potencies of the Absolute in the
highest measure, It is possible to approach the person-
ality of Sri Krishna through His Name. On
the path of spiritual realization the Name
makes His appearance even before the neo-
phyte can have any realization of the form
or any of the attributes of the divinity. The
scriptures contain the descriptions of the
form, attributes, activities and individual ser-
vants of Godhead, None of these are acces-

by the preliminary practices of spiritual liv-
ing, It is at this critical stage that the mercy of the Name
alone becomes available to the humble seeker of His
unalloyed service.

For this reason the service of the name Krishna, and
not merely a descriptive designation, has been made
available to all conditioned souls by the unparalleled
mercy of the supreme teacher of all religions. It is this
realism that constitutes the appropriate form of the
divine dispensation of the present scientific age.
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Radha is the Guru,

the Eternal Counterwhole

.Qut in the new dispenstion there is a further rev-
elation, namely, that even the Name cannot be avail-
able except by the mercy of the guru. Hence the Name,
that has been offered by the Supreme Lord, is not
merely the name of Sri Krishna but the coupled form,
Sri Sri Radha-Krishna. The name of Radha precedes
the name of Sri Krishna. Radha is the guru or the
eternal counterwhole and the source of the service of
+, all individual souls who are the products

HIh‘: , : of her essence.

It is not possible for the individual soul
to chant the name of Sri Krishna except by
willing subservience to the complete spiri-
tual energy of whom he is a tiny spark. The
service of the guru is, therefore, alone avail-
able to the individual soul in the truly un-
solicited form, As soon as an individual soul
is blessed by the real merc y of the guru he
becomes an agent of the guru for conveying the mes-
sage of the guru to all souls. But the individual soul,
as he is not the principal but only the agent, cannot
impart spiritual enlightenment in the form of the gift
of the name Krishna. That is absolutely reserved for
the plenary divine energy. The Harmonist seeks to
carry the message of the guru to all sincere seekers of
the truth. =

L

‘Prema is our pravojana, our ul-
timate goal of life. The goal is first
determined, then the means
(abhidheya) and the relationship
(sambandha) to that goal. Just as it
i5 said, “"No pain, no gain,” simi-
larly at the finish line, one may see
the signpost, "No goal, no go.”

* Sexology means literally “the
study of sex.” But materialistic per-
sons should determine their sexual
gender from the viewpoint of God
as the original male enjoyer or
- predominator. By trying to under-
1 stand the mystery of sex withoul
I Krishna, everyome falls prey to a
competitive society between male
and female.

'Purusa means in the general
sense, "male.” In the material
world the male is the bread-win-
ner and the *prakrifi, the “female,”
is the bread-maker. Maybe, some-
one should inform these two
worldly egos that love of Krishna
(premia) is the bread, not Krishna
Himself,

" Epistemological refers to the
theory of knowledge, its methods
and validation. In the Harmonist
as well as its child mouthpiece,
Rays of The Harmonist, knowledge
of transcendence comes via fol-
lowing in the footsteps of the pre-
decessor acharyas and by serving
their lotus feet sincerely without

—— Some lLight on A Few Words-

duplicity and hypocrisy. "Don’t
throw out the baby with the
bathwater * is a puzzling adage
nowadays. In the face of societies
gone awry one should think first
of drying the baby off, putting on
some fresh clothes, and giving
some life-sustaining milk, some-
times better known as rasa in a
growing circle of conscious devo-
tees who wish nothing better than
wise-old harmony.
*Name is the 32 syllable muth-
mantra:
Hare Krishna Hare Krishna
Krishna Krishna Hare Hare
Hare Rama Hare Rama
Rama Rama Hare Hare




HE DIvINE APPEARANCE OF
Sr1 Krisuna, THE SUPREME
PERSONALITY OF GODHEAD

Sri Krishna manifests His eternal
birth through the pure cognitive
essence’ of the serving soul who is
located above all mundane limita-
tions. King Kamsa is the typical,
aggressive empiricist, ever on the
lookout for the appearance of the
truth for the purpose of suppress-
ing Him before He has time to de-
velop.

This is no exaggeration of the real
connotation of the consistent em-
piric position (logical analysis). The
materialist has a natural repug-
nance for the transcendent;

d1

Srila Bhaktisiddhanta Sarasvati Thakura Prabhupada

His disposition to link that faith
in the incomprehensible is the par-
ent of dogmatism and hypocrisy in
the guise of religion.

He is equally under the delusion
that there is no real dividing line
between the material and the spiri-
tual. He is strengthened in his de-
lusion by the interpretation of
scriptures by persons who are like-
minded with himself. Thisincludes
the lexicographic interpreters®. The
lexicographical interpretion is up-
held by Kamsa as the real scientific
explanation of the scriptures, and
is perfectly in keeping with his
dread of, and aversion for, the tran-
scendental.

King Kamsa knows very well
that if the faith in the transcenden-
tal is once allowed to grow it is
sure to upset all his empiric pros-
pects.

BAackeD BY THE RESOURCES OF
Dicrionary anD GRAMMAR

There is historical ground for
such misgivings. Accordingly, if the
empiric domination® is to be pre-
served intact, it would be necessary
not to lose a moment to put down
the transcendental heresy® the in-
stant it threatens to make its appear-
ance in earnest. King Kamsa, act-
ing on this traditional fear® is never
slow to take the scientific precau-
tion of deputing empiric teachers

|l-|--i----l-l-liu|-.-iililill-l-ll|-|'--'-'tli--l-lIilIIlIIIIlIiﬁllillil'l-

' Organized does not only mean “or-
derly assembled"” in this case, but also
implies a “sectarian” way of under-
standing religion. One becomes sectar-
jan when he sees his “religion” or “way
of worshiping God" as the only bona
fide worship. Therefore, for the sake of
preservation of that religion; one orga-
nizes it in a certain manner and undera
certain banner. Later in the paragraph
we see Srila Bhaktisiddhanta using the
phrase “parent of dogmatism and hy-
pocrisy,” which are two otheraspects of
organized or sectarian religion.

' The pure cognitive essence means
the samuoit-shakti or 1 oraware-
ness potency of Sri Krishna and His di-

vine appearance. Along with the “serv-
ing soul who is located above all mun-
dane limitations” it denotes the way of
the appearance of transcendental events
such as the paradoxical phrase "His
eternal birth.” Srila Ripa Gosvami
states,

Steddha-sal toa-vigesatmi
prema-stryisu-sammabhiak
rucibhis-citba-misyye-kpd
asan b ucyate

“Bhitoa-bhakli is a special manifesta-
tion of suddha-sattoa. In otherwords, the
constitutional characteristic of blutoa-
bhakti is that it is a phenomenon entirely
constituted of suddha-sativa. It is like a

ray of the sun of prema and it softens the
heart by various tastes or rucis.”

King Kamsa was the so-called arch-
enemy of Sri Krishna, and always
thought of Sri Krishna out of fear. Pro-
pelled by such mundane fear through
his sensual perception of Sri Krishna, he
was constantly thinking how to kill the
unconguerable Supreme Personality.
Just as Sri Krishna cannot be killed, nei-
ther can the absolute truth in His eter-
nal, cognizant, blissful form of all-
emcompassing beauty. Beauty always
prevails over the fleeting dogmatism
and hypocrisy of various manmade jus-
tices and injustices.

* lexicographic interpreters refers to
those engaged in only compiling dictio-
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of the scriptures, backed by the re-
sources of dictionary and grammar
and all empiric subtleties to put
down, by the show of specious ar-
guments based on hypothetical
principles, the true interpretation
of the eternal religion revealed by
the scriptures.

THE FAILURE OF ATHEISM
AND THE THEISTIC FALLACY

Kamsa is strongly persuaded
that faith in the transcendental” can
be effectively put down by empiri-
cism if prompt and decisive mea-
sures are adopted at the very out-
set. He attributes the failure of
atheism in the past to the neglect
of the adoption of such measures
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naries, in otherwords, not going any
deeper than a denotative or dictionary
meaning of any word

' empiric domination is the reign of
the materialistic scientistists and acade-
micians that try to stake their claim to
the su of this temporary world
over the transcendental plane. Later the
phrase “deputing empiric teachers of
the scriptures” arises. The real war be-
gins here. Therefore, so many lexicog-
raphers try to distort the clearer, conno-
tative or deeper of transcenden-
tal religion. To bring Sri Knishna, the Su-
preme Personality of Godhead, down
to the level of our mundane senses is
tantamount to killing the independent,
inconceivable aspect of His divine be-

"@m becomes sectarian when he sees his
redigion’ or 'way of worshiping God' as the only
ﬂﬂﬁdﬁ .wrm@ T@‘&r@fam Sor the sake o of
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before the theistic fallacy has had
time to spread among the fanatical
masses. But Kamsa is found to
count without his host®. When
Krishna is born He is found to be
able to upset all sinister designs

against those who are apprised”
himself of His advent.

The apparently causeless faith dis-
played by persons irrespective of
age, sex and condition may con-
found all rabid empiricists who are
on principle adverse to the absolute
truth whose appearance is utterly
incompatible with the domination
of empiricism. But no adverse ef-
forts of the empiricists, whose rule
seems till then to be perfectly well-
established over the minds of the

deluded souls of this world, can
dissuade any person from exclu-
sively following the truth when He
actually manifests His birth in the
pure cognitive essence of the soul.

Purana - SLAYER OF ALL INFANTS

Putana is the slayer of all infants.
The baby, when he or she comes
out of the mother's womb, falls at
once into the hands of the pseudo-
teachers of religion.

These teachers are successful in
forestalling the attempts of the
good preceptor whose helpis never
sought by the atheists of this world
at the baptisms of their babies. This
is ensured by the arrangements of
all established churches of the
world.

They have been successful only
in supplying watchful Putanas for
effecting the spiritual destruction
of persons from the moment of
their birth with the cooperation of
their worldly parents. No human
contrivance can prevent these
Putanas from obtaining possession

of atheistic disposition in the

people of this world. &
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ing. His appearance is due to His own
sweet will

* Transcendental heresy means blas-
phemy or transgression of the mundane
laws laid down by King Kamsa, the per-
sonified ant-krishnaite (sic: antichrist)
of true transcendental religion,

“ Traditional fear refers to King
Kamsa's way of meditating on Sri
Krishna constantly. Sri Krishna was
prophesized to kill King Kamsa, so
Kamsa was always fearful. Tl'ild.l.ﬂl}na]
means “a standard” or “custom”
an implication of traditional fear being
a by-product of manmade rules.
nized or sectarian religions always think
that their own relative courts of justice

is higher than divine beauty or absolute
truth,

" faith in the transcendental is the
beginning, aday Smddha tatoh sddhu-sanga
tato bhajana-kriyd. In the beginning is
faith, especially in the scriptures that
points to the importance of association
of sidhus and saints, and then to the bona
fide gurus or teachers of the transcen-
dental art.

""count without his host" is a ghostly
phrase that means "acting prematurely.”

* apprised means “informed” or “to
be made aware of.” In this case it is the
birth of Sri Krishna. &k



“It appears that some mistake
has been made in editing
Srila Prabhupada’s words.”

(A Letter from Srila Gour Govinda Swami, 6/9/95)

ihe Eall off BiaRm@
> The Fall from Brahman®

My dear Kavi Karnipura Dasa,

Hare Krsna. May you have the blessings of 5r1 Sri

Guru and Gaurdnga all the time. All glories to Srila

Prabhupada.

Thank you for your letter dated the 2nd of August,
1995. | have gone through it carefully and noted the
contents.

[t is quite clear, according to the statements of guru,
sitdhu and &dstra, that one who is occupying the post of
Lord Brahma cannot fall down from that position. In
the fourth canto (4.24.29) of Srimad-Bhilgavatam you
will find that Lord Siva states:

soadharma-nisthal Sata-fenmabhily prman
virificitam ety tatall parari T miam
avyakptar bliiggvatotha vaiswavan
padari yathahad vibudhih kalatyaye

" A person who executes his cccupational duty prop-
erly for one hundred births becomes qualified to oc-
cupy the post of Brahma, and if he becomes more quali-
fied he can approach Lord Siva. A person who is di-
rectly surrendered to Lord Krsna, or Visnu, inunalloyed
devotional service, is immediately promoted to the
spiritual planets. Lord Siva and the other demigods
attain these planets after the destruction of this mate-
rial world.” _

So, one who has executed svadharma, varnasrama
dhtarma, for one hundred births, then he becomes eli-
gible to occupy the post of Virifici, Lord Brahma; who
has done even more pious activities, he can approach
Lord Siva. “He comes to me,” Lord Siva says. Buta
Vaisnava who is completely surrendered, a dear devo-
tee, premi bhakta, he directly goes to the Lord's own
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abode. He doesn’t have to wait until the end of the
kalpa. When complete annihilation takes place at the
end of the kalpa, kalpa-ksaya (which takes place at the
end of Lord Brahind’s life), Lord Siva states, “Then we'll
:}I.‘J

. Lord Siva and he who occupies the post of Brahma
both return to the Lord’s abode at the end of the kalpa.
Sivaji himself says so. So then how is it possible that
Lord Brahma falls and becomes an ant? Where is it in
sastra?

The Lord states in Sr Caitanya-Caritamrta (Madhya-
fita 20.306):

kona kalpe yadi yogya jioa niahi paya
dpatie isvare tabe amse ‘brahma’ haya

Whao is eligible to take up the post of Lord Brahma?
The Lord says, “If in a kalpn a suitable living entity is
not available to take charge of Brahma’s post, the Su-
preme Personality of Godhead Himself personally ex-
pands and becomes Lord Brahma.” Such is the elevated
position of Lord Brahma.

Again it is stated in Sri Caitanya-Caritamrta (Madhya-
Iifi 20.303) that Lord Brahma is both a gundvatara as
well as a saktydvesa avatara;

garbhodakasiyi-dvira sakti saficiri
vyasti systi kare krspa brahmi-riipa dhart’

"Such a devotee is empowered by Garbhodakasayi
Visnu. In this way, an incarnation of Krsna in the form
of Brahmad engineers the total creation of the universe,”

fiva-riipa “brahmara’ dvesavatira-nima
(CC Madhya-lila 20):




“When a living entiy is empowered to act as Lord
Brahma, he is also considered a saktyavesa dvatira.” So,
it is clear that Brahma is an incarnation of the Lord,
how is it possible for him to fall down?

In Srimad-Bhidgavatam, sixth canto, (6.3.22), a list
of the twelve mahijanas is given:

svayambhur niradah Sambhul
kumira kapilo manuh
prahlado janaka bhismo
balir vaydsakir vayam

Svayambhur is Lord Brahma. He is the first mahdjana
listed. How will he be considered a mahdjana if he falls
down?

Qur sampradiyn is the Brahma-Madhva-Gaudiya
Sampraddaya. Lord Brahma is the head of our
sampraddya. If the head of the sampradaya will fall, then
how will it be a bona fide sampradiiya? All of these points
are simple to understand.

50, my question now is, “Did Hari Sauri raise all of
these points to Srila Prabhupada? Did he ask for fur-
ther clarification? You may ask him if he got an expla-
nation from Srila Prabhupada on these points. What is
Srila Prabhupada’s reply? | would like to hear.”

Because of so much evidence to the contrary, there-
fore | say that some editing mistake may have
occured. Lord Brahma can never fall from his posi-
tion. '

Rather, the point is that if one enters the Brahman
region, from there he falls down. From there he en-
ters this material world in the lower species of life,
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Srila Prabhupiada states that, “The conclusion is that
the origin of all life is the bodily effulgence of the Su-
preme Personality of Godhead.” This Srila
Prabhupida’s own conclusion as given in his pur-
port to Srimad-Bhagavatam (4.30.5).

In the 5ri Caitanya-Caritamypta (Madhya-lila 8.257),
Sri Ramananda Raya explains in reply to the ques-
tion posed by my 5ri Caitanya Mahaprabhu:

mukti, blukti viiiche yei, kahin dushira gali?
‘sthavara-deha, deva-delia yaiche avasthiti’

*And what is the destination of those who desire lib-
eration and those who desire sense gratification?” Sri
Caitanya Mahaprabhu asked.

Rimdnanda Raya replied, "Those who attempt to
merge into the existence of the Supreme Lord will have
ko accept a body like that of a tree. And those who are
overly inclined towards sense gratification will attain
bodies of demigods.”

S0 Raimdnanda Raya explains that those who enter
the Brahman region, enter from there, and enter the
lower species, sthivara-jammna. They are born as trees or
mountains. Falldown is from Brahman, not Brahma. It
appears that some mistake has been made in editing
Srila Prabhupada’s words,

May this letter find you in good health and a blissful
mood of Krsna consciousness,

Your ever well-wisher,

# ® @ B % & & ® B B ® & & F 8 B 8 # W .

(n.b. This letter has been edited, with diacritics and minor spellings. Copy of original is available on request.



The Haribifih

Essential Changes
in 7he Necrar

of Devoftion...

: he purpose for making some changes to ot visnupada
nitva-lild pravista Srila Bhaktivedinta Swimi Mahdrija's
The Nectar of Devotion, chapter fifteen, Spontaneous De-
votional Service, into verse-by-verse is twofold. The first
intention is 1o bring light on some serious errors that have
crept in while editing this transcendental literature;  sec-
ondly, it is 1o clarify the siddhantic differences that may
have arisen due 1o these errors. Otherwise, the book stands
as it is. the Vaisnava classic in understanding transcendental
mellows. In his translation Srila Swiimi Mahardja had as-
sistance of new disciples: therefore their depth of the diffi-
cult subject matter, their philosophical comprehension, was
questionable to say the least. Such errors should be guickly
corrected, or noted in an addendum, to cut short any future
misunderstandings in the Vaisnava philosophy amongst the
disciples and grand-disciples of Srila Swiimi Mahérija that
could invariahly lead to unnecessary wrangling and fault-
finding...

Approaching one senior Godbrother who had edited Srila
Bhaktivedinta Swiimi Mahfrija's books for many years, |
asked him. “Who edited The Nectar of DevotionT”

His reply was,"Riya Rima Dasa (aka Raymond Marais, a
lawyer who Srila Swiimi Maharija mentions as one of his
initiated disciples as early as 1966)."
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Then | asked him, “Are you aware that there are some
mistakes in the fifteenth chapter that should be corrected™
He said, “What™"

1 replied, “The word rdgdemika is missing in the entire
chapter. Someone has taken it out and used only the word
rgdnugd.”

“(h,"* he said, “"Those are not very important errors,..”

[ tend to ardently disagree with this statement. Without
understanding these mistakes many devotees will confuse
raganugd-bhakei with ragamika-bhakii. Also, it is very
easy 1o think raganugd-bhakei and bhava-bhakii are the
same. if we don't discern the differences, This has subse-
quently contributed to unfounded criticism against "Gaudiya
Math dcdryas" as preaching "too high.”

This also may be part of the confusion in understanding
that there is not only one form of s@dhana but two forms of
siidhana mentioned in The Nectar af Devation. Why? Be-
cause riagarmiki-bhakti relates to the nitya-siddha parikaras,
or eternal associates of Krsna, but rigdnugd-bhakri-sadhana
refers to devotees who are following in the wake of those
ragdtmikd-bhaktas or eternally liberated devotees.
Réagdtmika-bhakti is not a sadhana, raganuga-bhakii is. This
must be definitely understood: the two forms of sddhana
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mentioned in,The Nectar of Devotion are rdginugd and
vardhi. Réiganugda-bhakii 1s superior to vaidhi-bhakei, but
vaidhi-bhakei has its initial necessity also. Srila Rapa
Gosviami wrote:

sravanot-kirtanadini vaidha-bhakiy-udiani

vy angdni ca (any atra vijfievani manisibhil

(BRS 1.2.296)

As 1o the angas, or limbs. of vaidhi-bhakn. such as
Sravanam, kivtanam, smaranam, and so on, that have been
previously described, the learned know their utility in
rdgdanugd-bhakti as well.

