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Çré Caitanya-candrämåtam (23)
by Çréla Prabhodänanda Sarasvaté

Even if we obtain an indescribably, unprecedentedly relishable ambrosia 
from the shoreless ocean of nectar by churning it excessively – for those who 
have been touched by the splendour from the lotus feet of Çré Kåñëa in the 
form of Çré Gaurasundar, who is Madana-gopäla covered by the moods and 
bodily effulgence of Çrématé Rädhikä – it will be terribly bitter in comparison.
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Statement of Purposes

1.  To protect the vicära-dhärä, or current of conceptions, of the svärüpa-
rüpänuga-guru-paramparä as presented in the modern age by Çréla 
Saccidänanda Bhaktivinoda Öhäkura (i.e. to uproot opinions opposed to 
the genuine conclusions of the Çré Gauòéya sampradäya).

2.  To promote a co-operative effort to preach the message of Çré rüpa-
raghunätha in accordance with the last instructions of Prabhupäda Çréla 
Bhaktisiddhänta Sarasvaté Öhäkura.

dedicated to

äcärya keçaré nityä-lélä PraViñöa 
oà ViñëuPäda añöottara-çata çré 

Çrémad Bhakti Prajïäna 
Keçava Gosvämé Mahäräja

Founder-Äcärya 
of Çré Gauòéya Vedänta Samiti

He earnestly desired to re-institute the 
publication of all the magazines and 
journals that were being published 
during the manifest presence of Çréla 
Bhaktisiddhänta Sarasvaté Öhäkura 
Prabhupäda.
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B  y the boundless mercy of Çré Çré Guru-Gauräìga-Gändharvikä-Giridhäré-
rädhä-Vinoda-bihäréjé, the Rays of The Harmonist Monthly On-line Edition has 

completed her second year. and she has already issued the auspicious proclamation of her 
entrance into a third year by kindling remembrance of he who pioneered her propagation, 
Çréla Bhaktisiddhänta Sarasvaté Öhäkura Prabhupäda, on the day of his appearance. In 
fact, just to commemorate the auspicious moment of his appearance in this world, she 
manifests every month on the fifth day of the waning moon (kåñëa-païcamé tithi)1.

This magazine is the embodiment of remembrance of Çré Çré Guru-Gauräìga-
Gändharvikä-Giridhäré-rädhä-Vinoda-bihäréjé; it is their literary incarnation. By 
propagating the words of Çréla Prabhupäda and his associates, Rays of The Harmonist 
precipitates the appearance of eternal welfare for those who are aspiring to perform 
bhajana, and she causes bliss to swell within the hearts of those who are already 
absorbed in the rapture of bhajana. The words of the mahäjanas are certainly relevant 
for all times, in every circumstance and in every respect. Moreover, their words alone can 
provide the solution to all the problems of mankind. 

no words can express the profound auspiciousness invested in Çréla Prabhupäda’s 
nectarean instructions, or in the instructions of his associates and their followers. nor 
can words express how profusely these instructions inundate the reader with unrivalled, 
pristine siddhänta, with their ability to attract his heart, and with the power to delight Çré 
Kåñëa’s transcendental senses. If the sincere sädhaka, who aspires for eternal welfare, 
reads these instructions with faith and attention, then, within his present life, he will 
definitely realize how unprecedented these instructions are, and he will realize their 
deep significance and their immovable and direct adherence to truth. 

In accordance with Çréla Prabhupäda’s instructions, Rays of The Harmonist will 
remain aloof from directly focusing on refuting the negative. rather she will intently 
and predominantly strive to counteract the negative by profusely performing anuküla 
anuçélana of the non-dual absolute Truth Vrajendra-nandana Çré Kåñëa – that is, she will 
constantly and ardently strive, with a loving heart, to make Him happy. In essence, she 
will preach the message of Çré rüpa and Çré raghunätha profusely. only such anuküla 
kåñëa-anuçélana can nourish the spiritual life of those who sincerely aspire to perform 
rüpänuga-bhajana.

In the present age, the only way to surely and safely progress toward pure bhajana 
of Vraja is to take shelter of the path shown by Çréla Bhaktisiddhänta Sarasvaté Öhäkura 
Prabhupäda.