Otherwise, if it were not so, then the first part of The
Nectar of Devotion, that s, the first fourteen chapters, would
be useless. It would be ludicrous to think like this, there-
fore. persons progressing through the initial stages are not
to be faulted, and persons on the initial stages are certainly
not to fault those who have entered onto the rdgdnuga stage.
A person with actual raci, taste, or lobha, divine greed, can
enter into ragdnugd-bhaki, because, for one thing, he learns
to distinguish between vaidhf and ragdnuga.

Srila Bhaktivedinta Swami Mah Ardja has translated
rdgdnugd as Spontaneous Devotional Service (chapter fif-
teen) and bhava as Ecstatic Love (chapter seventeen), then

*A person with actual ruci, taste, or
lobha, divine greed, can enter into
raganugd-bhakti, because, for one
thing, he learns to distinguish be-
tween vaidhi and raganuga.

in chapter nineteen he translates prema-bhakii as Devo-
tional Service in Pure Love of God. Afier this, the first
part, the piErva-vibhaga, or Eastern Division ends. The East-
ern Division is divided into four lakaris or waves: samanye-
bhaksi. general devotional service; sddhana-bhakii, practi-
cal devotional service; bhdva-bhakii, spontaneous loving
sevice; and prema-bhakei, devotional service in pure love,
Vaidht and rdgdmegd-bhakn are discussed in the second
tahari, defining what is actual sddhana, the sddhaka, and
the two different Lypes of sadhana.

S0, 1t is not the intent of this verse-by-verse rendering
of chapter fifteen to find fault in our own beloved spiritual
master, Srila Bhaktivedinta Swami Mahardja, rather it is
to correct the errors in the book in a spirit of a graceful
change of heart, simultaneously showing the dangers in
changing the words of the spiritual master carelessly through
an ediing process. Someone may counterattack me and
say that haven't you yourself changed the words of your
spirtual master? But this paper is done as a eritigue not as
g criticism. A criticism 15 ambiguous and can mean either
“evaluate” or "find fault with." A eritique is an evaluation;
it 15 a critical essay or analysis. It 1s not a product of criti-
cizing but criticism as a product. It is done n the spirit of
weeding out some unwanted plants that may have arisen in
understanding the intrinsic nature of sa@dhana.

13
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| have stuck as close to the words as Srila Swiimi
Mahiirdja's onginal as possible for obvious reasons of cor-
rection on the topics of raganuga and rdgdarmika. For the
anvaya, or word-for-word, 1 have referred to Srila Bhakti
Raksaka Sridhara GosvamT's brilliant Bengali edition of Sri
Bhakti-Rasamyta-Sindhu, and also Srila Bhakti Hrdaya Bon
Mahirdja's excellent, out-of-print English edition, which fin-
ished the vital first and second waves. Both editions have
been extremely helpful in understanding the discrepancies
in this fifteenth chapter. It was also extremely helpful to see
Srila Viévanitha Cakravart Thitkura's S$r7 Bhakri-Rasdmyta-
Sindhue-Bindu, translated from the Hindi edition of Sila
Bhaktivediinia Swimi Niriyana Mahiirija. All these edi-
tions have been quite useful.

Although there was a notable dispute between Srila
Swiimi Maharija and Srila Bon Mahirdja, in the latter days
Srila Bon Mahfirija praised the remarkable work that Srila
Swami Mahérdja had done. Thus, such transcendental deal-
ings between Godbrothers and disciples are not fully under-
standable, but all disciples should be ready to accept a graceful
change of heart by senior Vaisnavas and not be too eager to
enter into such higher disputes with overzealous pride. Srila
Sridhara Mahardja used to quote, "To err is human, to for-
give is divine." The latter pant of this proverb has been sorely
neglected. In this age of quarrel and hypocrisy, one is 100
guick to condemn and too slow to forgive.

The final objective is to beg all devotees to co-exist hap-
pily and not fall prey to the sectarian ways of ambitious-
minded, party-spirited influences. We should be able to work
together with a mentality of critiquing, or critically analyz-
ing each other, not criticizing, or needlessly faultfinding
each other with unfounded rumors that Eastern Vaispavism
and Western Vaisnavism is unbridgeable. Vaisnavism is non-
sectarian. Just like in America, there is one USA but differ-
ent states, or in India, there is one India but different prav-
inces like Bengal, Uttar Pradesh, and so on, so Vaispavism
has so many bona fide dcdirvas preaching in their own unique
ways, under the same banner. Srila Bhaktivedinta Nirayana
Mahirija smilingly quotes the wise-old adage, "It's old wine
in a new bottle.” Let us try to appreciate how the words of
the spiritual masters are changing in their format, but not
their content, and try to understand what Srila
Bhaktisiddhiinta Prabhupéda means: “The Supreme Lord S
Caitanya Mahdiprabhu, in pursuance of the teachings of the
scriptures, enjoins all absence of conventionalism for the
teachers of the etemnal religion.”” &
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Chapter Fiffeen
(Eastern Divison, Second Wave)

Spontaneous Devotional Service
(atha raganuga)

Devoti

on

Srila Bhaktivedanta Swami Maharaja

L forum _
Sloka 270

virdjantim abhivyaktarit vraja-visi-janddisu
ragatmikam anusrtd ya si rigdnugocyate

anvaya: i (bhaktil)—that devotional service; vrija-
vasi-fandadisu abhivyaktom (prakatarh)—can be easily
seen, or i1s evident, in Krsna's direcl associates of
Vndavana; vir@giantim (prakasamandsi)—manifested
by, ragatmikari—the ragatmiki devotees who possess
raga in their @tmd -sparfipa and who possess deep thirst
for prema; anusria (anugati)—in the wake of, under
the guidance of; s raganuga ucyate is called riiganugi-
bhakti.

Examples of spontaneous devotional service can be
easily seen in Krsna's direct associates of Vrndivana.
The spontaneous dealing of the residents of
Vrnddvana in relationship to Krsna is called
ragatmika-bhakti. (Bhakti that follows in the wake of
this ragatmika-bhakti is called raginugi-bhakti.)

These beings (the rigitmiki-biaktas) don’t have to
learn anything about devotional service; they are al-
ready perfect in all regulative principles and have
achieved the spontaneous loving service of the Su-
preme Personality of Godhead. For example, the cow-
herd boys who are playing with Krsna do not have
to learn by austerities and penances or yogic prac-
tice how to play with Him. They have passed all tests
of regulative principles in their previous lives, and as
a result they are now elevated to the direct associa-
tion with Krsna as His dear friends. Their spontane-
ous attitude is called ragdtmikd-bhakti,

Sloka 271
raganugi-vivekartham adau rigdtmikocyate

anvaya: riganugi-vivekirtham—in order to thoroughly
understand the meaning of riganugd, or spontaneous
devotional service; adau—initially; rigatmiki ucyate—
ragatmika-bhakti, or innate spontaneous devotion, is dis-
cussed.

15
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The Hamitoth

Ragatmika-bhakti, or innate spontaneous devotion, is ini-
tially discussed in order to thoroughly understand the
meaning of riganugi-bhakti.

Sloka 272
iste spdrasiki rigal paramavistala bhavet
tanmayi yi bhaved bhaktily satra ragatmikodita

anvaya: igte (svimikulasya visaye)—obijects favorable
to the self; svarasiki (sviabhaviki)—spontaneous attrac-
tion; yd paramivigtala (atyantabhinivesah tasya hetuh
parama-tysua ityarthalt)—being completely absorbed
in thoughts in it, complete absorption being the cause
of intense thirst or desire of love); sa ragal bhavel /
tannmayf (rigaika-prerita)—that raga that is executed
with; v bhaktili bhavet, atra (asmin sastre)—the sastras
define that bhakti as; sa ragatmikd udita (kathita)—is
called ragatmika.

Sri Rapa Gosvami has defined riga as spontaneous
attraction for something while completely absorbed in
thoughts in it, with an intense desire of love. Devo-
tional service executed with such feelings of spontane-
ous love is called rigdtmika-bhakti.

Sloka 273
sii kitma-riipa sambandha-ritpd ceti bhaved dvidha

anvaya: s doidhd bhavet, kima-riipd (kimena  ripyate
kriyate iti tath@) devotional service [under the head-
ing of ragatmika-bhekti] is kimd-ripa and sambandha-
riipa (sambandhena tad etad hetukeng raga-visesena
rapyate kriyate tital tat-prerifd ityartha®) sambandha-
ritpa (sambandha is a special form of riga, its purpose
being performed out of relationship); ceti and thus is.

Devotional service under the heading of yagatmiki-
bhakti can be further divided into two categories: one
categb:y is called sensual attraction-(k@ma-riipd) and
the other is called - relationship (sambandha-riipa). -

- Sloka274-275 _

- (Srimad-Bhagavatam 7.1.30-31)
kamad-dvesdd-bhayit snehad yatha bhaktyesvare manal
dvesya tad agharh hitva bahavas tad gatirh gatal
gopyah kitmad bhayal katitso dvesacedidyadaye nrpih
sambandhad vrsnayal yayant snehad bhaktya vayari vibho

'I'cri_mﬁ-t-—-frqm lust; ﬂwﬁir'— from envy; bhayat—from
fear; snehit=—from affection; yathd=—as well as;

blaktyi—by devotion; Svare—in the Supreme; manali—
the mind; dvesya—absorbing; tat—of that; aghtm—sin;
hitva—giving up; bahavali—many; tat—of that; gatim—
path of liberation; gatali—attained; gopyah—the gopis;
kimit—out of lusty desires; bhayit—out of fear;
kamsah—King Kamsa; dvesat—out of envy; caidya-
adayah—Sisupila and others; srpal—kings;
sambandhat—out of kinship; vrsnayah—the Vrsnis or
the Yadavas; snehit—oul of affection; yiiyam—you (the
Pandavas); bhakiyi—by devotional service; vayum—we;
vibho—O great King!

In this connection, there is a statement by Narada Muni
to Yudhisthira in the seventh canto, first chapter, verse
30, of Srimad-Bhagavatam. There Narada says, My dear
King, there are many devotees who first become al-
tracted to the Personality of Godhead for purposes of
sense gratification (the kima of the gopis), from being
envious of Him (the dvesa of Sisupila and other kings),
out of fear of him (bhaya like Karhsa), or from desiring
to associate affectionately with Him (the sneha of the
family of Yadavas).

Ultimately these attractions become freed from all
material contamination, and gradually the worshiper
develops spiritual love and achieves that ultimate goal
of life desired by the pure devotee.

The gopis may be considered to be examples of spon-
taneous love in sensual attraction (kdma- ripa), The

‘gopis are young girls, and Krsna is a young boy. Su-

perficially it seems that the gopis are attracted to Krsna
on grounds of sex. Similarly, King Karhsa was at-
tr'actéﬂ to K.rsna'hei:a}ﬁe of féaf'{,[:_rhnyaj. Kamsa was
always fearful of Krsna, because it had been foretold
that his sister’s son, Krsna, would kill him. Sisupila
was also always envious of Krsna (dvesa). And the
descendants of Yadu, due to their family relation- .
ship with Krsna (sambandha-riipa), were always

“ thinking of Him as one of their members, All of these

different kinds of devotees have a spontaneous at-
traction for Krsna, in different categories, and they
achieve the same desired goalof life.

| ~J | Slcka276 -
- anukilya-giparyj @ sid-bhiti-dvest pardhatau
lﬂﬂEIm.s_l,.'ﬂ_sﬂkhﬁﬂvﬂﬁc'fﬂﬂtt-mfdﬁn-hhﬂiﬂ’ arvartitd

Tl'Ler.la‘l:l;Fatl'irm :::Hhe gopis (kdma) E@r Krsna and the
affection of the members (sneha) of the Yadu dynasty




are both accepted as reasons for rigdnuga-bhakti, or
spontanecus devotional service. The attraction of
Kamsa to Krsna in fear (bhaya or bhiti) and the at-
traction of ﬁi.:iupéla in envy (dpesa) are not accepted
as devotional service, however, because their atti-
tudes are not favorable. Devotional service should
be executed only in a favorable frame of mind. There-
fore, according to Srila Riipa Gosvami, such attrac-
tians are not considered to be in devotional service.

Sloka 277
kirt vi  premabhidhayitodnnopayogo tra siddhane
bhaktyd vayam iti vyaktah vaidhi bhaktir wdirita

Again he analyzes the af-
fection of the Yadus. If it
is on the platform of
friendship, then it is spon-
taneous love (rdganuga-
bhakir), but if it is on the
platform of regulative
principles (paidki-bhakti),
then it is not. And only
when affection comes to
the platform of spontane-
ous love is it counted in
the category of pure devotional service (rigidnugi-
bhakii).

spontaneous

Sloka 278
yad arinam priyandiica prapyam ekam {oiditam
tad bralma-krsnayor a it kiranarkopamiyusoh

There may be some difficulty in understanding that
both the gopis and Karmsa achieved the same goal,
250 this point should be clearly understood, because
the attitudes of Karsa and Sisupila were different
from that of the gopis. :

Although in all these cases the focus is on the Su-
preme Personality-of Godhead, and all of the devo-
“tees are elevated to the spiritual world, there is a
distinction between these two classes of souls. In the
first canto of Srimad-Bhagavatam it is/said that the
Absolute Truth is one and that He is manifested as

“impersonal Brahman, Paramatma (Supersoul) and

ﬁﬁa_gaﬁrﬁn- (the Supreme Personality of Godhead).
#HE']'E-:JIE.E_I spiritual distinction...

Anﬁ only when affection
comes to the platform of

counted in the cuTegmv of
pure devotional
(raganuga-bhakti).

TEXT 154
virdjantim abhioyakbonh vraja-vasi-janddisu
ragatmikim anusrid yi sd raganugocyate

TRANSLATION
“Devotional service in spontaneous love is vividly
expressed and manifested by the inhabitants of
Vrndavana. Devotional service that accords with
their devotional service is called raganugd-bhakti, or
devotional service following in the wake of sponta-
nepus loving service.”

PURPORT
This verse is found in
Bhakti-Rasamyrita-Simdhu
(1.2.270).

TEXT 149
ragatmika-bhakti—
‘mukhya’ vraja-vasi-jane
tara anugatd bhaktira
‘ragAnugd’-name

love is It

service
. TRANSLATION

. “The original inhabitants of

Vmdavana are attached to

Krsna spontaneously in de-

votional service. Nothing can compare to such spon-

taneous devotional service, which is called ragatmika-

bhakti. When a devotee follows in the footsteps of

the devotees of Vindavana, his devotional service is
called riganuga-blakti.

PURPORT

In his Bhakti-sandarbha Jiva Gosvami states:

tad evar tat<tad-abhimana-laksana-bhava-visesvena
spabhavika-ragasya vaisistye sati tat-tad-raga-
prayukta sravana-kirtana-smarana-pada-sevana-
vandanatma-nivedana-praya bhaktis tesam rigiatmika
bhaktir ity wucyate.... tatas tadiyarm rigath
riucyanugacchanti sa raganugd. '

When a pure devotee follows in the footsteps of a
devotee in Vrndavana, he develops rigianuga:
bhakti.

(to be continned) 3
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m-.u st ruminate on what is our goal, and what

is the means for attaining such a goal. First of all, itisa
necessity to know actually what is uttama-bhakti. The
revealed scriptures have clearly stated it to be the pure
and uninterrupted flow of activities done for the plea-
sure of Krsna. And how does one attain such a level in
one's practice? If we take a vivid exploration into the
Vedic scriptures we will attain some applicable input
to our modus operandi. In the Garuda Puriina (Pirva
khanda 231.3) it is stated:

bhaj ityesa vai dhabuh sevdyam parikirtital
tasmik seoa budhaih prokia bhaktih sadhana-bhityast

The verbal root of blaj, coming from bhajan, means
to render service, Therefore, thoughtful sidhakas should
engage in the service of 5r7 Krsna with great endeavor,
for it is only by such deep, responsible service that
bhakti is born.

It is stated here that we should render service to
Krsna, but it should adhere to what is krspidnusilanim,
pleasing to Krsna that is service proper. What is ex-
actly krendnusilanam? It is stated in the Adi Purdna that
Krsna said to Arjuna:

18
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ye e blakta-jandh partha
ne me bhaktas ca te janiah
mad-bhaktdnai ca ye bhaktas
te me bhaktatama matah

" Arjuna, those who worship Me directly are not
my real devotees. Real devotees, the uttama bhaktas,
are those who worship my servant.”

Here Krsna reveals the inner meaning ol pleasing
him, even though he's self- satisfied. 5o the ambi-
tious practicioner would ask himself what is the me-
dium for which | can come in the association of those
who are supremely devoted.

If we look at the song gurideva! krpi bindu diyd, Srila
Bhaktivinoda Thakur is asking gurudeva, sakale saniina
karite sakati deho natha yathiyatha—"0h, Gurudeva,
please give me the strength to show sincere homage
to all living entities.”

1f we look at the ward samnidina, respectful and sin-
cere homage, this must include the activity of service.
If one is nol serving at the feet of bona fide Vaisnavas,
then how is he sincerely offering homage? All of one’s
folding of prayerful hands and bending of knees will
be an external show, nothing more than anukarana, imi-
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tation, only for name and fame. Then he says, fulie ta’
giibn harinama sukhe, aparddha habe hata—"Then bliss-
fully I shall sing Hari’s name without any offense.”
From this statement one can comprehend Bhaktivi-

noda Thakura's ambition is to honor especially
Vaisnavas, because the most severe offense to the holy
name is to crudely dishonor Vaisnavas. So how ex-
actly does guru establish his position for the disciple?
The revealed scriptures say that it is through his fuarr-
katha, he imparts divya jiidna, ranscendental knowl-
edge, of the absolute functions, upadeksanti te jiianam,
and he gives the disciple various instructions for per-
forming Phajan that is pleasing to Krsna. But the dastras
have given us another warning; 5r7 Hari-Bhakti-Vilisa,
4.366, (Sri Gaudiva-Kanthahara, 2.31 and also Padma
Picrdna):

avaisnava-mukhodgirnmi

piitari hari-Kathamytam
Sravanarh naiva karfavyam
sarpocchistom yathad payalt

“Milk is such an extremely pure substance; it is most
tasteful, nourishing and gives relief to all hunger. Stll,
if this excellint milk is touched by a snake, it becomes
poisonous. Like this, the hari-kethamria, the pure
nectarean talk, that flows out of the lips of a suddha
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parampara,

1-"-

Vaisnava and are drunk, inspire devotion in the hearts
of the living entities. But the hari-kafhi that nozes oul
of the mouths of the nadmiparadhi non-vaignamas is like
that, it is only mimaparddia. One should not hear this
kind of namidparidha at anytime. Its effect drives aus-
piciousness far away, and just like a snake that sips
the milk, it only gives inauspiciousness to other living
entities.”

Here it savs avaisitava, a nondevotee, it 1s not even
saying a demon or dog-eater, simply one who has no
bhakti, In the Caitanya-Caritimrta it says, gurn Epswa
prasade paya bhakti-lata<bija—"By the mercy of Krsna
one obtains guru and by the mercy of guru one ob-
tains the seed or faith of blukti.” So, this is the system
of our parampari, bhakti creates blakti,

One might ask, if Krsna says that those who are
devoted to my devotees are my nitama devotees, then
why does Srila Bhaktivinoda Thakura ask to serve
Hari’s name? First of all, one should know, manma-
naminoh, Krsna's name and Krsna Himself are the
same. Krsna's abode and associates are in the same
divine category, and of Krsna's devolees, the gopis are
prominent. In Adi Purdne Krsna says, na tathi me
privitamo brakmd rudras ca pirthiva na ca taksmi na c@tma
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ca yathi gopi jano mana—"Not even Brahma, Siva, Laksmi,

nor even My own self are dearer to Me than the gopis of
Vrndavana.”

And which gopiis prominent? In Lljjoala-Nilamani (4.3)
it is said that fayor apy ubhayor madhye radhiki saroathadhika
mahabhiava svarupeyarh gunair ati-variyast, “Among the
qopis, Radharani and Candravali are the principal goprs.
Out of these two, Radharani is the topmost because her
position is that of
madandkliya mahabhiiva, or
the highest transcendental
love of Godhead. No other
gupi possesses such high
qualities as Radharani.
Radharini is the highest
devotee. And she is non-dif-
ferent from Her name, 50 ul-
timately, chanting or serving,
her name is pre-eminent.
And the scriptures have de-
clared it is the supreme form
of religion for this Kali-yuga.
Therefore Ridharani’s name
must be within the malai-
maniria.

Srila Bhaktivinoda Thakura has stated, hare krsia maha-
mantra &1 yugal-nima, yugal-tilara cinta kara avirama—The
hare krsna maha-mantra is the name of the divine couple,
continuously think of the [ili of the divine couple, with
Rama standing for “Radhika-Ramana”. Our main fedryas
are dedicated to this purpose of ridlii-dasyam as written
in Srimad Bhaktivinoda-Viraha-Dasakam, verse 9, by Srila
Bhakti Raksaka Sridhara Gosvami Mahéraja:

Sri-gauranunatian
sparitpa-viditar rigpdgrajenddriar
ritplidyail parivesitan
raghu-ganair-dsoaditari seortam
fToddyair abhiraksttam
Sukn-éroa-brahmadi-sammdanitan
srf riadhia-pada-sevanamrtam
aho tad-ditui 8o bhavan

"What was sanctioned by Sri Caitanya Mahaprabhu
by His descent, was intimately known only to SriSvariipa
Damodara. Sri Sandtana Gosvami, the elder brother of
Sri Rupa Gosvami, was attentive to that divine truth, and
Sri Ripa himself served that very thing with his own
hands to the devotees. S Raghunatha Dasa Gosvami
tasted its sweetness and added something of his own to
its flavor. (He was assisted by Raghunatha Bhatta
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"Ultimately, don't settle for bricks and stones,
quru can be anywhere..."”

—7

Gosvami and Gopala Bhatta Gosvami.) What was dis-
tributed by 57 Ripa and tasted by Dasa Gosvami was
protected by Sri Jiva Gosvami, who lent support to its
divinity with scriptural evidence. The taste of that divine
truth is aspired after by Sri Sukadeva Gosvami, Lord Siva
and Lord Brahma, who regard it with the highest respect
from a distance. What is that inconceivable nectar? The
sublime sweet nectar of the mellows relished in the ser-
vice of Srimati Radharani's lotus feet. O Bhaktivinoda
Thakura, within this world
you fully possess the ability
to give us that extraordinary
nectar!”

In  actuality, Srila
Bhaktivinoda Thakura is an
eternal associate, and his 1sju-
devi is always present in his
chanting. The name hari is
given for the not-so-ad-
vanced common mass be-
cause in the lower stage of de-
votion when the anarthas are
still present in the heart, one
would take the most fabulous,
intricate service of Srimati Radharani to be something tri-
fling. Therefore he also says sakale, to all living entities, this
covers from the most wretched entity in pataloka to the high
est divine entiy in Goloka Vmdavana. Guru is needed to
render service even to the divine couple. As Narottama
Thakura has said in Sri Riipn-gatya-Mahatmya, regarding,
his relationship with his diksa guru, prabli lokanatha Kabe
sarige lafid yabe/ $ri ripera pada-padmera morm sanar-pibe—
“When will my Prabhu Lokandtha take me with him and
affer me to the lotus feet of Sri Ripa Mafijari?” So, if you
feel that your guru has not offered you to the feet of Sri
Riipa and Raghunitha, then your spiritual goal has not been
attained. Then siksad must be taken and the disciplic process
muist go on.

Ultimately, don’t settle for bricks and stones, guru can
be anywhere. Like Srila Bhaktisiddhanta Sarasvati
Prabhupada, his guru did bhajan in a latrine. All material
aspects should be vanquished from considerations. And
bhakti should live on. Don't settle for less...

This most wretched and aspiring servant of Tridandi
Swami Srila Bhaktivedanta Narayana Maharaja requests
you humbly to beg Krsna for a bona fide diksa, initiating,
or siksd, instructing, guri. And those who are following
these principles, kindly give me one drop of mercy so
one day I may properly serve Guru and Vaisnavas. &3
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Sri Bhaktivinoda Thakura:

suddha-vaisnava yaha balena taha sakalai
satya; tahate paksa-pratipaksai nai tabe
tanhadera vak-kalahe rahasya ache/
yanhadera buddhi—mayiki, tanhara
suddha vaisnavadigera prema-rahasya-
. halaha bujhite na pariya paksa-vipaksa-gala
dosera aropa karena
(Sri Sri Brahma-Samhita)

“Whatever is spoken by the pure Vaisnava
is truth; utterly free from any form of preju-
dice, yet there is the element of mystery
in their controversies. Those whose intel-
lects are possessed by illusion and
mundanity, in their paucity of pure
Vaisnava qualification are unable to grasp
the significance of the mysterious, affec-
tionate controversies among the pure
Vaisnavas, and they thus ascribe to them
the defect of wrangling and party spirit.”
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The Hariiois

Nitya-lia Pravista
Om Visnupada
5ri Srimad

Bhakti Pramoda
Puri Mahdargja

Manifest:

Gaura-Caturthi
(4th of bright lunar day)
1898 —

Gaura Caturdast
(14th of bright lunar day)
22nd November, 1999

A Vaisnava's Prayer

-~
ﬂ ri Guru's mercy is everything—guri-krpa hi kevalam.
i/  Therefore one should pray as follows:

material world, and with a steady mind, chant the Holy Names with feeling.
May the Lord be merciful and allow me to give up my last breath in this way.
Knowingly or unknowingly 1 have committed so many offenses to His lotus
feet, and even now I continue to commit such offenses. O Lord, please forgive
all such offenses and give me a place at your lotus feet. Make my life complete
by allowing me to associate with those who are dear to You...

O Lord, forgive all my offenses, whether | have committed them willingly or
unwillingly. Forever give me a place among all vour servants, at vour lotus feet,
where there is no more lamentation, no more fear, no more death. Your feet are
the only shelter for one like me whao has found no refuge anywhere else in this 8
world.”

bhvitmau skhalita-padandr
bhitmir eviivalambanam
toayi jataparadhandri
tvam eva Saranarh prabho
—skanda purdna

Those who trip and fall have only the ground as an aid to again get up, 0
Lord, those who commit offenses to You, have no one but you as a recourse.”

So my dear devotees, tread carefully the path of devotion. Always pray for
the mercy of Krsna, the guru, and the Vaisnavas. Remember that progress in
devotion depends on progress in humility—that is the art of sadhana.” |

(Swami B.P. Puri Maharaja, ART OF SADHANAI
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Gurudeva! Bada KrEa Kari’

—Gurudeval By Your Great Mercy

Srila Bhaktivinoda Thakura, Saranagati

1) gurudeval Gurudeva! -
bada krpa kari' gauda-vana-mijhe By your great mercy, in the forests of Gauda,
godrume diyficha sthana yvou have given me this place in Godruma—
djia dild more  ei vraja vasi’ Ordering me to live in this Vraja D
harindma kara gina to sing and chant the holy name..."

gurudeva—Gurudeva; bada—great; kypi—mercy; kari'—getting; ganda-vana—forests of Gauda,
Navadvipa; godrime—in Godruma; mijhe—in; diyache—have given; sthina—place; ajia dili—
ordered; more—to me; ei vraja—this Vraja Dhama; vasi'—live; harind@ma kara—chant the holy name;
gina—sing,

2) kintu kabe prabhu  yogyat arpibe Still, Lord, when will you grace me with the fitness

e disere dayii kari’ and qualities of your intimate servants?
citta sthira habe sakala sahiba When will my calmed mind forbear all stress
ekante bhajiba hari and serve Hari with sincere wholeheartedness?

kintu—5tll; kabe—when; prabhu—O Lord; yogyatai—fitness and qualities; arpibe—will give; ¢
ddsere—these intimate servants (of Gurudeva); dayd kari’—be merciful; citta—mind and
consciousness: sthira habe—will be calmed; sakala—all; sahibi—will forbear stress; ekinle—sincere
wholeheartedness; bhajibi—will serve; hari—Hari, who steals away all troubles.

3) saisava-yauvane jada-sukhe-sange In childhood, in youth, with pleasures mundane,

abhydsa haila manda my habits have become spoiled rotten;
nija-karma-dose ¢ deha haila My offenses have made my mind become
bhajanera pratibandha an impediment to devote to Hari's bhajana.

éaisava-yauvane—in childhood and youth; jade-sukhe-sange—in pleasures that are mundane;
ablyisa—habits; haila manda—become spoiled rotten; nija-karma-doge—my offensive acts; e deha
haili—my mind have become; bhajanera—Hari's service; pratibandlta—an impediment.

4) virddhakye ekhana  parica-roge hata  Now in old age, plagued with the five diseases,

kemane bhajiba bala how will [ have strength for any service?
kandiya kinidiyd  tomdra carane Unable to cease weeping at your feet—
padivachi suvihvala 1 have now fallen—overcome with tears.

varddhakye—in old age; ekhana—now; paiica-roge—the five diseases; kemane—how; bhajiba—will
serve; bala—strength; kandiyd kandiyi—weeping, tomara—your; carape—at the feet; padiyichi—I
have fallen; suvihvala—overcome with tears.

#¥Note (Srila B.R. Sridhara Maharaja’s notes on Sarapagati): Godruma—nondifferent from Nandisvara
or Nandagrama; ei vraja—Vraja or Vrnddvana is nondifferent from Navadvipa; pratibandha—
impediment, interference and hindrance (antariya, vigna and badha); pafica-roga—the various kinds
of diseases that plague one are ignorance, pride, passion, envy and false ego (avidyd, asmitd, raga,
dvesa and abhinivesa—these five kinds of miseries are called pasica-roga).
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The Last Vyasa-Puja
of the  20th Century

A Discourse given by
Om Visnupdda Sri Srimad  Bhaktivedanta
Vamana Gosvami Mahdardgja

§1i Devananda Gaudiya Math. S Navadvipa Dhama.
31st December 1999

“Enera]]}' someone’s day of birth and the Hlfi? Uunar day) are different. In paramarthika-
(ﬁ g or spiritual jargon thoug the o ?T.'__i, the appearance day, is also called vyisa-piiji
ru-pitji. Every sanuyast on his own appeamda}r will worship his previous spiritual masters,
yu-parga. In India, such a phenomenon as the appearance day (avirbhava) has always been
h :' ninent; thus we see that our past guru-varga has always been worshiped by us. In vyisa-pitji we
~can understand generally that it is Vyasadeva who is worshiped on that day, but during vyasa-pi)a
the ceremony of pilja-paricaka is conducted (where the five groups of different dciryas and saints of

the m:gnufﬁyn are worshiped). This is also upisana or worship of the guri-varga.
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t;d' Science and Remmsance At the
_;_ uflhellen,ala&anceallspheres,
“all areas and subjects flourish and
| develop—industry, Art, literature,
as i m ~and so on. When the Arts blossom

mawill ‘andc ffere tbﬁ!]iant—mmdedper
us- sonsappear, this is called a Renais-
 those who follow spiri-
es—their worldview is
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We are offering our
prayers to all our guru-
varga, and we want to get
thelr blessings. | alsc want
to get the blessings of my
Godbrothers. | cught to
ears re-

pass my lasf
specting them.”

education has been more or less
changed.

Nowadays sandtana-dharma, eter-
nal religion, is being propagated in
the world on a lesser scale for this
reasoi.

One famous Indian said, “India
will come in first place again. Pre-
viously, India wason top and guid-
ing all the rest of the world, and in
future it will again become tops
again.” During the middle ages
somehow the world ceased to ac-
cept India as the foremost country,
From reading and discussing the
sistric manuseripts we have under-
stood that Western countries have
become prosperous by taking some
of the instructions of the rsis and
munis. But now the people in the
world are interested only in the sub-
ject matters of how to eat, sleep,
make their livelihood and acquire
some clothing,

But what about morality and the
ideal standard (niti-ddaréa)?
Shouldn’t this subject also be present
in a person’s life? Of course, it
should be present. But this moral-
ity and the ideal standard is now

abolished, and the whole world
is falling down, the whole world is
becoming nistika, atheistic. We
study the Vedas, Vedanta, the
Upanisads, Gitd, Srimai-
Bhagavatam, and by this we come
to comprehend that without moral-
ity and an ideal standard a man can-
not be called a man or human be-
ing. |

Bhagavan first created water,
three-fourths water, one-fourth
land. Then He created trees, plants,
then aquatics. In this way He cre-
ated everything. But premamayi
Bhagavan (Krsna, the full embodi-
ment of divine love) was not satis-
fied. 50 then He created man, giv-
ing him His own shape. After that
He became satisfied. Why? He gave
many qualities to man. He created
humans and made arrangements for
their living. Nowadays people
spend all their energy just for their
bodily maintenance, but ina godly
society simply by following the
rules and regulations of that soci-
ety we maintain our life. Man has
already forgotten these rules. If we
consider the scriptures we can see

that those who don’t

follow God and the rules
of the society are nol counted as
men. Then the next level of human
beings—those who accept God and
His laws. Here there is an accep-
tance of niti (morality) and ddarda
(the ideal standard), Next we see
people who lead their lives under
guidance. It is called mukulita-
cetana—consciousness is beginning
to blossom. Next, those who per-
form s@dhana-bhajana, and their con-
sciousness is called vikacita-cetana,
blossomed consciousness. And then
there is pilrna- vikacta-cetana—tully-
blossomed consciousness. These are
the siddha-mihitmas, the liberated
souls.

Human beings are divided into
the divine and demoniac. In Gifi
(16.6) we see: dvau bhita-sargau
loke"sirin datoa dsura eva ca—"In this
world there are two types of cre-
ated beings: the datvika or divine and
the asurika or demoniac.” Visnu-
bhaktas are devatidl, divine or godly.
Now we see that society is divided
into dstika (theistic) and nifstika (athe-
istic). It is commonplace to say ev-
eryone is equal in society. But édstra
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is saying that this judgment is
wrong. Why? If you live in this
world, you should follow niti-
Adaréa, morality and ideal stan-
dards. Those who don't follow
these rules are not accepted as hu-
man beings. They cannot be ac-
cepted in the paramdrthic-ksetra, the
spiritual domain.

In every way our saints have
been accepting this niti-ddarsa. By
the precepts and blessings of such
saints this India is considered holy
and pure. Now people cannot re-
ally understand it. They think that
food and shelter is the main thing,
We have seen that in these
countries where jiliana, knowl-
edge, and vijiidna, science, are
highly developed, they have
no want of food and shelter—
that problem has been solved
by them—but still they have
no peace,

When raja-nili, politics, en-
tered society, then many prob-
lemns arose. Now the world is
burning from violence, anger,
and intolerance. Nobody isac-
cepting or tolerating others.
Everybody wants to defeat
others and make his own es-
lablishment. Now we should
very minutely observe why
this condition has come about.

If we search, then we'll
see—we can find it in nibi-
fddarsa. It is said thal a human be-
ing is one who follows niti-ddarsa.
If we avoid this niti-fdarsa, vet all
the time abusing and fighting with
each other, and if war has become
anunending affair, then all this be-
comes the object of our sorrow.
Material science has given us some
facilities, some advantages, but
when politics entered, then it cre-
ated many problems. They can anly
declare from their tribune or raised
dais that “We will live our lifes to-
gether in a friendly manner!” But
in reality this is not geing on. If ev-
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eryone does not live a simple and
respectful life, then how can they
be relieved from their sorrows and
sufferings? Today the world is suf-
fering so much. So, we have seen—
those who are educated, they are
thinking about it; they are trying to
express themselves about these suf-
ferings. Why? First of all, a man is
trying to solve the problem of food
and shelter. When this problem is
solved, then he may discuss
whether God is there or not. But the
precepts of sanitana-dharma are not
like that.
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* They think that food
and shelfer is the main
thing. We have seen that
in these countries where

jaana, knowledge, and

vifn@na, science, are
highly developed. they
have no want of food
and shelter—that
problem has been
solved by them—but still
they have no peace.”

The present world is full of
nastika or atheistic people, They are
saying, “First "khabo-thaka” (Where
to live and how to eat?)—Lthen
dharmika, religious, matters.” It is
always quite ppposite to what is
actually to be done. The sages and
saints are telling us, "If a man will
engage only in khaba-thaka, avoid-
ing niti-idaréa, then we cannot con-
sider him a man.” What are we to
do? People are saying, “God, give
us our daily bread.” In our coun-
try, some are also praying in this

way. But first, khaba-thaka, then niti-
Adarsa.

In this world there are always
problems. Many types of dangers
and troubles are there. We are lo
accept this and go forward. If we
discuss sanatana-dharma, we can see
that this world is made of sorrow
and suffering. Srimad-Bhagavatam
tells wus, tasmad idarr  fagal
asesam...pirna dulkha-dulikham-—
“This entire world is filled with sor-
row and suffering.” If this world is
made of duhikha, then how can | get
any peace? Trying to get peace or
happiness, to which degree can we

solve this problem? Sistras tell

us thal they are there now and
they will always be present.

Why? This world is comprised

ol sorrow and suffering,.

A criminal will be punished
in the court in some way. After
the judgment has been com-
pleted, he is put into jail. Blur,
Bhuvah, Svah, Mahar, Jana,
Satya, Tapa, Tal, Atal. Sutal,
Talatal, Patal and so on, these
fourteen worlds are the jail of
mthdmaya. Having come to this
jail, we are searching for hap-
piness and comfort here. How
many things have been discov-
ered by science? Science has
made so many discoveries, yet
many of the world’s problems
remain unsolved.

Science creates the atom bomb,
but if the atom bomb is used, then
all trees, houses and so on, will be
burnt to ashes. When such a
weapon is used though we are con-
vinced, "It should not be used.” But
it has been used already! Maybe
you have heard; the name of the
bomb is Mafory. A human being
cannot do such things, If he does,
he is not a human being. That is
proved. Material science has ad-
vanced, but there are two sides—
one good and one bad. Somehow
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the good is hampered and the evil

side is at work.

“Love Thy Neighbor...
but Whenever You Extend
Your Hand..."

Philosophers and scientists are
thinking why this happens. But they
are not successtul in reaching the
right conclusion. One Western sci-
entist and philosopher, Bertrand
Russell, once said, quite sarcasti-
cally, “Love thy neighbor’ is the
positive precept in Christianity, but
whenever you extend your hand to-
wards your neighbor,
you will be perse-
cuted.” With sorrow
he approached this
matter. He was a
Christian. He be-
came sorrowful, and
he is telling this sadly.

But the Aryan rsis,
knowing this mula-
taftva, this original
truth, from the
beginning, give
precepts as to how a &
man should live lifein §
this world, One greal
man  said  that
“Spiritual India
bestows beneficence on
others,” The world gets benefit
from it. There are such words as
kindness, benevolence, mercy, but
there is no application of them—
nobody is giving dayd, mercy. What
shall we do? Dharma? Many
religions exist to propagate dharnu,
but what is meant by dharma, really?
If it is @tma-dharma (religion of the
spul), then all the world could live
life in peace and friendship. In
Satya-yuga the worship was one and
the caste was one. In Treta-yuga the
caste was divided, and from that the
problem has started. Different types
of men have different types of
worship. This also created a

problem. Nobody can tolerate each
other. 5o, if there is one worship,
one process, one sddhana-bhajana,
then there are less problems. The
sainls advised us very specifically,
in fact Krsna Himself advised, but
we cannot accept His instructions,
To achieve peace we use our own
intelligence and education. But it is
absurd to get peace this way.

The Original Supreme Personal-
ity of Godhead is Krsna, but we
don’taccept the advice of Krsna. We
think that He is just an ordinary
man. We think He is a political
leader. So, what result shall we get?