The spirit of this editorial is adapted from 

the editorial of Gauòéya, year 7, Issue 1

1 Çréla Bhaktisiddhänta Sarasvaté Öhäkura published an english periodical by the name The 

Harmonist, which was an adaptation of Sajjana-toñaëé – or, “she who pleases the Lord’s own”. 

Çréla Bhaktivinoda Öhäkura founded Sajjana-toñaëé as the journal for the present movement of 

pure devotion.

Editorial



•   R a y s  o f  t h e  h a R m o n i s t 4

   The assembly of çuddha bhaktas has 
revealed that if someone resides near the 
Gaìgä and drinks her water, hari-bhakti 
will manifest in his heart. This is so 
because the water that emanates from the 
transcendental lotus feet of the supremely 
merciful Çré Viñëu has the power to awaken 
bhakti for the lotus feet of Çré Hari (Viñëu).
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Appearing in English for the first time

Eulogy to 
Çré Gaìgä-devé 
Çréla Saccidänanda Bhaktivinoda Öhäkura

By bringing Gaìgä to the earth, Bhagératha Åñé 
liberated his forefathers. Since that time, the 

many scriptures have extensively broadcasted Gaìgä-
devé’s glories. Those who do not honour Gaìgä mock 
the scriptures’ words. 

Recently [some time in the late 1800s] one very 
famous and erudite American chemist exalted our 
Bhägérathé-Gaìgä. He had been in India just a few days 
before and, after analyzing the Ganges water for micro-
bacteria, he reported that Ganges water is completely 
pure. There was neither any trace of contamination nor 
any microbial bacteria polluting it. 

In contrast, all rivers and streams throughout the 
world are presently contaminated by a profuse amount 
of such pollutants. But India’s Gaìgä is completely 
devoid of these faults and is pure in every respect. After 
microscopic analysis of a vessel of Ganges water, the 
chemist came to know that the glories of the Gaìgä, as 
stated in Hindu scriptures, are all very real. 

When he returned to his country, he published the 
results of this great discovery in numerous major news-
papers. Also, he stated that it is not only Gaìgä that is so 
pure but all the rivers that are connected to Gaìgä, as well. 
He established this through specific methods of analysis.

R a y s  o f  t h e  h a R m o n i s t   •  5
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     Most people these days cannot realize Gaìgä’s transcendental potency; they simply 

perceive, by their mundane intelligence, the material composition of her water.

If the glories of the Gaìgä had not been proclaimed 
in scripture, as they have been, but instead had been 
written according to the opinions of scientists, then the 
common, innocent man would not have come to revere 
Gaìgä to the same extent as we see now. The respected 
authors of our scriptures, who were nobly dedicated to 
dharma, have brought the immaculate moods of pure 
religion to the forefront, in all matters. There has been 
so much benefit as a consequence.

Had these authors instead prescribed life’s injunctions 
and laws on the grounds of the dry, lifeless soil of 
mundane science, then the religious moods of India, it 
seems, could never have spread throughout the world to 
the extent they have. 

It would be insufficient to consider Gaìgä-devé’s 
glories from the material perspective alone. The material 
world is comprised of twenty-four elemental principles, 
or tattvas. The jéva himself constitutes the twenty-
fifth tattva. The jéva’s gross, physical body is made up 
of the twenty-four material tattvas, while the ätmä of 
the jéva, the twenty-fifth tattva, transcends these. And 
since the jéva is beyond material energy (prakåti), he is 
known as transcendental, or incorporeal (apräkåta). The 
Supreme Absolute Spirit (Parabrahma) is also an entirely 
transcendental tattva. Another name of Parabrahma 
is Viñëu: “tad viñëoù paramaà padam – that Viñëu 
resides in His supreme, transcendental abode” (Åg Veda 
1.22.20). This point appears repeatedly throughout the 
Vedas. Çré Gaìgä-devé has sprung from the lotus feet of 
Viñëu, who resides in His own supreme abode. Hence, 
all of the scriptures approve when the corporeal glories 
of Gaìgä, as observed within the existence of her water, 
are discovered. 