"if we dohot

follow thefsaints, as
we shall suffer kS
from pain.

There are superiors, and we ought
to accept and respect them. With-
out accepting them we cannot re-
ceive any benefit. During childhood
we learn the alphabet and at that
time we need an advisor or teacher,
Nobody is born already educated.
In the modern age people think ev-
erything is the same. Everything is
mixed—seniorn, junior. 50, what is to
be done? If all are equal, then who
will carry out the orders? Who will
take instructions, upadesa? Our se-
niors—the saints, our gury-vargn—
give such beautiful instructions.
How many rules and instructions
are given in $istra! Everything has

great value. If you follow, you'll be
benefited. But we do not acceptany
instruction. God Himself is giving
directions, but we have doubts:
“"How can | get benefit from that?”

If we lead our life by their instruc-
tion, then we will be benefited. 1f
you don't follow these instructions,
even soayam bliagavin Sri Krsna can-
not do anything. Nobody accepts
His words now, Again, thinking IHe
is an ordinary man, people neglect
Him. But in &stras we see: idvaran
vacanari satyam—

“All that is spoken by God is
truth.” If God gives instructions and
we doubt them, then

how can we benefit?
To a child we teach
an alphabet. If he
asks, “Why are you
not teaching me the
o history of lan-
2 ¥ guage?” Then the
child will not under-
stand the subject, so
the teacher will not
teach him this, be-
cause it would be
absurd. But all
people throughout
the world are ask-
ing like this child. In
the Gita (4.34) it is
said, tad viddh prappilena
pariprasna sevayd. A disciple should
bow down, obey, be humble and
low. Again, questions are to be pul
forward to understand the subject
matter. If you are learning some-
thing or reading something, then
naturally some questions will arise,
But at present we have no target or
object in our minds when we are
learning or trying to know some-
thing,

A teacher may test us; there is a
method. A question may be asked,
but there will be no answer because
we are not in a submissive mood.
Really, if one wants to get answers
to his questions, he should ap-
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proach the preceptor in the mood
of service. When Gurudeva sees
three kinds of qualifications in you:
progipdt, pariprasna and sevd, then
he will give the answers. In that
case we are all lacking these quali-
fications. We only have questions,
but we are not ready for service or
willing to remain humble. The guru
and the disciples are not in the
same category.

Today the whole world has fallen
into danger. Many years ago we
heard that a Vice-chancellor of one
university was going to be killed
by the students. It happened—the
students, both men and ladies,
murdered him. If things like this
take place in the world, then natu-
rally who will honor whom, who
will carry out the orders of others?
It should be deliberated upon.

A man may commit a mistake,
but when one person commits a
mistake, everyone should not start
a revolution. Many opine that if a
revolution is needed, it should be
bloodless, without killing. By kill-
ing the world cannot achieve peace.
All troublesome situations should
be solved by love and affection.
How shall we do it? Such a consid-
eration is not present within us hu-
mans. [f one criticizes others, then
peace cannot be attained. Sdstra
very nicely describes this situation.

If we do not follow the saints, we
shall suffer from pain. That is ex-
plained in &%stra. In which way shall
we go? We lead our lives without
accepting the laws of &astra, but
4istras describe every possible situ-
ation. In Indian law and in foreign
laws (such as British Parliament)—
everywhere there is vidhi, rule, and
niseda, prohibition. Originally these
laws were given by saints and from
them they have come now to the
modern codes. We live in India, so
we should follow the laws of the
Indian government. Why? Those
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who follow, they can live in India.
But people cannot accept this judg-
ment because of bad character. The
saints have spoken universal truth,
axiomatic truth, absolute truth.
That cannot be changed. Neverthe-
less, this country is run in such a
way that if we don’t feel comfort-
able from this, then addition and al-
teration will follow. First we should
understand all laws and rules. The
Sun rises in the East every day; itis

fulfilled. If one is saying that deha-
dharma (bodily religion) and mano-
dharma (mental religion) is real
dharma, then it will be a mistake.
But if we all follow the religion of
the soul (jaiva-dharma), then the
whole world will get peace. This is
the teachings of the saints. Why are
we forgetting these teachings?
Nowadays people take some-
thing false to be truth. The Western
countries have already developed
jiidna and vijiiana (knowledge and

i i 'r?' -i_-“'._, science), but they are nistika, athe-

istic. In the present world dstika
% (theistic) and nastika are the same;

-?: equal honor may be given to all.

then But dastra cannot accept this. The
. ¢ leaders themselves do not accept

their elders, their superiors; they

e » don't accept or honor anyone, in

fact, they
words!” In everything we should

demand, “Follow my

see the siddhinta, the actual phi-

accepted by all. If anyone says, “Af-
ter a few months the Sun will start

rising in the West,” then we cannot
accept it. Why? Because it is against
the root laws, the original and un-
changeable laws.

This tattva-darsana, or philosophy
of reality, is very beautifully de-
scribed in the Sistras. Nice examples
and logic are given. But we are fol-
lowing some manufactured plans,
and in this way we are going to live
and go forward. We want to live like
this and at the same time get peace
If the world is made of sorrows and
sufferings, then where will happi-
ness and peace come from? When
we are getting some experience of
happiness and peace, usually it's
only for a short time. Suppose we
can make up a big plan and try to

execute it, thinking that we’ll get
peace by this, but it will never be

losophy. That is the advice of §dstra
and God. In this world there are
many classes of ndstika-vada (athe-
istic doctrines). The saints beauti-
fully narrate—they advise us to ac-
cept the good and to avoid bad. But
if we don’t accept anyone, if we
deny everybody, then who will fol-
low us? Peace cannot be achieved
by war—never has it come, and
never will it come. That is the ver-
dict of sstra.

We should give credit to niti-
ddarda, morality and ideals. That is
the first instruction. Dharma is not
for the enjoyment of the mind or
body. Dharma is the soul’s religion,
sanatana-dharma. India has given
this lesson to the world. Again we
must give it, we must preach it. By
following the saints, all the world
will get peace.

We want to proceed by the
strength of our own mind, not fol-
lowing the instructions of saints, and
thus we shall have to face many
problems. This is the lesson, the




word of dftmi-dharma, the religion of
the soul.

We think that we shall make ev-
eryone equal. This has come about
from very cheap rija-niti, political
tactics. But can you make everyone
equal? Is there no such classifica-
tion? Sreni-hina samija—classless so-
ciety. What do we mean by this? Are
there no classes? All are equal? It's
easy to say, butitis hard to arrange
this. In reality, the classes must be
there. And within them also, there
will be gradation. There must be a
superlative degree. We cannot deny
it. How can we understand it?
Sadhu and asidhu, saints and
rogues, truth and lies—is it all the
same? Never. First, we should
know this.

But tattva-siddhanta is so hard that
we want to avoid it. It is our mis-
fortune.

siddhdnta baliyd citte ni kara alasa—

“One should not be lazy to know
stddhinta (philosophical conclu-
sions).”

il haite krsne lige Sudrdha minnsa—

“Such discussions about Krsna
strengthen the mind.” (CCadi 2.117).
To know anything one should hear,
learn from others. By own brain,
our own capacity, we cannot know;
we need guidance. We need the
guidance of Guru and Vaisnavas.
We have a desire to follow Krsna's
order. So, the amalgamated, united
Radha-Krsna tattva—Sri Caitanya
Mahdprabhu —appeared in this
world and proclaimed, “You all do
bhajana of Krsna and thus you will
benefited. You will be fortunate and
it will be to your advantage.” In
which way will it be obtained? If
there is always only misunder-
standing, then how can we solve

this problem? It should be consid-
ered,

There will always be classes—
topmost and lowest, uttama and
adhama. How can you equalize
them both? If we bring down those
who are situated highly, can they
become equal with others? And if
we take the low-class and promote
them, then will everybody become
high-class? What will you do?
There is one verse in nili-ddstra:
kriyate hi vatistatam, hinaya saha
gamah ramat, samstdi samatam iti,
visista ca vidistatam, What does it
mean? Samaniéaya visista—In the
way of bhajana, all are equal. What
should we do? We should take as-
sociation of higher-class devotees.
sidhau sangah svato vare—Always
take association from sddhus.
sajatiyasaye snigdhe sidhau sangah
svato vare (BRS 1.2.91). Is there any-
thing wrong in this advice? If there
is a bad element, but he is in the
same class as | am in, then 1 will
not accept him, | will not associate
with him. 1 should only join with
advanced devotees. For example, if
you associate with those who are
of the same intelligence, you will
not advance, but if you associate
with the more intelligent, then your
intelligence will improve. If you
take company of great men, then
you will become greater yourself.
You cannot deny this.

Guru-vadi dharma, vedanuga
dharma—uwe follow the instructions
of Gurudeva and the Vedas. This is
Vedic dharma. The Supreme Author-
ity and His servitors—how can you
make them equal? That is absurd.
Then what shall we do? Krsna says
in the Gita (3.21): yad yad acarati
sresthas. 1am explaining this after
some deliberation. Nowadays the
world cannot accept such things.
How can we solve it? We must
obey; we must accept. If we don’t

accept, we cannot realize fattva-
darsana, transcendental philosophy.

—Vydsa-piija tithi,
or Guru-piiji—

Today is vy@sa-pilja tithi, or guri-
piijd, 1f 1 do not follow the order of
Gurudeva, then nobody will follow
me. First of all, we should carry out
the order of higher authority, then
juniors will follow us. This is the
teachings of &stra. If you accept the
teachings of &dstra as itis, if you fol-
low the precepts given in sistra,
doing sidhana—how to obtain
Godhead, how lo get peace—then
you will be benefited. Krsna says
in Gt (2.40): nehabhikrama-naso’sti
pratyavayoe na vidyate [ svapam apy
asya dharmasya triyate mahato
bhayit—"Endeavors on the path of
bhakti-yoga are neither fruitless nor
subiject to loss. Even a little progress
frees one from fear and the great-
est of dangers in this material
world.”

I am speaking now about
sandtana-dharma. If one practises in
his life just a little of it, then the re-
sult of it will not vanish. It will be
deposited, and in the next life one
will take birth in a devotee’s house.
Again you will get the opportunity
to perform bhajana. Sistra says so,
Many people think now that they
do not accept birth again and again.
In some countries there are religions
like this. And nowadays many ac-
cept such theories. We see only this
world before us, not any other. But
if one performs good deeds, then
he will go to the pious world, if one
performs bad deeds, he will go to
the impious one. In this world exist
both prison and heaven. We are
bound toaccept it. If we accept only
this world, but not any other one,
is it proper? This is not right. We
are bound to accept janmantarvida,
the doctrine of transmigration, be-
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cause it is a reality and a truth. We
are reading in the Gita (6.41):
sucinam srimatdm gehe | yoga-
bltrasto’bhijiyate—"He takes birth in
a righteous, pure family of aristo-
cratic brihmanas.”

Krsna Himself is proclaiming He
is the Supreme Lord, but
not everyone is ready to
accept Him. Those who
are not following God will
be cursed. The guardian of
the whole world, the Su-
preme Lord, is saying this.
God is proclaiming it sor-
rowtully—avapananh miam
midhid (Gita 9.11), "Foolish
people with mundane in-
telligence disrespect Me.”
Those who are foolish,
who are not knowledge-
able in sastra, they do not
know about Phagavin-
bhidva, that Krsna is saying
this because He is the Su-
preme Lord. They think
He is an ordinary man,
This misunderstanding has
always been present in the
society of foolish atheists.
But the tattoa-dardana, the
divine philosophy, will al-
ways remain,

50 what should we do?
Krsna said, "My birth is
supernatural, apriakrta.”
But those who are foolish
don’t want to accept.
When people think God is
a common man, what hap-
pens? They are losers and
they make mistakes every-
where, What is latfva-
daréana? We should accept
the Supreme Lord and His
order. If we do not accept
God, is there any loss? We
cannot know even primary spiritual
knowledge if we don’t accept this
direction. Krsna says in GId:
pitdham asya jagato. Krsna says He

i5 the root of sandtana-dharma.
Sandtana-dharma is not created by
God; itis natural @tma-dharma, origi-
nal dharma. If someone asks me,
“God has created this world, but

who has created this dharma?” This
is a mistake. Krsna, the BT

Lord, had been present before the
existence of material ime, thus it is
said. Who will create Him? If He
becomes someone’s son, then it is

His [ilii; it is beyond expectation, be-
cause actually He is not born, Ex-
ception, the honorable exception.
That is spoken. If He kindly accepts
someone as His superior—good.
God is s0 kind that He can even tum
a crow into Garuda. God
is so kind like this.

Those who are nitya-
siddha-mahdtmas, the eter-
nally liberated souls, in
this world, while staying
in this world are free from
attachment; no worldly at-
tachment can touch them.
This is stated that they live
in this world for its ben-
efit, for themselves they
do not have any problems.
We are conditioned, so we
have problems. Krsna
warns us, but this atheis-
tic world cannot accept
Himn,

Svayari avatari S Krsna
Caitanya Mahaprabhu has
™ come to this world and or-

d dered us to do krsna-
bhajana. All will get
peace—sa santim apnofi na
kdmakami. By fulfilling
L one’s desires, one cannot
achieve peace. One should
be free from desires. What
is niskama? If you surren-
der to the lotus feet of
Krsna, this is called
niskama. Those who are
surrendered—they are
real devotees of God.
These surendered souls
will not live in the suffer-
ings of the world. They are
always surrendered.

At the time of Sri
Caitanya Mahaprabhu we
know of ndmacdrya
Haridasa Thakura. He was feeling
sad, and knowing the sickness of
Haridasa, Mahaprabhu came to
him. He asked Haridasa,




“Haridasa, what is your trouble?”
Then he replied, “1 have no prob-
lems. The only trouble [ have is that
I cannot finish my sankhya-ndma, the
fixed number of rounds. l am chant-
ing three lakhs a day, but now I can-
niot complete it and so 1 am feeling
uneasy.”

The Lord replied, “You are siddha-
mahdtma, You have no trouble, you
are liberated. No need to chant so
much.” But nimidcarya Haridasa
Thikura said, “This is my vow and
this is my service to the Lord. In
this world sufferings are of one
type, but my suffering is spiritual—
since | cannot chant.”

When we are going to do bhajana,
there will be some sufferings and
troubles also. Vaisnavas are saying
that if we see any troubles with a

Vaisnava, we should know that
this is supreme, transcendental hap-
piness for him. “In service to You,
my Lord, any suffering that is com-
ing, thal is happiness, This kind of
suffering removes birth and death.”
When we serve Guru and
Vaisnavas, some troubles can come,
but you should not mind that suf-
fering. One’s own interest should
be sacrificed for the service of
Guru-Vaisnavas. This is the teach-
ing of the malidjanas. It is a blessing
to take birth in India, but now
people cannot understand this. The
poet tells us, bharata-blumite haila
manusya janma jara (CC adi 9.41).
Shall we get another chance to take
birth in India as a human being? In
India many, many saints have been
doing auterities, sddhana. Nowa-
days people are not being taught
that if you have taken birth in In-
dia, you should do blajana. So, from
birth, people are taught incorrectly.
Weare moving along with that mis-
direction now and in the future itis
going to be continued. Then how
can this India be corrected? We are
to listen to our real guardians, But

whois my guardian? We cannot find
out.

So we should love God. We
should love His advice, we should
believe in his vani, the directions of
the sdstras. We should not always
seek out our own self-interests.
There is a nice explanation in
distra—na te viduh svartha-gatih hi
wvistum. Svartha-gati—Bhagavan, the
Supreme. We should accept Him.
Mahi-nastika people never believe
in anything. Such people never ac-
cept anything divine. Though some-
times they may be saying, “O God,
give mercy tome!” When heis help-
less and needs help, then he is say-
ing this. Where is our strength com-
ing from? We have got all these
senses from God, although now
they are defective. If we have these
defective organs, then why are we
speaking so proudly about our
strength? Why are we so proud? Ev-
erything is clearly discussed in
dastra. We should understand this
thing. To say that we know every-
thing, without any help, any direc-
tion, is absurd. We should learn,
take education and go forward.
There are superiors above us, and
we should accept a superior, Thus
there will be some direction. We
should worship them, honor them,
practically. This is pydsa-paja.

The meaning of the worship of
Vyasadeva, guru, is that all our
guru-varga is to be worshiped. We
should accept and respect those
who belong to our guru-varga.
“Gray hair should be respected.”
That is spoken, but nastike people
do not accept this. We are seeing
that in a family, young men think
that the old men and women should
be sent to an island, thrown out.
What kind of niti, morality, is this?
It is all the political rules of nastika
men. Bad morals, against an easy
solution. Bridlmana, ksatriya, vaisya
and Sudra—society is divided into

these four classes. Nistika men are
telling that it is a mistake, the mis-
take of rsis, the saints. Many people
will not want to hear. But rsis do
not commit mistakes. muninar ca
mati blramae—this phrase is now be-
ing spoken: “A saint can also make
mistakes.” But factually it is not

right.

Brahma, Visnu and Mahesvara
—Who is Superior?

Once, many saints assembled on
the bank of the Sarasvali river. Al
that time God put one question in
their minds., so the whole world
could learn a lesson. What is that
lesson? There are Brahma, Visnu
and Maheévara Siva—three deities,
a triad. 5o, who is the most
superior, the topmost amongst
them? We shall see it from this [ila.
These three deities were to be
examined.

To test Brahma, Visnu and
MaheSara is not so easy. Who
should be selected to test them?
One man was chosen by the name
of Bhrgu. So he had appeared
before Brahma. Brahma, the
superior guardian, is Bhrgu's father.
So, when Bhrgu came before
Brahma, he did not offer any
obeisances to Brahma's feet and he
sat on his seal. Brahma became very
angry, "You get him out of herel”
Then he went to Siva Thakura. Siva
Thikura is Bhrgu's elder brother.
Usually brothers embrace each
other, but Bhrgu did not embrace
Siva. Siva himself wanted to come
and embrace him but Bhrgu said,
“Don’t touch me! You live in a
crematorium. Your associates are
bitiitas, ghosts, prelas, goblins,
pidicas, imps that are fierce and
malignant . You should not touch
anyonel”

But Siva Thikura is the dearest
devotee of the Lord, and he is a
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Vaisnava. Siva and Sivani, Parvati,
are always thinking of God in
meditation. But at that moment,
Siva became very angry, his whole
appearance became extremely
fierce—and this form is called
Mahakala murti. Siva destroys this
world assuming this form. At that
time Sivani accepts the form of
Mahakali. Everywhere destruction
and devastation come about. So
what shall we do?

The examination of Siva was
finished at that point. Bhrgu wished
to leave the place and, leaving, he
offered his obeisances to Siva
Thiakura. Now he went to Bhagavan
to test him also. Having reached the
abode of Visnu, he approached Him
and at once kicked Him with his
foot. S0 what did the Lord do? The
Lord behaved like this: After
receiving the kick, He said, “O
Bhrgu! When have you come? I was
not aware of your arrival! Please,
forgive me!” Bhrgu saw this
behavior and began to weep. Again
and again he imploringly said,
“Fargive me, forgive me!” Lord
Visnu kept consoling Bhrgu in many
ways, “You are My grandson, that's
all right.” Bhrgu wouldn'tagree. He
would not accept this consolation.
“I've committed such a great
mistake. | should be punished by
You, otherwise | will never get any
peace of mind.”

A very small child often kicks his
parent. At that time the parentisso
happy. In the same way Lord Visnu
was saying, “You are My grandson,
and | feel such affection for you. |
receive Your kick on my chest
forever!” But Bhrgu kept insisting;
“Q Prabhu! Punish me, punish me!
Then the whole world can take a
lesson from that.” At last the Lord
said, “All right. In krsya-Iila you will
become a hunter and shool an
arrow into my foot. Then it will be
solved.” After hearing this, Bhrgu
went back to the assembly of saints
on the bank of Sarasvati and
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described everything to them. Then
everybody came to the conclusion
that Lord Visnu has so much
tolerance, so He must be the
topmost of all deities. He is always
merciful, mercifully He thinks of
others, and His mercy is
everywhere. This fattva-dardana,
philosophical truth, is a lesson to
the world.

Sanitana-dharma is a very high
topic, and now nobody discusses it.
They feel noneed of this. Mundane
people may only criticize or just
speak about this as mere stories,
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but they do not follow oraccept this *
lesson. It is a very sorrowful fact .
that we live in India, in the land of

saints, but we do not follow their
instructions. It is our bad luck. We
should discuss sanitana-dharma very
thoroughly, very carefully. And if
we want to perform krsma-bhajana,
we should learn tolerance. If you
want to live in peace, then how can
you have it without being tolerant.
All the solutions of all the problems
are within sanatana-dharina. We must
always respect $dstra, superiors and
God. In this way we will get honor,
we will be benefited.

QOur Prayers Are to All
Our Guru-Varga

Night has fallen. Present here
are many respected and affection-
ate persons who are obedient to me.
| wish that they should respect their
superiors and show affection to the
younger ones. Don't dishonor any-
one if you really want to get peace.
If we honor others, then no prob-
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lem will come to us. We are offer- |
ing our prayers to all our guri-varga,

and we want to get their blessings.
[ also want to get the blessings of
my Godbrothers. | ought to passmy
last years respecting them. How
many more days I will live in this
waorld. 1do not know; but | am al-
ways eager to receive their bless-
ings and good wishes. So—back to
God and back to Home. ¥
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h‘m he guru-stutis or praises
8 VI that are produced by dis-
O’ ciples who are still in

gross material bondage are

kapatata (hypocritical), pratistha-
mitlaka (root of the desire for name
and fame) and dropa-siddha (karma-

misra-bhakti, devotion dominated
by fruitive desires).”

Genuine Humility
and Imitative Humility—
In Sriman Mahaprabhu’s Srf

Siksastaka, 3d Sloka, it distinctly says:

trindied api sunicena lavor api sahisnund
mmianin minadena kirtanfyal sadi harh

"One who feels lower than a
blade of grass, is more tolerant
than a tree, devoid of false pres-
tige, and is able to give honor to
all others, is qualified to always
chant the holy names of Hari.”

Srila Krsnadasa Kavirdja
Gosviami has written in 5ri Caitanya-
Caritdmrta (adi-Iila 5.205-207 ):

jagii midhiii haite mufi se pipistha
purisera kifn haite mufii se laghistha

Mo nidma Sure yel fir puya ksaya
miora nidma baya et tdra pipa haya

emana nirghrma more keba krpa kare
eka nityamanda vinu jagat bhitare

Guru-Tattva

“I am more sinful than |agai
and Madhai and even lower than
the worms in stool. Anyone who
hears my name loses his accumu-
lated merits, and anyone who ut-
ters my name becomes sinful. Who
in this world but Nityananda
Prabhu could bestow His mercy on
such an abominable person as
me?"

mo-piipisthe dnilena Sri-vpndavana
mio-hena adhame dili Sri-ritpa-carana

nityinanda-dayd more tinre dekhiili
Sri-ritdhi-madana-mohane prablng kit dilo

mo-adhame dila $ri-govinda darasana
kethibdra kathii nahe akathya-kathana
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“Though | am most fallen and
sinful, T have come to 5ri Vrndavana
where He has conferred on me Sri
Ripa Gosvami's lotus feet.
Nityananda's mercy has revealed
to me my divine masters, Sr1
Radha-Madana-Mohana. He
granted one as low as me the
darsana of Sri Govinda. My words
fail to describe this, nor is it fit to
be disclosed.” (CC adi-iita 5.210, 216,
217)

Out of apprehension of making
this article too expansive I request
readers to read this final portion of
that fifth chapter in 5ri Caitanya-
Caritdmyrta.

From these written payirs or po-
etic couplets written above Srila
Krsnadasa Kavirdja Gosvamishows
his magnanimous position with a
sincere heart. The crown-jewel of
Vaispavas manifests his own humil-
ity—that is his greatness—in such
a way that expert, intelligent devo-
tees should not find it difficult to
understand. Nevertheless, if some-
one hears these divine descriptions,
speechs or songs, in such a way,
will the readers or singers not go
to maraka or hell? To say this most
revered Srila Krsnadasa Kavirija
Gosvami has received such grace
and that it is his genuine devotion,
it is needless to say.

On the other hand, for Sri
Gurudeva's disciples to give that
same instruction, in spite of being
incompetent and fallen, being inca-
pable to enhance that mood, sim-
ply shows dishonor and neglect to-
wards Gurudeva. Even, while per-
forming activities that are most
abominable, we see that they paint
Sri Gurudeva's activities and glo-
ries in a most dark way. In this way,

the disciple gives his stufis or prayers
of praise again towards Gurudeva
and, for this reason, displays so
much sadness and melancholy. Can
we not understand such behavior to-
wards Sri Gurudeva to be filled with
hypocrisy and cheating? Sucha dis-

lay of devotion like this towards

i Gurudeva is so far removed from
the genuine behavior, that is easily
deduced.

Words Worthy to be Esteemed or
Fit to Be Abandoned?—

Transcendental poets like Sri
Gurudeva have shown pure devo-
tion and humble auspiciousness in
their writings. On the other hand,
devotion shown by devotees who
are still conditioned towards their
Guru and their statn-stubis or prayers
and praises are not the least bit dif-
ferent than an external show of
cheating and insincerity. In the po-
etic verses that are used by our di-
vine Gurudeva are his own words
like dina, fallen, adhama, lowest,
abhagi, and so on, It is iis divine hu-
mility of expression, therefore his
kirtanas are supremely auspicious as
one will surely receive prema-
bhakii—of this there is no doubt. On
the other hand, speeches and
kirtanas by such disciples as afore-
mentioned are inauspicious—in this
way, discerningly, on principle so-
called, they are not accepted by
devotees,

Below are quotations from the
mahijanas and our guri-varga’s lit-
eratures and their own expressions
of divine humility such as adhama,
dina, abhdgd, and so on, that have
been written down for observation.
Are these expressions fit to be aban-
doned or not worthy to be es-
teemed? What will be the result of

one’s devotion if these words are
altered? I am pondering, “Is this not
one kind of foolishness?” For the
convenience of readers the dainya-
wikya, or words and expressions of
humility of the mahdjanas, the ex-
alted Vaisnavas, and our guru-varga
that has been published in the fifth
edition (Bengali) of SrT Gaudiya-
Giti-Guecha has been recorded be-
low by page number, dainya-vakya
and the mahdjana who wrote the
SONE:

100—
dina narottama kinde
(this fallen Narottama is weeping)
Narottama Thakura
102—
sparsiyd vaisnava-deha e durjana chira
(having touched a Vaisnava's body
this wicked, contemptible person)
Bhaktivinoda Thakura
105—

kangdalera sukangala durjana ¢ fana
(this wicked person is the poorest

beggar of beggars)
Bhaktivinoda Thakura

10—
e dina pamara haibe uddhira
(deliver this fallen, sinful person)

Krgnadasa

115—
devakinandana bole mui abhagiya
(Devakinandana says, “l am so un-
fortunate!)
Devakinandana

131—
dina hina miidha-mati, riminanda disa afi
(This most wretched, fallen and
foolish RAmananda Dasa)
Ramananda Dasa

144—
dmi ta’ durjana ati...e patita chiva




(1 am indeed the most abominable
persnn...usﬂesa and fallen!)
Bhaktivinoda Thakura

151—
dhik dhik abhdgiyd kema nahi mare
(With a throbbing heart, | say, “l am
so disgusting, why don’t 1 die!”)
Krsnadasa

161—
dhik dhik narottama disa
“Fie! Shame on this servant,
Narottamal”

164, 165—
same as above

176—
lalita sakhira ayogui kinkarf
(an unfit servant of Lalita sakiih
Bhaktivinoda Thikura

186—

miidhere mangala, tumi anvesave
(you will search for fool’s gold...)

Bhaktivinoda Thakura

190—

mo-fena adhama jane

(no more fallen person than me)
Narottama Thakura
193—

kahe dina narottama disa

(says this fallen Narottama Dasa)
Narottama Thakura
194—

dina narottama disa karaye
(fallen Narottama Disa is doing...)
Narottama Thakura

198—
dina hina vinodera gati
(the goal of this fallen, worthless
Bhaktivinoda)
Bhaktivinoda Thikura

200—
dina krsnaddsa kale ndma-sankirtana
(this fallen Krsnadisa sings nidma-
sankirtana)
Krsnadisa

200—
fmi ati manda

(1 am so dull)

Krsnadasa

242—
roye bhaktivinoda mati-hina

(this ignorant Bhaktivinoda wails)

Bhaktivinoda Thakura

246—
dmi ta” patita
(lam fallen)
Bhaktivinoda Thikura

251—
sakalern pada-rajah yice dina hina
(this fallen, worthless person is beg-
ging for the dust of the lotus feet of
everyone)
Dayita Diasa

256—
¢ bhaktivinoda dina hina
(this fallen, worthless Bhaktivinoda)
Bhaktivinoda Thakura

284, 300, 301—
kahe dina preminanda
(says this fallen Premananda)
Premdnanda Thikura

304—
kv iy kiridiya bale dmi ta’ adhama
(Weepingly | say | am indeed most
fallen)
Bhaktivinoda Thikura

34—
bhaktivinoda ati dina akificana
(Bhaktivinoda is very fallen, pos-
sessing nothing)

Bhaktivinoda Thikura

330—
¢ bhaktivinoda ding sadit Suddha-hakti-lina
(this fallen Bhaktivinoda is always
without pure devotion)
Bhaktivinoda Thakura

332—
¢ bhaktivinoda chira
(this contemptible Bhaktivinoda)
Bhaktivinoda Thikura

42—
dhik mora ¢ j[foang
(fie, shame on my whole life!)
Bhaktivinoda Thakura

356—
tomara carane dja ¢ kingdla chira
(this menial beggar is al your feet
today)
Bhaktivinoda Thakura

400—
abhaga kesava kare nima-saikirtana
(this unfortunate Kesava performs

‘nidmn-sankirtana)

Srila Bhakti Prajiana Kedava
Gosvami Mahdrdja

Determine whether
the Glories are for Genuine
or Bogus Guru—

One’s competence or incom-
petence to give the mantra to
the disciple determines
whether one is asad-guru, or
bogus guru. In the Sistras, or
I?E‘E;ﬂiﬁ‘d scriptures, the differ-
ence between sad-guru, or
bona fide guru, and asad-guru
has been described. Sivaji
spoke this to Parvati (in the
Puranas):
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The Hgrnibng |
“0) Devi! Plunderous gurius who

steal away disciples’ wealth are
many, but Sisya-santdpa-haraka,

b} ﬁ e i 7
that is, the sad-gurn or bona fide ' ' I O rO J I V O n O
guru who is able to give relief
from birth, death, old age,
sickness, lamentation and

H[]ffu]‘[!‘lgl:_':E'IiSI..'|i:-‘ut'EEJiE“.-L1':~'-1"EI'}" My Whole Llfe N

rare to find.”

/

He who wants to get from Sﬂr{]ﬂﬁg afi
disciples name and fame is cer- (self-surrende r)
tainly not fit to be regarded as ; ot Cen
‘”2'_":”‘ kil Is alag descrbed i Srila Bhaktivinoda Thakura
sdstrd. )

If one takes diksa from such a
false guru like this, calling out
ta him with such accolades as
sad-guru, jagad-guru,
paramahaisa-kula-cudamani,
pstottara-Sata-ri, visnupida,
prabhupdda, ananga manjarf,
gosvami, and so on, is it truthful
or proper?

By acknowledging them as
equal to our gurndevas like
Ritpa, Sanatana, and the others,
is this not yet another kind of
offense? It should be thought-
fully considered

False gurus who look for
kanaka, gold, kdmini, women,
and pratistha, false prestige, and
who receive similar honor and
respect as prakrta-gurus, or
genuine gurus, are improper
and non-productive. To give
such honor or glorifications by
a disciple to an asad-guru like
the expressions by a disciple to
his own genuine guru is inap-
propriate, improper, ignorant
and offensive. If these expres-
sions are to be imposed
(@ropita), are they truthful or
unable lo be detected?—this
should be understood, i
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(dainya—aparadhatmika)

amdra jivana,  sada pape rata,
nahika punyera lesa

parere udvega,  diyachi ye kata,
diyachi jivere klesa

nija sukha lagi’,  pape nahi dari’,
daya-hina svartha-para
para-sukhe duhkhi, sada mithya- bliast,
_;::THHiHHHm sukha kara

asesa kamanad, hrdi majhe mora,
krodht dambha-pardayana
mada-matta sada, visaye mohita,
himsa-garva vibhasana

nidralasya-hata, -:ukﬁruf virata,
akarye udyogt ami

pratistha lagiya, sathya-dcarana,
lobha-hata sada kamt

¢ hena durjana, sajjana-varjita,
aparaditi nirantara
subha-kar ya sinya, sadanartha-mana,
nana dulkhe jara jara

varddhakye ekhana, upaya vihina,
ta'te dina akincana
bhakativinoda, irabhura carane,
kare dultkha nivedana

pad) januvada—poetic rendering
(humility—feeling offensive at heart)

My whole life I've been addicted to sin,
[n it there is not the least bit of piety;
So much anxiety to others have I given!
| have given to all souls only misery!

For my own pleasure | never feared to sin,
Selfish and devoid of pity have | been;
Saddened by others’ happiness, | always lied,
While others’ miseries made me glad.

Endless, selfish desires have filled my heart,
Always prone to anger and insolence;
Ever drunk on conceit, deluded by worldliness,
My dearmost ornaments were pride and hate.

Ruined by lethargy, averse to pious deeds,
| persevered to perform any misdeed!
For name and fame, | became adept at duplicity,
Always lusty and victimized by greed.

Such a miscreant who shunned Vaisnava sange—

O Lord! I have become an incorrigible offender!
Devoid of merits, ever inclined to bad habits,
| have become nppres.&ed I:r-:, diverse miseries.

Now in old age, bereft of all support—
In this fallen, destitute state,
Bhaktivinoda has come to Bhagavan's feet

And submits this lament.
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Synonyms—Word-for-Word

amiara—my; jwana—(whole) lite; sadd—ever; pipe—
to sin; rata—addicted; ndluka—there is not; punyera—
of piety, lesa—the least bit; parere—to others;
ndvege—anxiety; diyichi—] have given; ye kata—how
much; diyichi— have given; jivere—to souls; klesa—
(only) misery (the five kigsa that are given out are
avidyd, ignorance, asmitd, false ego, riga, mundane
attachment, dvesa, hatred, abhinivesa, bodily identi-
fication) ;

nifa sukha—own pleasure; lagi'—for; pape—sin; nahi
dari’—never fear; dayd-hina—withoul pity; svartha-
para—selfishness (no concern for others); para—oth-
ers; suklie—ijoy of; dultkhi—saddened by; ssdi—always;
meithii-bhisi—who by nature lies; para-duliklia—others’
misery; sukia kara—| am gladdened;

gsesa—endless; kimani—selfish desires; lirdi—heart;
midfhe—in; more—my; krodhi—prone to anger; damiblia-
pardyaia—dharma-ahoaji) insolence or pride in one's
caste; mada-matta—drunk on conceit; sadd—always;
pizaye—sense objects; molita—deluded by; himsi-
garva—nhate (envy) and pride; vibhfisana—special or-
naments;

nidrilasya—lethargy (sleep and laziness); ate—ruined

by; sukirye—religious duty; virata—adverse to;
akirye—misdeeds; udyegi—persevering; ami—I;
prafistha ldgiyd—tor name and fame; Safhye-Acarana—
adept at duplicity; lobha-hata—victimized by mundane
greed; sadd—endlessly; kimi—who is lusty;

¢ hena—suchlike this; durpana—miscreant; sajpane—
Vaisnava sarigq or sincere company; parjitli—shunned;
aparadhi nirantare—incorrigible offender; Subha-kdrya—
merits; sunya-—devoid of; snd@-anmartha-mani—ever in-
clined to demerits; nani—diverse; duhkhe—miseries;
fara fara—oppressed with;

wirddhakye—in old age; ekhana—now; upiya—relief and
support; vilting- berett of: #d'te—therefore; dina—fallen;
akiicana—(sangati-Sitnya) destitute, possessionless;
bhakativinoda—Srila Bhaktivinoda Thakura: prabhira—
of 5ri Bhagavan; carane—to the feet; dulikia—his la-
ment; kare nivedana—submits,
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Srila Bhaktivinoda Thakura—
{manifest, 15838 to 1914)

When f-'}rilu Bhaktivinoda Thakura passed
away, 5rila Prabhupada arranged a
condolence meeting in a public hall and
invited many respectable gentlemen.
Amongst them were the leading scholars of
the time, including Bipina Pil, the then
principal of the Metropolitan School, and
Satish Sarkara, Panchari Bandopadhyaya,
and others.

They all spoke very highly about Srila
Bhaktivinoda Thikura, recognizing that he
gave new thought to the society at large; his
writings were of original character, nol
stereolyped. His investigations into
Vaisnavism excelled that of all the modemn
iciryas, Shisir Ghosh also once said, "We
have heard of the 5ix Gosvamis of the time
of Mahaprabhu, bul Bhaktivinoda
Thikura's writings prove that he holds the
seventh position amongst the Gosvamis. He
has left us such extensive and original
writing aboul the teachings of Sri
Caitanyadeva." In this way, Srila
Bhaktivinoda Thakura left the world his
literature—he is in his literature, present
forever. He has delivered his writings aboul
the teachings of Mahdprabhu and
Bhiagavatam in a systematic and scientific
way, suitable to the modern age. Our debi

unto his holy feel has no end. —Srila Swami
B.R. Sridhara




| m—

cqm g ARG sakhyaya te mama
T LIS namo’sti namo’stu nitya
dasyaya te mama

raso’stu raso'stu satyam

Ky~

(Vilapa-Kusumarijali,
Srila Raghunatha Dasa Gosvami)
o
rila Raghunatha Dasa Gosvami,
20 ) the greatest exponent of the faith
= of servitude to Srimafi Radharini,
. radhd-dasyam, says, “1 won't allow
myself to become fascinated by the
prapnsal of the higher level service
as a friend, sakfiya. Rather, [ shall
tend always to do the lower ser-
ice, diasya, of the servant. [ shall
\not consider myself to be a high-
‘class servitor and | shall always
tend to go towards the lower class
‘of service. But He may forcibly
‘take me to a higher service—‘No,
“you are no longer to serve there;
‘now you must serve in this higher

'cat_egc.}w‘pu

Therefore, here in Sri Gitd, the
iLord is  saying: tesdm

evanukampartham —being con-
quered by the love of those devo-
tees, when | cannot tolerate their
pain of separation, 1 at once come
running to satisfy them, and | re-
veal their pain of separation, | at
once come running to satisfy them,
and [ reveal to them with special
light, special consciousness, ‘1 have
‘returned to you—see me now.’

With powerful brilliance (jidna-
dipena) 1 show them My presence

Divine 7MGAJIMFJ aﬁﬁtmpk a{

Srila Bhakti Raksaka Sridhara Gosvami Maharaja

when they are very much in need
of Me, and | relieve their pain of
separation.”

-— -

Devotee: We are all trying to be
devotees but sometimes we see that
there is some differentiation made
between the Western and Indian
devotees.

Srila B.R. Sridhara Maharaja: You
have so many differences, such as
your hair, eyves and so on!

Devotee: These are material differ-
ences.

S5M: But these are all known from
the spiritual; they cannot demand
any originality of their own,

There are so many things to be
understood. Even it is found that in
the presence of Krsna at Puskara
tirtha the whole of the Yadu dynas-
ties including such a host of great
personalities were annihilated be-
fore His very eyes. But these dy-
nasties fought in order to reveal the
deeper realities of the plane of the
soul. Whatever He wills is truth
proper. Can you understand this?
Krsna was a sightseer—He simply
watched! How can you adjusl to
that? Can you understand that
fighting is life?