The American scholar, along with the authors of so 
many magazines and newspapers, has merely been 
enchanted by Gaìgä’s corporeal glories, but there is 
unlimited glory present in Gaìgä-devé, beyond her 
worldly glories. The assembly of çuddha bhaktas (pure 
devotees) has revealed that if someone resides near the 

Gaìgä and drinks her water, hari-bhakti will manifest 
in his heart. This is so because the water that emanates 
from the transcendental lotus feet of the supremely 
merciful Çré Viñëu has the power to awaken bhakti to the 
lotus feet of Çré Hari (Viñëu). Vyäsa and the other great 
saints have sung this truth everywhere. 

The living entities who have been overshadowed 
by contamination are painfully wallowing in total 
forgetfulness of Çré Hari. But when they immerse 
themselves in the waters of the Gaìgä and sing about 
the qualities of Çré Hari, bhakti awakens in their hearts. 
Only fortunate souls can realize these principal qualities 
of Gaìgä, while the realizations of unfortunate souls 
remain confined solely to Gaìgä’s material qualities. 

In answer to the doubt that many people repeatedly 
take bath in the Gaìgä and drink her waters constantly 
but still never do hari-bhajana, it can be said that 
qualities from one object can only be transmitted to 
another object that does not obstruct their transmission.

Electricity can only be transmitted into an object that 
is a good conductor of electricity, not into an object that 
is a bad conductor. Similarly, among the jévas, those who 
commit certain severe offences become bad conductors 
of bhakti, which is here likened to electricity. Just as those 
who perform sinful activities on the strength of chanting 
the holy name are severe offenders to the holy name 
(näma-aparädhés), those who perform sinful activities 
with the expectation that Gaìgä-devé’s glorious waters 
will purify them of their sins are terrible offenders.

All types of sins are washed away by bathing in Gaìgä, 
yet the aparädha just mentioned is not nullified in the 
same way. Those who commit this aparädha become 
bad conductors and are unable to realize the unlimited 
glories of the Gaìgä. Consequently, most people these 
days cannot realize Gaìgä’s transcendental potency; 
they simply perceive, by their mundane intelligence, the 
material composition of her water.

Translated from Çréla Bhaktivinoda Öhäkurera Prabandhävalé
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 Upadesamrta
Infallible Lessons On The Path of Devotion –

The Nectarean Instructions of
Çréla Bhaktisiddhänta Sarasvaté Öhäkura Prabhupäda
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Q
uestion 1: Is it proper to endeavour for 
personal happiness while neglecting 
devotional service?

Answer: Never. Endeavours for personal happiness are 
non-devotional (abhakti). A person who always remains 
busy with his own happiness and freedom, leaving aside 
service to Hari, guru and Vaiñëavas, will never be the 
recipient of any service from others, despite his desire for 
it. Instead, he will be neglected and disliked by all. On 
the other hand, millions upon millions of people, and 
even Mahäprabhu Himself, will be ready to serve that 
person who disregards his own happiness and comfort, 
yet remains continuously engaged in service to çré guru 
and Kåñëa, with his body, mind and words.

Question 2: With what attitude should we chant 
the name of Çré Bhagavän?

Answer: Çuddha-bhaktas (pure devotees) never call 
out to Bhagavän to destroy their own sin, to accumulate 
piety or attain the heavenly planets, or to dispel a famine, 
epidemic, disturbance of the peace, revolution or 
disease. Nor do they call out to Him to attain objects for 
their enjoyment, such as wealth or a kingdom. The very 
names of Çré Bhagavän directly indicate the Supreme 
Controller (Parameçvara) Himself. If we attempt to 
engage that Supreme Lord in accomplishing any act 
for our personal sense enjoyment, it means that we are 
trying to appoint Him, our most worshipful object, as 
our servant. This is a great offence.

Therefore, unless we call out to Bhagavän for the 
sake of serving Him, our calling Him will go in vain. 
Jesus Christ has said, “Do not take God’s name in vain.”1 
But this does not imply that we are not to call out to 
Him continuously – while sleeping, dreaming, eating, or 
during times of recreation – and at any time and in any 
place. If we call out to Bhagavän with a desire to serve 
Him, then our call will not go in vain; indeed it is our sole 
obligation. However, if we merely imitate the process of 
genuinely calling to Him by soliciting Him to fulfill our 
personal desires then our effort will be in vain. That the 
name of Bhagavän shoul d not be taken in vain means 
that one should not call His name with a desire to attain 

1 “Thou shalt not take the name of the Lord in vain” is the 

third of the Ten Commandments established by Moses and 

propounded by Jesus Christ (The Bible, Exodus 20.7).

dharma (religiosity), artha (material prosperity), käma 
(selfish gratification) or mokña (liberation); rather, the 
sole reason one should continuously call to Him is to 
serve Him. 

Question 3: What is the difference between the 
soul, the mind and the body?

Answer: Scripture has delineated the distinctive dif-
ferences between the soul, the mind and the body, and 
has given the subtle analysis of them as a spiritual spark, a 
shadow of spirit, and inert matter, respectively. The soul is 
the owner of the two other substances – namely the body 
and mind. The body and mind belong to the soul, and in 
turn the soul belongs to the Supersoul. The soul has two 
coverings: one is the subtle covering called the mind and 
the other is the gross covering called the body.

The external material body is the aggregate of the 
five gross elements, while the internal body, or mental 
body, is that which drives the external body. Through 
its connection with the mind, the soul, in its confined 
state, is bound with incompatible possessions in the 
form of the physical body. The soul is in a dormant state 
at present, so it is not aware of service to the Supersoul. 
Seeing that the soul, their owner, is asleep, these two 
subordinate workers, the mind and body, fulfil their 
own narrow-minded interests instead of fulfilling the 
interests of their proprietor.

The mind’s nature is to waver, but the soul is 
unchanging and eternal. The function of the mind is to 
enjoy and to renounce, while the function of the soul is to 
serve Çré Bhagavän. The mind can comprehend objects 
that have up to three dimensions; it has no capacity to 
understand objects of the fourth dimension because 
they are beyond sense perception. Through worldly 
knowledge and experience one cannot comprehend the 
Supreme Absolute Truth, Çré Bhagavän, who is beyond 
the scope of material senses.

  
Question 4: How, then, will I become acquainted 
with such transcendental subject matters?

Answer: Just as a messenger brings news of one’s 
relatives who live in a distant land, a transcendental 
messenger bears transcendental news. Whoever does 
not become the recipient of his transcendental message 
is understood to be extremely unfortunate, for that 
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If we attempt to engage that Supreme 
Lord in accomplishing any act for our 
personal sense enjoyment, it means 
that we are trying to appoint Him, 
our most worshipful object, as our 
servant. This is a great offence.
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transcendental messenger will certainly deliver his 
message to anyone who is truly eager for it.

Question 5: How will we recognize a messenger 
from Vaikuëöha and the authenticity of his message?

Answer: If our prayers become sincere and honest, then 
by the mercy of Bhagavän, who is omniscient, everything 
will be revealed to us. A student can recognize an erudite 
scholar only with the help of another erudite scholar. 
Çré Bhagavän, who resides in our heart, will help us in 
every aspect of our life. We only have to depend on Him 
exclusively.

If we want to acquire knowledge of some entity, 
there are two means by which we can do so. The first 
means is through knowledge and experience pertaining 
to this world. But in the case of transcendental entities, 
the experience and knowledge of this world are to be 
considered incomplete. Thus the second means is to 
exclusively surrender one’s self to that great personality 
who has descended from the same realm as that 
transcendental entity. By hearing from him we can gain 
an understanding of that entity.

  
Question 6: Material knowledge and experience 
are our sole resource. How can rejecting them 
help us surrender to a supra-mundane being?

Answer: One cannot progress successfully if he fears 
the process of surrender, thinking it to be difficult. 
If we want to know the Absolute Truth, we will need 

immense spiritual strength of heart. We cannot learn the 
art of swimming if we fear the mere sight of water. The 
process of surrender is not a very difficult matter; rather, 
for the soul it is easy and natural. Whatever is opposed 
to surrender is unnatural for the soul and painful.

  
Question 7: By what means can we gain the 
courage to surrender our very self?