Allthe Pandavas including Arjuna
were submissive to King
Yudhisthira, but still they some-
times revolted against him, Peace
such as the deep slumber of bralima-
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“The Haenimmty
nirpina is wanting in vitality; it is

not true lasting peace. And the ab-
solute truth is not impersonal but

a person,

._.__H.Q.:—_

"Srila Ritpa Gosvami has given us
a gradation of service: When Krsna
is at the summit of Govardhana Hill
and He sees Balarama and His
sakhya friends playing in the pas-
turing ground below, He also sees
Yasoda with all their helpers busily
preparing His meal. All the das
servitors are seen to be engaged |
some arrangement under the d
rection of Yasoda. Candrava
with her group is approaching
particular meeting place; while H
beloved Srimati Radharani is con
ing with Her friends to an aj
pointed place to be united wil
Krsna. All the different groups re

resented together aroun
Govardhana are assemble
there—santa, diasya, sakhy

vatsalya, and madhura—all are
His sight. He is overseeing ever
thing. So, very many affectiona
servitors are all vying for His a
tention but His eyes are alway
drawn to Srimati Radharani an

Her group.”
.. @ o ——

godavarya-vama-tira-
ramananda-sarhvadarni
fidna-karma-mukta-marma-
riga-bhakti-sampadiam
paraktya-kianta-krsna-
bhiva-sevanikarari
prema-dhidma-devam eva
naumi gaura-sundaram

“In Sri Caitanya’s famous conver-
sation with Rimananda Raya
known as raminanda sarhvida in
Sri Caitanya-Caritamyta, He con-
cluded that the most cherished
possession is rdga-bhakti, or spon-
taneous loving service, rendered
with a heart thoroughly cleansed
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of jiiana and karma; and the bhidpa-
sevit of Sri Krsna, the predominat-
ing moiety of parakiya-bhioa, or ec-
static paramour love, and Sri
Radha, the predominated moiety,
is the only basis, the sole objective
and sole recipient of ecstatic lov-
ing service. | sing the unending
glories of my golden Lord
Gaurasundara the beautiful, the
divine abode of pure love.”

(Sri Sri Prema-Dhima-
Dieva Stotram, 23)

"'.. the most cherished
possession is raga-bhakti,
rendered with a heart
thoroughly cleansed

of jfiana and karma...””

-— B =
On Saranagati, Self-Surrender

Devotion is above all. Sarandgati,
self-surrender, is the highest prop-
erty of everyone. Surrender to
Him, and He may graciously make
His name known to us, and we will
be able to know Him,

In the Upanisads, it is said, yam
evdisa vrnute tena labhyali: Whoever
He chooses to make Himself known
to can know Him. Otherwise, no
one can know Him against His will,
He has reserved all the right of not
being exposed to the senses of any-
one and everyone. He is so high, He
can do that, If He does not wish to
make Himself known, no one can
know Him—whenever He wishes to
make Himself known to someone,
they can know Him. This is His po-
sition.

Mercy is above Justice

On the order of his Gurudeva
Devarsi Narada, the scripture
Srimad-Bhagavatam was given by
Vedavyasa as the conclusion of his
teachings. After giving the Vedus,
Upanisads, Purdnas, Mahabhirata,
Bhagavad-Gitd, and so on, the last gift
of Vedavyisa in the world of scrip-
turés was, Srimad-Bhigavatam. And
the message of the Bhigavatam is that
beauty is above all—not knowledge
or justice. Mercy is above justice, Af-
fection, love, beauty, charm, har-
mony—these are above all, and this
absolute conception of the ultimate
reality is in the Krsna conception.

On Beauty

Beauty is above knowledge and
power. Knowledge is above power,
and above knowledge is beauty,
charm, love, That is the supreme.
Srimad-Bhigavatam has declared,
krsnas tu bhagavan svayam: the Krsna
conception of Godhead is the most
original conception of the Absolute.
This is the prime declaration of the
Bhagavatam: the Lord, as Beauty, is
above all. And below Him is awe,
reverence, power, and so on.

And Mahaprabhu Sri
Caitanyadeva pointed out, "Go to
the beautiful—Reality the Beauti-
ful—He 1s your highest attainment.
Hanker neither for power nor




knowledge, but hanker for service
of the Beautiful, and thereby, vou
will be taken in and given entrance
into the land of the Beautiful.” This

‘is the highest realization. Don’l

waste your energy by engaging
yourself in any other pursuits, but
go straight—jiana-sinya-bhakti,
non-calculative devotion. By the
help of sidhu-sanga, take the name
of the Lord and try to march
straight onwards to the Krsna con-

ception of Godhead. Krsna con-

scipusness is our highest achieve-
ment, and this is given by 5ri
Caitanya Mahaprabhu and
Srimad-Bhagavatant, Sri Caitanya
Mahdprabhu recommended,
"Don’t waste your energy for any-
thing else. Utilize your energy for
the Krsna conception of Godhead "

The Campaign
of the Gaudiya Vaisnavas

So we try to make our progress
in this line, and at the same time
we also ask our friends to try to
embrace this life. The fulfillment of
life for every particle of existence
of this world can be found here.
March towards universal good.
Wherever and whoever you are, it
does not matter. Take your course
towards Krsna consciousness. This
is the highest fulfillment of the life
for everyone. You are only to tum
your face towards Him and
march, and the Sweet Absolute, S
Krsna, will welcome you. This is
the campaign of the Gaudiya
Vaisnavas.

Srila Riipa Gosvami described
Krsna in a scientific way;
akhila-ras@myta- mirtih. Our hearts
are hankering for satisfaction and
happiness of different types, but
He is the emporium of all such
rasas, Aavors of ecstasy. All types
of rmsas are in Krsna and He is the
personification of them all, so ev-
ervone can find his corr

esponding
place in Him alone, and nowhere

else. He is Krsna—
akhila-rasdmyrta-mirtih. All our nec-
essary satisfaction is personified in
Him. 50 only He can say, "Give up
everytlung and come to Me, and
you won't have to t. You will
find your highest satisfaction.” No
one else has ever said such a thing
in any place. Only Krsna has said
this, and Mahaprabhu pointed it
out. "Go directly to that side and
don't go any other way, but march
straight for the Krsna concep-
tion—that is your home.”
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On Hari-kathd, Preaching,
Speaking and Writing

Once | had a talk with one of
the big spiritual leaders of Udipi
temple in Madras. He told me,
“Sometimes [ preach about
Madhvacarya and the bhakti cult,
but I have no time for sadhana.” |
supported him. Our guru mahdraja
said that hari-kathd, preaching
about Krsna, is no less important
than siddhana. Rather, it is a more
living thing. Preaching is more vi-
tal. When we are preaching, au-
tomatically we must have the
maximum concentration. On the
other hand, while chanting on ocur
japa beads, we may be absent-
minded. When we are speaking
about Krsna to another person, we
must be all-attentive. Otherwise,

we can not speak accurately. All our
attention will automatically be con-
centrated when we talk about
Krsna. And in writing about Krsna,
accuracy is even more necessary
than in speaking about Krsna. So,
writing is also kirtana. The cultiva-
tion of Krsna consciousness may
even be more intense when we are
engaged in writing about Krsna.

On the Meaning of andrpita-
carimi civat (CC adi 1.4)

In Bhaktivinoda Thakura's book
Jaiva  Dharma we find one
Vaisnava is asking his gurudeva,
“Devotion, it is eternal; but why do
you say it came from
Mahaprabhu?”

Then his guru, Paramahamsa
Babaji, is saying, "l visited
Vrndavana and asked the eternal
servitor of Sri Caitanyadeva,
Sanatana Gosvami, ‘This anarpita
carirh cirfit— "which has never been
dealt with before’—what is the
meaning underlying it?” Then
Sanatana Gosvami replied, “Blakt:
is eternal; in Narada-Bhakti-Siitras,
Sandilya-Siitra, all such scriptures,
this has been given—but the type
of devotion which Mahaprabhu
came with, which we meet after
the advent of Mahaprabhu Sri
Caitanyadeva, that was not previ-
ously at any time open to the ordi-
nary person. 5o, it is called anarpita
carimh cirat.”

And what is that standard of
devotion? It is this: complete sur-
render to Krsna in consorthood,
where every atom of the jfoe soul
gets welcomed and embraced by
the corresponding atom of Krsna
consciousness—maddhura-rasa,
That was not open to the public
before. “This is my finding, my
faith. You may accept, or not ac-
cept..."” Sanatana Gosvami told like
this to that Vaisnava, “This is my
private conception—you may take
it or not.” This was his reply. %
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— Alachua, Florida,
USA.

rila Narayana Maharéja
(SINM): Caitanya-
Caritamrta, madhya-lila,
eighth chapter. In
Caitanya-Caritamrta, adi-lila, first
chapter (slokas 1, 34, 35),
Krsnadasa Kavirdja Gosvamiis do-
ing prapdama to his mantra-guru and
all his Siksa-gurus. Then especially
to cattya-gury: Sikhi-pificha-maulil
(CC adi-lila 57), that is Krsna, his
caitya-gury, and also to his
mah@nta-guru form (CC adi-lila 58),
a manifestation of Krsna. And he's
also doing pramdma to Him and to
all devotees. In a similar manner,
he is saying: haiydchena haibena
prabhura yata disa/ sabira carana
vandofi dante kari’ ghasa (Sri
Vaisnava-Vandani—6, by Sri
Devaki-nandana Dasa Thakura),
What is the meaning of haiyichena
haibena?
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Devotee: All the Vaisnavas of the
past and all those who will become
Vaignavas in the future, I am tak-
ing a straw between my teeth and
giving my prapima to them and
praying for their mercy.

SNM: “To those who will come,
those who were in past, those who
are present now, and those who
will come in future, | am doing
prandma. They should be merciful.”
And then he did that. He's telling
that Govinda, Gopinitha,
Madana-mohana:

et ting thakura gaudiydke kariyichena
itmasal
¢ timera carvana vandod, tine mora
nitha
(CC adi-lila 1.19)

“These three Deities of
Vrndavana (Madana-mohana,
Govinda and Gopinatha) have ab-
sorbed the heart and soul of the
Gaudiya Vaisnavas of Lord
Caitanya. | worship Their lotus
feet; They are the Lords of my

heart.” {Srila Bhaktivedanta Swami
Maharaja’s translation)
Govinda, Gopinatha and
Madana-mohana, these are the life
and soul of all the devotees of
Gaudiya Vaisnavism. Madana-
mohana is the Deity of relationship;
with Madana-mohana we have
some relation. We are servants of
Madana-mohana, eternal servants.
And after having a relationship,
then we can serve. And how can
we serve? With that relationship
which we have with Madana-
mohana, and then quickly serving,
what will it become? krsna-prema-
prayojana. Krsna is not our
prayojana, not our object of life or
anything. He is not. What is? The
love and affection of Krsna is our
supreme goal, that is called krsna-
prema-prayojana. What does
prayojang mean?
Devotee: Ultimate goal.
SNM: Ultimate goal. What is our ul-
timate goal? krsna-prema. What
prema? That prema which always




lives in the heart of Srimati
Ridhika, that love and affection of
Krsna which is always in the heart
of Srimati Radhika. She possesses
the highest love and affection. This
is our goal of life, to attain the love
and affection in that line. And it
may come if you are serving
Srimati Radhika always. Then love,
that is, how She loves Krsna in the
mood of mahidbhiva—sneha, widna,
pranaya, rdga, anuriga, bhava,
mahabhava, and after that rudha,
adhirudha, and then mohana,
modana, and then madana. Srimati
Radhika’s body, senses, everything,
Her hair, garments, everything, are
made of that mahabhidva, especially
in Her madana mahiibhiva. Krsna
knows everything, everything, be-
cause He is raso vai sah. So Krsna
is of two different kinds of rasa, eka
rasa and aneka rasa. Eka rasa means
one rasa, He's complete, He's
wholesale rasa. There is nothing
that Krsna does not know. He
knows everything. So, in this way,

Wl E s & & § 8 &8 8 8 &8 § §F 8 8 8 8 @ 8B 8 §F 8 & 8 FFE 8 R R RS F S E @ S E EE S8 @S F e e s e 8
o

He's atmarima and aptakiima. What
is atmardma and what is aptakdma?
Devotee: Atmardma means that
Krsna is satisfied in Himself, and
He doesn’t require anything else.
And aptakdma means that all His
desires are fulfilled, and thus He is
without any attachment.

SNM: There is not anything that
Krsna wants. But He 1s also aneka
rasa, He is also a combination of so
many rasas, aneka rasa. And in this
aneka rasa, He becomes Himself the
Iladini-sakti, Srimati Radhika Her-
self. And He wants to know the
mood of that ilddini-sakti, and the
mood of that hlddini-Sakti Radhika
is mohana, modana bhiva. And
Krsna wants to taste it because
Krsna does not know this thing,
that mahibhiva mood of Srimati
Radhika. S0 He wants to taste that
mood that He does not know. 5o,
to fulfill His three desires as Krsna,
He comes in the form of
Sacinandana Gaurahari. And then
He tastes all these things. Then He

auranga
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knows what is mahibhiva and the
hladint mood, mohana, modana
bhdva. Thus He can taste, other-
wise He can’t. That is why He
came in the form of Sacinandana
Gaurahari, to taste these three de-
sires of His own. which were not
even tasted in krsna-Iila, the pas-
times of Krsna. But He will have
to take training. And where will
He take training?

A School in Vrndavana
at Radha-kunda

There is a school in Vmdavana
at Radha-kunda. The principal is
Srimafi Ridhika Herself, and there
are so many professors of each de-
partment of that love. That love
has so many faculties. (There are
eight moods and eight heads of de-
partments, Lalita, Visakha, Citra
and the others. So He took admis-
sion in the college of Visdkha, that
is, Riya Rimananda. Because she
is so intimate with Radhika, she
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knows all this. She took birth on
the same day, their age is the same,
their qualities are alike and they
are bosom friends, always living to-

ether. So she knows the heart of

rimati Radhika, how She's feel-
ing separation from Krsna, and
how She's becoming happy when
meeting with Krsna; everything,
she knows. There is nothing that
Visakhd does not know. So He
took admission on the bank of
Godavari.)

He was studying for so many
days there, and He was examined
by Visikha, whether He was
trained or not. And then He
passed. Then, “You should go now
for the practical; this was theoreti-
cal.” Visakha told, “You should go
to the Gambhira and | will be
there. And my eldest sakhi, Lalita,
will also be there. We will both test
You, to see whether you have un-
derstood or not. You have passed
the theoretical, now we'll take ex-
amination whether you can do it
or not."”

Lalita and Visdkha, who
are Svariipa Damodara and
Rava Rimananda, being al-
ways there with Him, would
sometimes rebuke, and some-
times inspire Him to come in
line. Sometimes, the princi-
pal, Gadadhara Pandita,
used to come with such a
high-class of rebuking. She
knows everything, some-
times rebuking Him with a
stick of muina, in a mood of
sulking anger. Then He was
qualified to laste His three de-
sires. 50, when He went to
take admission in the School,
Krsnadasa Kavirdja tells (CC
madhya-lila 8.1):

suricirya ramilhidhe-bhaktn-meghe
soa-hhakti-sicdhiinta-crptmrtan
gauriabdhir efair amind vitingars
faj-jriatva-ratnilayatdm proyiti

Krsnadasa Kaviraja is telling (1
want to explain through Sri
Cattanya-Caritdmrta translated by
Swamiji himself. So, Swamiji will
explain first, then | will explain,
because someone is telling that
“Oh, he is not in the line of
Swamiji. He's telling some diffor-
ent thing.” But 1 am not going to
tell anything different from his line,
You should realize this and hear
him (Srila Swami Ma haraja) your-
self to see whether [ am in the line
of Swamiji or not. [ am always fol-
lowing his line because he is in the
line of his guru and disciplic
acdryas. There is only one line, not
several lines. Only one line—the
Juru parampard line. 50 we must
follow this. We should also try to
realize how to follow him)

(Devotee reads translation by
Srila Swami Maharaja)

“6ri Caitanya Mahaprabhu, who
is known as Gauranga, is the res-
ervoir of all conclusive knowl-
ledge in devotional service. He em-
powered Sri Ramananda Rava,

5

$ Caitanya Mah&prabhu at Gambhira

who may be likened to a cloud of
devotional service. This cloud was
filled with all the conclusive pur-
ports of devotional service and was
empowered by the ocean to
spread this water over the sea. Sri
Caitanya Mahaprabhu Himseli
was the ocean of knowledge of
pure devotional service.”
SNM: Any purport?
Devotee: No.
SNM: Accha! (Indeed) You should
try to understand this very deep
meaning. Very deep meaning! That
is why it has been told: yaha
bhagavata pada vaispavera sthine
(ekidnta dsraya kara caitanya-carane)
“If you want to understand
Srimad-Bhagavatam, you must ap-
proach a self-realized Vaisnava
and hear from him...(You can do
this when you have completely
taken shelter of the lotus feet of Sri
Caitanya Mahaprabhu.) (5ri
Cattanya-Caritdmyta, antya-lila
5.131) and...ydha  caitanya-
caritdmrla pada rasika vaisnavera
sthine.” (paraphrased line)
e "If you want to understand Sri
Caitanya-Caritiimrta, you'll
have to go to the feel of a
rasitke Vaisnava who has at-
tained the stage of bhioa.”
Because Caitanya-
Caritamrta is the essence of
Srimad-Bhagavatam...Srimad-
Bhigavatam is.. What is it?

tugma-kalpa-taror galitan phalam
suika-mivkhid amyta-drava-sainbam
pibta bigauatari rasam dlayam
minhuir aho rasikd e Wioukih
(Srimad-Blidgaoatam 1.1.3)

The essence of all Vedas,
Upanisads, the essence of all.
There is no seed, not anything
to be rejected. Nothing, only
rasa, juice, and more rasa. So
all should hear it. It is coming
from our guri-pararpard line,
From where? From Brahma to
Narada to Vyisa to Sukadeva
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Gosvami. This Sukadeva Gosvami
has brought from Goloka
Vrndavana this sweet fruit—the
sweet fruit of rasa—here. It 15 com-
ing in the guru-parampari line. So
if anyone wanlts to taste the
Srimad-Bhigavatam, then they
should go to a rasike Vaisnava, and
the Caitanya-Caritamria is the es-
SEence of even Srimad-
Bhagavatam—the condensed form
of Srimad-Bhiagavatam even. What
is condensed? 1
From the First
Canto to Ninth
Canto we can
take the essence, !
and the essence is
the Tenth Canto.
And the essence of
the Tenth Canto is ©
what?  Gopi-gita,
Venu-gita, Brahmira-
gita, Yugala-gita...

This is the process,
always chanting
and remember-
ing, and hearing ..
the pastimes of
Krsna. Only this
is the process,
fram any bona fide
guru or devotee. 5o
érquanam is first. Sravanam,
then kirtanam..nol kirtanam,
but anukirtanam. Anu means
under the guidance always
like a chain, like a madhu 4} -
drop, Madhi means honey. ¥
If honey is poured, there
comes an unbroken
stream, like this. Then you
can realize something,

So he's telling saicarya
ramabhidha-bhakta-meghe
(CC madhya-1tla 8.1)—
Mahaprabhu empowered Sri
Rimananda Raya, who may be
likened to a cloud of devotional
service. Caitanya Mahaprabhu
Himself is Krsna and Radha
combined, an ocean of rasa. And
He has come in the form of Sri

.

&

Caitanya Mahaprabhu,
Sacinandana Gaurahari. An ocean
of rasa is unlimited, no boundary,
its depth we cannot imagine. And
from this ocean of rasa who is
Caitanya Maha-prabhu, a cloud
came. How did the cloud come?
By the apor of the
ocean, the
fessence
of the
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*Caitanya Mahaprabhu Hirnself is
Krsna and RaGdha combined. an
ocean of rasa.

ocean, giving up its saltiness,
everything and only taking the
essence of the water, by
evaporation. Not just anyone can
know how this vapor came and
how it turned into clouds. So what
are the clouds? The essence of the
ocean of rasa. Here Riya

Gauranga

Rimdnanda is like a cloud. From
where did this cloud come? From
this ocean. The ocean is Caitanya
Mahaprabhu, and His mercy is the
vapor, like the essence. And no one
at that time saw how this ocean
became a cloud. They saw a cloud,
Riaya Ramananda. But who is
Raya Raminanda? A ;.,u:nerﬂi
person cannot imagine his
mercy.

smisir-ddadnali-
licdha-foka

Friipwdinge kiiremye-

ghardighanatoam

Karuna, mercy, con-
densed (ghani)...50
he's the condensed
 karupna and con-
% densed rasa of Sri

Caitanya
Mahaprabhu. Now
Caitanya
Mahaprabhu  has
come in the form of a
cloud. But one thing is
there. That cloud gives
showers of sweet wa-
ter, How? If any forest
is there, or any high
',-' MR mountain or hills are

there, then when the
clouds touch them it
showers. Here again
that ocean takes the
shape of a mountain or
forest, like Caitanya
Mahadprabhu Himself,
and He asked questions.
When these clouds
were meeting with the
mountain and forest,
they were melted in the
form of a shower. So here, by
touching Mahaprabhu again, like
a mountain or forest, that cloud
was melted and showers were
coming. Like that rain that falls
during the special star constella-
tion, the spdti naksaira. When that
rain falls onto different receptacles,
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according to the nature of the re-
ceptacle, different things are pro-
duced. So in the same way, when
the auspicious meeting of Caitanya
Mahaprabhu and Raya
Ramananda came, this rain fell on
the ocean, then the ocean of rasa,
Caitanya Mahaprabhu, became
ratndkara, an ocean of jewels,

If rain comes at that time, and if
it falls on banana trees, then it will
become camphor. If it falls on the
hoods of snakes it will become like
mani, jewels. If it comes on the
hoofs of cows, then gorocand, a yel-

low pigment, very precious...very
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precious. And if it comes and falls
on the shells of the ocean?
Devotee: Oysters.

SNM: Oysters, then what does it
become? Pearls. 5o, from many
drops of that svdti constellation
from the cloud, there are so many
different results, and then the
acean will be full of raftnakara.
Ratnikara means what?

The name of this ocean will be
called ratnikara. Ratnakara means?
Ocean of Jewels. This ocean was
Caitanya Mahaprabhu, and now
He will be called ratnikara, taking
the showers of that thing from
Riya Ramananda, as He had

never heard before. He heard all
these things from Visikha Devi, or
Raya Raminanda. And now He
has become ratmiakara, the abode of
jewels, only jewels. And now He
is ratmdkara, now Caitanya
Mahaprabhu is the abode of so
much jewels here. And He is now
tasting His three desires by these
things. So really these are not the
clouds, but the clouds were com-
ing from the ocean, and again they
were showering sweet water, and
they became pearls, and then that
ocean is called ratnikara, and this
is the same as Caitanya
Mahaprabhu.

Now He's called what? He
knows all siddhanta. What is that
siddhanta? What is sneha, mina,
prana-ya, raga, anurdga, bhava,
mahabhiava, what are the symp-
toms, and what are the things, He
told all to Ripa Gosvami, He in-
spired Rapa Cosvami who has
written it in Bhakti-Rasamria-
Sindhu and especially in Ujjvala-
Nilamani. We are going to discuss
what is this, what is our object.
There are lakhs and lakhs of sepa-
rate objects for lakhs and lakhs of
devotees. And Caitanya
Mahaprabhu has asked from Raya
Ramananda, "What is the object?
And what is the process to attain
it?” But all these processes which
have been told are separate, sepa-
rate, not dependent on each other.
But Caitanya Mahaprabhu has
brought them in such a way that
it seems that one leads to another.
But these are all independent ob-
jects of so many devotees.

50 he's telling from the first
stage. When Caitanya
Mahdprabhu was touring in South
India, He went to so many places,
especially He went to Sri Rangam,
and He met Venkata Bhatta,
Trimalla Bhatta, Prabodhdananda
Sarasvatl and Gopala. And He
Ereach&d to them the glory of

rimati Radhika, and the sweet-




ness of Krsna. The four were Sri
Vaisnavas, worshipers of Laksmi-
Narayana. But hearing the argu-
ments of Caitanya Mahaprabhu
and the sweet pastimes of Krsna,
they were totally changed and be-
came Gaudiya Vaisnavas, serving
Srimati Radhika and Krsna
Yugala, or conjugal. Also they
were given initiation of gopala-
mantra,

At First only Gopala-mantra
was in Our Line—

At first only gopdla-mantra was
in our line, from Krsna to Brahma
to Marada, and all; even Caitanya
Mahaprabhu only received what?
Only gopila=mantra from His
gurudeva and coming down like
this. Now we have so many mun-
tras, because we are so weak. So
many mantras are
given nowadays. But
before, only this
gopila-mantra was
giru-marntra, It has all
power, a very. thick
relationship with
Krsna; everything is
in this gopala-mantra.
You know that Gopa-
kumara only by this
gopila-mantra got ev-
erything; from the be-
ginning to end he
was chanting only
this mantra always.
Notany other mantra,
So here Caitanya
Mahaprabhu was
touring and He met
with Gopala Bhatta
and others, and He
changed them, and
then He came to the Godavari
River.

He is telling here that Caitanya
Mahaprabhu was like a bala-
sannyasi, like a boy sannyasi, He
was very brilliant. He came to the
bank of Godavari, and He was
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chanting harindma there. Raya
Ramananda, as Governor of South
India wunder Prataparudra
Mahdraja;, was there taking bath
in the Godavari according to the
Vedic system. So many brahmanas
were reciting mantra, purusa-sukia,
devt $ukta and others. And drums
were playing there. And in a very
royal way he was taking bath.
When he was taking bath he saw
from a distance that a renounced
order bala-sannyasi was chanting.
He was at once charmed. He left
all his bralimanas, all soldiers and
everything, and in a very simple
garment, he came there and did
wranama to Caitanya
Mahdprabhu. Caitanya
Mahaprabhu looked at him from
top to bottom, and He told that,
“Oh, are you Raya Raminanda?”
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"Like that rain that falls during the
special star constellation, the svaf/
naksatra, When that raln falls onto
different receptacles. according fo
the nature of the receptacle, different
things are produced. So in the same
way, when the auspicious meeting of
Caltanya Mahdprabhu and Raya
Ramananda came, this rain fell on
the ocean, then the ocean of rasa,
Caltanya Mahaprabhu, |
ratnakara, an ocean of jewels?”
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Caitanya Mahaprabhu at once
embraced him, a Sidra. Raya
Rimananda had come in a Sidm
dynasty, and Caitanya
Mahaprabhu in a high brahmana
family, and moreover He was san-
nyfist, Soin sa@stra it has been told

became

that any high class of sannyisi
should not touch any Sidra, but
Caitanya Mahaprabhu disobeyed
the sistra and He embraced him.
And he, being like a king, he also
embraced Mahaprabhu and both
became senseless. “Krsna! Krsna!
Krsna!” both were calling and be-
came senseless. Both were weep-
ing. After some time, they became
CONSCIous again.

Caitanya Mahaprabhu asked,
“Are you Ramananda?” (CC
madhya 8.21) teitho kahe,— sei hafia
ddsa Sftdra manda. What is the
meaning?

(Devotee begins to read from
Srila Swami Maharaja‘s transla-
tion) “Sri Caitanya Mahaprabhu
then inquired whether he was
Ramiananda Raya, and he replied,
“Yes, | am Your very low servant,
and | belong to the
siidra community”.”

A devotee should
meet any superior
Viispava in this way.
Not with false ego, "
am so learned. | am
dctrya,” not like this,
but  as Réya
Ramananda met
Caitanya
Mahaprabhu. He
said like what? That

l am...

The brahmanas
were thinking,
“Why has this
sannyist touched and
embraced this Sidra,
this low caste. Sastra
has prohibited this,
for sannyisis, don't do. And He's
doing. And he's king, such a
learned person, very grave, and he
is weeping and embracing him
and weeping so loudly. And asta-
sittvike moods are coming. Why
so?”
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¢l maharija—mahi-pandita,
gambliira
sannydsira sparse matta haila asthira

(Devotee reads translation)

The brahmanas thought, “This
Ramananda Raya is the Governor
of Madras, a highly learned and
grave person, a mahd-pandita, but
upon touching this sannyasi he has
become restless like a madman.”
(CC madhya 8.27)

Then Caitanya Mahaprabhu saw
that they were wijatiya braihmanas,
smuarta panditas, they would not un-
derstand this. In this world, for a
realized devotee, there are no
sidras, no brahmanas, all are eternal
servants of Krsna only. This is only
Vaisnava, nothing else. Smarta
brahmanas, they cannot realize these
things. 50 He covered His moaods,
and then He told that,
"Sarvabhauma Bhattacarya was
very merciful to Me, and he told Me
that I should go to the Godavariand
meet a very high class devotee like
Raya Ramananda. So | am so for-
tunate to come here and meet youw.”

And Riya Ramananda also re-
plied, "Oh, Sarva-bhauma Bhatta is
very merciful to me.

And that is why he has sent You
to me, so that | may be delivered
from this world.”

S0 both were praising each other,
and after that Caitanya
Mahaprabhu told, “I want to meet
you.” Rayva Ramananda then told,
“I want that if You have come here
for me, then You should stay here

for some time, and You should in- |

spire me in bhakti.” Then Raya
Ramananda told, “In the evening |
will come, when it will be night, and
we should meet and discuss all these
things.”

In the evening Caitanya
Mahdprabhu was waiting for him.
He took something to eat in a
brihmana devotee's house, and He
was waiting for Raya Ramananda.
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When Raya Ramananda came,
then Mahdprabhu asked him, “I
want to ask something about what
is the sadhya and sadhana, the ob-
ject and the process of the life of de-
votion. But | want you to give some
evidence of scriptures, especially of
Srimad-Bhagavatam, | don’t want to
hear anything which is not based
on sastra. What sdstra is telling, you
should tell like that.”

Then he asked (CC madhya 8.57):

prablu  kahe—
“pada Sloka sidhyera nivpaya”
riya Kafe—
“sta-dharmidcarape vispu-bhakti haya”

(Devotee reads)

“6r1 Caitanya Mahaprabhu or-
dered Raméananda Raya to recite a
verse from the revealed scriptures
concerning the ultimate goal of life.
Rimananda replied that if one ex-
ecutes the prescribed duties of his
social position, he awakens his
original Krsna consciousness.”

By this we can know, by Riya
Riminanda and Mahaprabhu's
dialogue we can know what is our
object in Mahdprabhu's line, in
Rupa Gosvami's line, and what is
the process. If anyone does not
know all these things, riya
ramidnanda samvada (conversation),
ripa-§iksd, sandtana-Siksd, we can
not know the teachings of Sri
Caitanya Mahaprabhu, and then
we are really not in the line of
Caitanya Mahaprabhu. So we must
know all these things. This is pure
bhakti, more than pure.

Raya Ramdnanda is Telling
What is our Sadhya - Goal of Life
and Sadhana - The Process

50 he’s telling what is our goal of
life, the goal of our devotion, what
is our sddhya, and what is that pro-
cess. Then he began to tell: First in
this world there are lakhs and lakhs
of conditioned souls in so many spe-

cies, and amongst them the human
species is very rare. And in this,
many have human shapes, but like
animals. They don't know anything
about Krsna or devotion or any-
thing. And then so many are smarfa
brahmanas, knowing Veda, but hav-
ing no faith in Krsna, They are
nirvisesa-brahmdvddi. Among them
very rare are visnu-bhaktas, and
amongst lakhs and lakhs of vispu-
bhaktas, very rare are nirdyana-
bhaktas. And among them the
siddha, the self-realized, are rare.
And amongst the siddhs Narayana
devotees, it is very rare to find a
krsma-bhakta, those who are doing
sddhana-bhajana, ananya-bhajana.
What is ananya-bhajana?
Devotees: Uninterrupted...one-
pointed...exclusive.

SNM: Only to Krsna. And which
Krsna? Brajendranandana Krsna.
Not to Dvarakadhisa or Mathuresa.
And only to please Radha and
Krsna. So these are ananya. But they
are sddhaka. Amongst lnkhs and
lakhs sadhakas it is very rare to find
who have attained bhava-bhakti,
first mistha, ruci, asakti, and then
bhitva-bhakti. This is very rare. And
amongst these very rare bhaktas
who have attained blidva-bhakti,
ratt, it is very rare to find those who
have come to the stage of svariipa-
siddhi. And among lakhs and lakhs
of svarfipa-siddha, it is most rare to
find those who have attained prema.
And amongst them it is very rare
to find those who are disya-bhakta,
Amongst them it is very rare to find
those who are Krsna’s friends,
sakhas. And amongst lakhis and lakhs
of sakhds, it is very rare to find those
like Mother Yasoda and Nanda
Baba, witsalyz, And more rare than
all of them are those like gopis. Very
rare. Amongst the gopis there are
so many, like vipaksa, tatastha, sulirt
and svapaksa. Amongst them,
svapaksa and the servants of
svapaksa—who are they? They are
tat-tad bhava-icchamayi. And who
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are these? Riipa Manjari and Rati
Manjari. They have come in the
shape of male devotees like Ripa
Gosvami and Raghunatha Dasa
Gosvami. Like this. So we should try
to follow them, their mood. If you
are following, then it is raginugd.
otherwise not. So this is rare. He
will tell all these things here in
raminanda samvada gradually. But
we should try to begin from where?
Viernd@srama-dharma. And what is
_varndsrama-dharma? Varpasrama-
dharma is like Vedic varnasrama-
dharma. Now, in India it was
[J'.-ir[mﬁ‘mhm dharma, but now it has

DE""-’DIEE‘E Contaminated, polluted,
degraded.

ENM It is not the same In
parnasrama-dharma a wife should
be always with her husband, one
time married. She should never di-
vorce like Western devotees, or
Western people, changing like a
fashion, daily. They want to write
their names in the Cuinness Book of
Records, as a record. To be like ani-
mals is their fashion. In India it is
not like this in varnasrama-dharma
where they are always serving fa-
ther, mother and all demigods, es-
pecially Visnu. But who is this
Visnu? The last manifestation in
this world. Like Paramatma, He is
our saksi, or witness, and He is giv-
ing the proper fruits of our activi-
ties—good and bad things. He is
called Visnu.

And he is telling that situated in,
or established in wvarndsrama-
dharma, varna and asrama...What
are they? Varna and asrama?
Devotee: Varpa is the occupational
divisions, and asrama is the spiritual
divisions.

SNM: What is varnasrama-dharma?
Devotee: Varnasrama-dharma means
to remain situated properly in one’s
respective variir and asrama for the
purpase of pleasing Visnu.

SNM: Varna and asrama are two.
Varpa means brahmana, ksatriya,

vaisya, Sidra; it has to do with the
qualities. Catur-varpyam maya
srstam guna-karma-vibhagasah (Gita
4.13)

" According to the three modes of
material nature and the work asso-
ciated with them, the four divisions
of human society are created by
Me.” (Srila Bhaktivedanta Swami
Mahiraja’s translation)

And asrama means brahmacart,
grhastha, vanaprastha, and sannyisa.
What is their dharma? To be situated
there, but worshiping Visnu. Why
should they wnrship?
Because they .
should be happy.
How they will be
happy? When wor-
shiping Visnu, Visnu will S
be happy and He will give 'S4
a boon. What boon will He \\@
give? That if you want any-
thing to be happy in this world,
wealth, re-putation, wife, children
and all these things, He will give it
to you if He is pleased. Even salva-
tion He can give. So all serve v:im:m,
and they think that, “Oh, Krsna is
the same, Rama is same, éa:".kﬁm is
same, Ganesa is same,”"— respecl-
ing all with one stick, in the same
manner. Understand? So this is
varnasrama-dharma.

What did Mahaprabhu tell? Eho

biahya, age kaha dra. (CC, madhéyu
8.59) Ehe bahya means? 5ri
Caitanya Mahdprabhu replied to
this suggestion, “Oh, this is exter-
nal. You had better tell Me some
other means.” Ramananda replied,
“To offer the results of one’s activi-
ties to Krsna is the essence of all per-
fection.” Why it is external? Why?
You should tell.”
Devotee: Because simply by follow-
ing varnasrama-dharma, one will
come to respect the sddhus, but
there is no positive engagement. It
is only saying that you should re-
main in some order for making
progress, but there is no saying how
you should make progress.

-
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They don't
know what
is soul. They
don't know
‘who is the
Supreme
- Personality
of God, or
what is really
bhakti. They
don’t know all
these things.
They think
that, “My body is me, myself.”
Always engaged in this.

So Caitanya Mahaprabhu told
that this is external.

We see in this world, especially
in Western countries, that even so
many sannydsis, so many
brahmacaris who were worshiping
always in temples of Radha and
Krsna, they married. They say that,
“Oh, we should follow our
gurudeva. Our gurndeva has told
that "'Follow wvarnasrama’.” In
Saranagati, a devotee farm commu-
nity 1 went to in Canada, they
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wanted to establish this
varndsrama-dharma, Here also [ see,
they engage their whole ime to es-
tablish wvarnd@srama. But here
Caitanya Mahaprabhu is telling
and Swamiji is also telling this
thing, eho bihya, “This is external.”
Nothing to gain from this. That is
why He was asked to go on, go fur-
ther.

rifyu Kithe,
“kysne karmdrpana sarva-sadine-sana”
(CC mading 8.59)

Ramananda replied, “To offer the
results of one's activities to Krsna
is the essence of all perfection.”
SNM: Someone may think that to
be established in wvarndsrama-
dharma is bhakti. Don’t think like
this. To be in varndsrama-dharma, in
family, it is not actual Mkt But if
he is following the teachings of
Caitanya Mahaprabhu, Riapa
Gosvami, being there, no harm. It
may be. But if he is not following,
and only he is in varpidsrama-
dharma, and worshiping Krsna
only, thinking that, “I am this
body...” He is not hearing, he's not
realizing that, “1 am eternal servant
of Krsna, | am part and parcel of
Krsna.” And if he’s not following
Suddha-bhakti, pure devotion and
love of Krsna, then in the grhastha
asrama, oh, there are so many
miyivadis there, karmTs are there,
yogis are there, tapasvis are there,
50 this 15 like zero. So this grhastha-
dharma is not devotion in the line
of Caitanya Mahaprabhu. He re-
jected it. And then Raya
Rimédnanda told, karmdrpana.
What is that Karmdrpana? Can you
tell?

Devotee: He said, yal karogi yad
asnasi—that whatever you do you
should offer it to Krsna, So then one
may ask, “What is the defect here.
What is the problem? Why

Caitanya Mahaprabhu has rejected

it, because if one is offering...”
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SMM: In Gitd, He, Krsna, has told
this, in Ninth Chapter (9.27):

yal karosi yod asnasi
yaj juhosi daddsi yat
yat tapasyasi Kaunteya
tat kurusva mad-arpanam

“Whatever you do, whatever you
eat, whatever you offer or give
away, and whatever austerities you
perform, do that, O son of Kunti,
as an offering to Me.” Then what is
this?

Devotee: Then the problem is that
one is thinking, “I am offering this
to Krsna.” That means that I am

-

>

“TActually it ﬂtr'Jll"'~ :
bhakti if welKiler
saranggata, no 1*.!I: fon-
dered by soul, Wi L navo

fo be surrenderetiNIEOTIS

senses; heart and r‘:ﬂf CR=

CIfpYO




A T -

thinking, “Oh, this is mine, but lam
giving it to Krsna. So that T will get
some blessings, some benediction,
something.” So it is more like a busi-
ness exchange, that is not essential.
SNM: What more? Try to under-
stand, because you are family men
here in varpisrama-dhiarma. But you
should know the basic principles of
varpdsrama-dharma and Dbhakti.
Where is the difference? Someone
is doing something, and offering,
worshiping Krsna. And he has a
garden, he is looking after his gar-
den. He is doing his job. Fle has chil-

.dren and wife and everything. He

cooks something, so many para-
phernalia, and he offers to Krsna,
art krsndya namal, klim krsniaya
spald, gaurdya sviha, But what is
the defect here? In varnisrama-
dharma there is so much defect. He
is thinking that, “I am the doer of
this karma. I made this garden, |
made this house, I'm making
money. I am the doer of all these
things. And then something, the
fruit of these, | am offering to
Krsna.” But actually we are not the
doer. Who are you? If you are think-
ing, that, "I am doer,” then it is quite
wrong. But it has even been told
that whatever you do, you should
offer. For whom is it told? For be-
ginners, those who are not pure
bhaktas.

So if your Gurudeva has told that,
*Oh, you should distribute books,
make life members and bring some
money. And this is bhakti and you
will go directly to Vrndavana.” Is
there any defect here? He has told
in rue sense, but we have not real-
ized it yel. We have not realized
this. He wanted to make some im-
pression that they should come in
the line of suddha-bhakti, they should
read the books, they should know
the essence of association of high-
class of Vaispava, and then they
will realize this, that I am not the

doer, | am part and parcel of Krsna,
and | am eternal servant. So |

should first offer myself and then |
should do. Whatever we do to
please Krsna, then it will become
bhakti. So this is not pure blakti, this
yal karosi (*Whatever you do”"—
Bhagavad-Gita 9.27) is aropa-siddha-
bhakti. Aropa-siddha means a mix-
ture of karma and bhakti (karma-
misra-bhakti). But here karma is
prominent, that “I am the doer, | am
the maker.” “Kindly and mercifully
I am giving something to Krsna; the
whole thing is mine, but something
I am giving. So | am so merciful to
Krsna. O Krsna, You should be
pleased by this, and You can help
me so | can be happy in this world.”

So this is not bhakti. Mahaprabhu
told that ¢ho bafoga, this is external.
He rejected it and told that, “You
should go on.”

prablin kahe,—
"eho biahya, dge kaha dra
riaya kahe,
“svadharma-tydga, ¢ s@dhya-sdra”
(CC, madhya-lilz 8.61)

“This is also external,” Sri
Caitanya Mahaprabhu said. “Please
proceed and speak further on this
matter.” Ramananda Raya replied,
“To give up one’s occupational du-
ties in the varpdérama system is the
essence of perfection.” Then he told
a floka of Gitd, 18.66. What?

sarva-dharman parityajya
marit ekarit Sarayarit vraja

aham tvam sarva-piapebhyo
moksayisydmi ma Sucal

What is the meaning? “As stated
in scripture (BG 18.66): "After giv-
ing up all kinds of religious and oc-
cupational duties, if you come to Me,
the Supreme Personality of
Godhead, and take shelter, 1 will
give you protection from all of life's
sinful reactions. Do not worry." “
What is the meaning?

Devotee: Here Krsna is saying that
if one takes shelter of Him, he be-

comes Sarandgata, then he will be
protected from all his karma-phala,
his fruitive actions and reactions. In
this way by surrendering to Krsna,
there is no need to worry for the re-
actions of his past deeds.

SNM: We should hear now one
thing, very important. Krsna has
come to establish yuga-dharma, He
also came to establish svarifipa-
dharma. Svariipa-dharma means?
Devotee: The religion of soul.
SNM: And especially to taste the
rasas of all kinds, like disya, sakfiya,
vitsalya and madhurya. So if He has
come to establish yuga-dharma,
manvantara-dharma, and eternal
suadharma of jivas, then why He told
that sarva-dftarman parityajya—
“You should give up all kinds of re-
ligion.” Here He has not told that,
"You should give up all kinds of
dharma, only artificial dharma, ex-
ternal dharma of this body and
mind, The door of bhakt{ is
Sarapdgati, so He has instructed in
this sloks. And He only instructed
what?

Devotee: 1 will deliver you from the
reactions of your previous activi-
ties,

SNM: So only taking shelter here.
But this is not pure bhakti, not pure.
Saranidgati, “Self-surrender”, is
what He wants to give Arjuna hure.
That is the door of bhakti, not actu-
ally bhakti. Not the religion of our
sparfipa, @tmd, or soul. So He's tell-
ing.

Devotee: There is a purport. Swami
Mahardja gave a purport to this
verse.

SINM: Yes...
Devotee: Purport by Srila
Prabhupada.
“In  this connection, Srila

Raghunatha Dasa Gosvami in-
structs in his book Manah-Siksd (2):

ri diarmmertt nddharnah Srubi-

garia-pririktarit kil kur
praje radhi-krsna-pracura-paricarydm iha tanu

o1
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He has thus enjoined that we
should not perform religious or ir-
religious activities as prescribed in
the Vedas. The best course is to en-
gage always in the service of Lord
Krsna and Radharini. That is the
perfection of everything in this life.
Similarly, in Srimad-Bhagavatam
(4.29.46) it is said by Nirada Muni:

yadid yasydnugrhnati
bhagavan dtma-bhivital

sa jahati matih loke

vede ca parinisthitim

“When one actually takes to the

loving service of the Supreme Per-
sonality of Godhead, he gives up all
duties in the material world, as well
as all duties prescribed by the Vedic
literatures. In this way one is fixed
in the service of the Lord,”
SNM: So now in this stage, what
are we doing? Bhakti? Actually it is
not pure bhakti if we are not
sarandgata, not surrendered by soul,
We have to be surrendered by our
senses, heart and soul. First you
should surrender. You cannot sur-
render to Krsna first, you should
surrender to His manifestation like
guru, Siksa-guru and diksa-guru first,
and be a servant of Krsna and your
gurudeva, And then you should
come at the door of bhakti, that is
saranidgati. You should have so
much belief in the words of guru,
sistra and Krsna, like Haridasa
Thakura, if anyone is beating him
in twenty-two market places...like
Prahlada Mahiraja, he was given
poison, he was poisoned, and they
tried to murder him, but he was al-
ways chanting and remembering.

So we should have faith that
Krsna will save us. If you do not
have this faith, if you don't have this
strong belief that Krsna will save us,
then you cannot chant and remem-
ber without problems. Problems
may come, and they will come. But
these high classes of Vaisnavas,
who have come, who have surren-
dered to Krspa and gurudeva—oh,
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problems cannot do anything.
They will not go down.

50 now time is over, We will
explain tomorrow in class. |
want to give you an idea of
what is pure bhakti, what is our
goal of life and what is the pro-
cess in a very brief way. So to-
morrow and the day after to-
morrow, if we have time, in a
very easy method, in simple
words, T will try to tell you. So
try to understand it. And where
your are not understamding: you
can ask questions if you like. To-
day our class here is finished.

Gaura-premanande!

i

ABOUT SRILA BHAKTIVEDANTA
Naravana MAHARAJA. ..

It has been declared there are
five principal rasikaVaisnavas:
Jayadeva, Bilvamangala,
Candidasa, Vidyapati and
RiyaRamananda. But in the
words of nitya-lila pravista om
visnupada Srila  Bhakti
Pramoda Purl Gosvami
Mahardja, Srila Bhaktivedanta
Narayana Mahardja is “a
rasika Vaisnava in the direct line
of Srila Sarasvati Prabhupada.”
Being a direct disciple of Srila
Bhakti Prajaana KeSava
Maharaja and close associate of
Srila Bhaktivedanta Swami
Maharaja, his mission rests in
trying to give relief and in
harmonizing differences in =
devotees due mainly to the lack =
of understanding that we are all |

aiming for the same goal,
prema-bhakti. His clarity of sastric
perception and sincerity of purpose
is being recognized by devotees from
all over the world. As he has said
many times, "We are riding on the
platform that Swami Mahirdja has
built for all of us." His unique
preaching style is showing everyone
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the deeper implications of what
Srila Bhaktivedanta Swami
Mahéraja has given to the Western
world, and he 1s also fulfilling Srila
Swami Maharaja's desire for a
spirit of cooperation between the
Gaudiya Maths and his own
founded institution. #&




Srila Visvanatha Cakravarti Thakura's
Sri Ujjvala-
Nilamani-Kirano

A Ray of Crown-Jewel
Sri Syamasundara’s Ujjvala-Rasa

1—Nayaka-bheda,
Distinction of Heroes

athojjvala-rasas-tatra nayaka-cudan

krsnal. prathamar gakutqf;nnfhmiﬂnﬂmkﬁau
kramena pﬁmntumﬂh pﬁmﬂtﬂmb plirta iti tri-
~ vidhah, dhirodattah dhiralalitah dhiroddhatal
i dhivasantah iti pratyekam catura-vidhah. tatra
raghit-natha-vat gambhire vinayt yatharha-
sarvva-jana-sa mmﬁuﬂnkirﬂynd;aguqmaﬁn
dhirodattah. kﬂﬂdﬂ (
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namal o visnupddiya ganra-presthiya bhittale
sri srimad bhakti prajiana kedava iti nimine
atimariya caritraya sv@dritdndica-piline
ffva-dulikhe sadarttidya Sri-ndma-prema-dayine

visvasya niatha-riipo’sau
bliakti vartma-pradarsandat
@ bhutkta-cakre vartitaloal
ﬂ'#i-‘mmrry-ﬂkh yayia bhavat
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artt yena blritale

nyaya krgna-prema pradiya te

tanya-namne gaura tvise namak

‘haughty, Himiﬂmwm conceitful and brag-

Kirana-kinjalka-vrtti -

Srila Bhaktivedanta Narayana Mahdrija's
Commentary:

A Tender Lotus Shoot of the Kirana '.
Ar"‘ P

/ |
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firﬂ of all, to the lotus feet of my blessed guru,
=% nitya-lila pravista o vispupada astottara-sata
Srimad Bhakti Prajidana Kesava Gosvami, 1 offer my
humble obeisances again and again, then to my &
ritpanugd guru-varga, and to Sri Sri Gauranga-
Gandharvika-Giridhart Sri ST Radha-Vinoda-Bihari—
and to all of them this low and fallen soul prays for
their causeless, merciful blessings, having begun this
bhavanuvdda or commentary called Kirana-kirijalka-vrtti
on the best of the &7 ripanugids and maha-
mahopadiydyas Sri Visvanatha Cakravarti Thakura's
Sri Lljjoala-Nilamani-Kirana. Sri Bhakti- ~Rasamrta-Sindhu
has described this wjjuala-rasa, the sweetest mellow of
consorthood, briefly in the final portion. In wjjoala-
bhiakti-rasa Grt Krsna is the crown-jewel natyaka, the
heroic or supreme loving personality of Godhead.
The crown-jewel ndyaka, Sri Krsna, is pitria or per-
fect in Dvaraka, piirnatara. or more perfect in Mathur3,
and pirpatam or most perfect in Gokula. These are
the three nayaka or distinct Krsna personalities.
Again each aforementioned ndyaka are of four kinds:
dhirodatta, dhiralalita, diiroddhata and dhirasinta. The
mnnarnfﬁﬂﬁamacmdmﬂgm:h‘mw grave, vinayr,

Pﬂhﬂmuﬁmn-‘ r_.' m"t\: J | ::. L) “ .

and so many ﬂhamcmﬁsﬂﬂ El:ui exer 2 olify th
dhirodiitta personality. Kadmdeva who eﬂuhums
preyasis or Vraja gopls, is. nisciita, m~nh‘m

yarcoana, ever-youthful, and is ﬁﬂﬂgﬂ?mmud
witty (that is, rasika or aesthetically app

bamy am:l ameﬂﬁn:e;. catura, wise, and mﬁi,sﬁﬂl'ﬂl

s the difralalita niyks. The
manner of Bhimasena is uddhata, arrogant and




‘ging, rosa-yukta, possessing such a hot temper that it
“¢an be imposed on others to the point of embarass-
‘ment, and other qualities that exemplify the
b diiroddhata niyaka. The manner of Yudhisthira is
didrmika, devout and religious, jitendriya, self-con-
trolled and endowed with knowledge of &astra-jfidna
“or scriptually authoritative and is thus exemplary of
the dhirasanta nayaka.
All of the aforementioned ndyakas are further di-
vided into two kinds called pati and upapati. (The
niyaka pati categories include the vipra brahmanas
and agnihotra witnesses that have their daughters
accept vaidika rites according to their pani-grahana or
marriage vows. Those who are not so deeply attached
to and are contrary to dhirmika laws take shelter of
the parakiyd niyikd ladies and are known as upapati.
In é3stra as well as material society upapati and
 parakiyd women are known to be extremely haughty
~and wayward or capricious, fit to be abandoned. This
is completely correlative to mundane heroes, but this
is not necessarily in relation to Sri Krsna, because Sri
~ Krsna is the miila qvatdri, the original fountainhead
of all incarnations, and thus is the master of dharma
and adharma, religion and irreligion. Srimati Radhika’s
“gternal nature is the hiddinf or pari-sakti. Other gopis
ﬂfﬁﬂmaﬁ Radhika's are kdya-vyitha, direct manifes-
lations, prakdsa, manifestations, or arsa-svaripa, that
i5, they are plenary portions of Srimati Radhika.
 Therefore Sri Krsna and His svariipa-bhitta-aktis, or
Hﬂemal potencies, are also no less constituent parts
n His visuddha vildsa or pure, transcendental pas-
times.)
";:I all of th
il "!.’_

e are further divided into four
na, satha and dhrsta. A niyaka who
enit to only one ndyikd or hero-

,ﬁE _ mlyahwhn haahvingatu:h-
- .-‘_'.'-' :t,.'.. I._.'_.:. .'. "y :1-_ L

dhiradinta making twelve, then these twelve can be
seen in their aspects of pati and upapati, making
twenty-four, and finally their aspects of anukiila,
duksina, fatha and dhrsfa that make ninety-six distinct
nityikas. )

2—Niyika-vibhaga,
Divisions of Heroines

athasrayilambana-niyikil prathamarh sviyah parakiya
iti dvi-vidhith. katyiyani-vrata-pardpdm kanydnith
madhye va gandharvana vivdhitik @l solydh, tad-anyd
dhanyadayah kanyak parakivd eva. $ri rddhadyis tu
praudhil parakiya eva. kiyantyah gokule sviyd api
pitradi-Sankayd parakivi eva. dvirakiyi rikminyidyal
sviyid eva. tatas ca mugdha, madhyd, pragalbha iti tri-
vidhith. vakrokti pavitra bhartsana-kirin? yi sa dhiri-
madhyi. rosatal kathora-bhartsana-kirvipi ya sa adhiri-
madhyd. misrita-vikya ya sa dhivddhiva-madhyd Sri
rddhd. tatra pragalbhapi dhira-pragalbha, adhira-
pragalbha, dhiridhira-pragalbha ceti tri-vidhd. tatra nija-
rosa-gopana-pard surate udisina yd sd dhiva-pragalbha
pialiki candrivalf bhadrd ca. nisthura-tarjjanena
karpetypalena padmena yi krsnarh tddyati s& adhira
pragalbha syiamald. rosa-sangopanarm kriva kincita
tarjjanarit karoti yd si dhirddhira pragalbha mangald.
mugdhiti-rosena mauna-mdatra-pard eka-vidhliiva evath
tri-vidhi madhyd pragalbha tri-vidht mugdha eka-vidk
iti saptadha, solyd-parakiya-bhedena catura-darsa-vidha,
kanyi ca mugdhaivaika-vidhd iti pafica-dasa-vidhi itt
pasica-dasi-vidha nayika bhavanti iti.




The Haniiots

(In Sri Bhakti-Rasimypta-Sindhu, Santa, dasya, sakhya
and wifsalya are elaborately described, but for devo-
tees in general the specific description of madhiura rasa
is not so helpful. In consideration of all rasas together,
it has been very briefly described. In the addendum,
at the end of the scripture Ljjoala-Nilamani, this very
confidential reason has been explained; this Ujjoala-
Nilamani-Kirana describes the essence of that scripture
in brief.,

Bhakti-Rasdmyta-Sindhu-Bindu explains that the
sthayibhdva of ujjvala-rasa or madhura rasa is called

priyatid-rati, When that priti or love for Krsna's preyasis

or beloved gopis manifests within the heart together
with the mood of "Krsna is our all-in-all or life and
soul,” this is called priyatd-rati. The preyasis or beloved
gopis are the asraya, shelter, of this priyatd-rati, that is,
all the preyasis are asraydlambana, the support for this
type of resort. This priyati-rati comes from the uddipana
or stimulants for hearing about their riipa, or their
beautiful forms, guna, their divine qualities, ndma, their
sweet names, and so on. Therefore, these—rapa. guna,
nidma, and 50 on— are the wddipana vibhiava, or stimu-
lants for remembering the Divine Couple.)

(svakiy@—The ladies of the vipra brahmanas and
agnilotra priests who have undergone steady vows of
pati-vrati and have married according to appropriate
rules and regulations are known as soakiyd.

parakiya—Those ladies who either neglect their
mundane or Vedic dharma of rules and regulations
and have offered themselves with deep spontaneous
loving attathme;;lt to the Supreme Personality are
parakiyd. v o9
kanyakas—Kauyakas or kanyis are young girls that
hﬂ‘it‘e l:hE o >SSar q'l..lﬂhl:l'Eﬁ of avivihita, unmarried,
ah}r and modest, reared and tended upon by

13 zr, rebellious and averse m their

ndyika, or hero, as if they were offenders. And they
do not show any mana, sulking anger, nor do they
confide in any “pleasant-unpleasant” talks.

madhyid—They are nava-yauvana, ever-youthful,
with some nature that is pragalbha, that is, mature,
insolent and outspoken; and they are both madana,
possessing kama or intense lust in their divine bliva,
and lajji, modest and shy. In their minae or sulking
anger, some are soft and some are hard or harsh to
the point of unkindness, some are dhira or firm and
resolute, and some are adlifra or restless and impa-
tient, and some have the nature of dhirddhira nayika
madhyi, possessing both qualities.

pragalbhad—They are nava-yauvana, ever-youthful,
madiandha, blind with passion, and are extremely ea-
ger ndyikds in their rafi-visaya or object of loving at-
tachment.

While displaying mina, madhyi nayikis are also of
three kinds: dhird-madhya, adhiri-madhyd and
dhirddhird-madhya. That ndyikd whose expressions are
completely grave in their reproach or admonition is
dhira-madhya. That state of anger which uses cruel
words is adhira-madhyd. Misrita words and expres-
sions (mrdu, sweet like honey, and kethora, rigid and
stern) and reproachful words are used by those who
are dhiradhtra-madhya.

Srimati Radhika is the superlative nayika

The aforesaid pragalbhd niyikis also have three di-
visions of dhira-pragalbhd, adhira-pragalbha and
dhivadhird-pragalbhd. When their own anger is con-
cealed and, moreover, those miyikis who are detached
and indifferent to the embraces and gestures of love
of Krgna, are dhird-pragalbhi. In Vraja, Candravali,
Palika and Bhadra are dhini-pragalbha. Those that re-
hrukemlenﬂeﬂj} mppmgﬂfKﬁm'Blﬂhmmrs, that




bhajanaiit varam ihast visakhe
gaura-nila vapusoh prapayanan
fvarit nija pranayinor mayi tena
| prapayasva karunardra-kataksam

Sri Utkalika-Vallari—
Srila Riipa Gosvanmi

O Visakha! In Vmdavana
you are the main object
of golden-complexioned
Sri Radhika and nilamani
| Sri Sydma’s deep love!
| Therefore, please give me
your divine blessings
so I may get the tender mercy
¥ : .of Their sidelong glances!
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