Answer: We have to hear hari-kathä from a bona fide 
representative of Bhagavän. When we listen to him 
speak, we must shut out all of our worldly experience, 
knowledge and flawed logic. As we continue to hear the 
transcendentally powerful and valorous narrations of 
Bhagavän from a living sädhu, unwanted obstructions 
(anarthas) like weak-heartedness will gradually be 
removed. At that time unprecedented courage will 
enter our heart and selfless surrender, the natural 
propensity of the soul, will be fully awakened. In such 
a surrendered heart the self-manifesting Absolute Truth 
of the transcendental realm will reveal Himself. This is 
the only way we can know the Absolute Truth, for it is 
impossible by any other means to know that truth, which 
is free from any trace of deceit.

  
Question 8: What is the specific necessity of 
surrender and determination?

Answer: It is essential to have full confidence in 
Bhagavän. It is equally essential to have similar firm 
determination to perform hari-bhajana, the process of 
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devotional service. I must receive His grace. I must not 
go astray. I must always go on chanting His name. God 
will undoubtedly help me if I am bona fide.

If someone is exclusively surrendered to the lotus feet 
of çré gurudeva, he will certainly attain the fulfilment of 
all his desires. May the mercy of çré gurudeva, who is 
non-different from Çré Rüpa, truly be our sole support. 
Only then can we attain our spiritual welfare.

  
Question 9: Can one perform kåñëa-bhajana with-
out accepting the shelter and guidance of çré guru?

Answer: Never! We will exclusively perform kåñëa-
anuçélana (perpetual, ardent endeavour meant 
exclusively for Çré Kåñëa). This kåñëa-anuçélana is 
possible only under the guidance, or direction, of Kåñëa’s 
devotees. Çré Värñabhänavé-devé (Çré Rädhä) is anuküla – 
genuinely kind to Çré Kåñëa. Indeed, Anuküla is another 
name for Çré Rädhä. All of our divine gurus are none 
other than the dear most associates of Çré Värñabhänavé-
devé. We, the Gauòéya Vaiñëavas, are worshippers of 
that Kåñëa who belongs to Anuküla Çré Rädhä. Gauòéya 
Vaiñëavas are more inclined to Çré Rädhä than to Çré 
Kåñëa.

Çré gurudeva is the non-different manifestation of 
Çré Rädhä. Only through the änugatya, or guidance, 
of Anuküla can one perform perpetual and ardent 
endeavour meant exclusively for Çré Kåñëa (kåñëa-
anuçélana). Wherever the guidance of Anuküla, that is, 
the guidance of çré guru, is absent, it will not be possible 
to ardently endeavour to cause Çré Kåñëa pleasure out of 
genuine kindness to Him (anuküla kåñëa-anuçélana). 
Instead, all that will exist will be the devastating desire 
for one’s own happiness.

Only by relinquishing this conceited propensity, 
which is opposed to bhakti, while performing service to 
Çré Kåñëa under the guidance of çré guru, can everything 
be achieved. Unfortunately however, instead of seeking 
to give pleasure to Çré Kåñëa, we have become busy in 
the search for our own pleasure. Alas! Denying Kåñëa as 
the master of our home, we ourselves have assumed that 
position and thus have become gåha-vrata (someone 
who has vowed to enjoy their senses by fulfilling their 
fantasies). But if we wish to attain our real welfare, 
we will have to become attentive to it within this very 
lifetime. Oterwise we will be deprived of it and become 
the loser, despite receiving such a golden opportunity.

  

Question 10: Will dressing as a sannyäsé make 
things easier for me?

Answer: Not at all! Things will not become easier if one 
merely acquires the garb of a sannyäsé (renunciant). If 
one becomes gurudevatätmä, that is, if he considers 
çré guru to be the devatä (worshipful Lord) and as dear 
as his very ätmä (soul), and if he thus makes service to 
çré guru his life and soul, then he alone can become a 
true sannyäsé. It is preferable that only a bhakta who 
has steadfast faith and devotion in the spiritual master 
(guru-niñöhä) and steadfast faith in chanting the holy 
name (näma-niñöhä) should become a sannyäsé.

However, those who do not engage in service to Çré 
Kåñëa under the guidance of guru and instead become 
involved in bad association, will become completely 
ruined. They will never be able to understand Bhagavän 
or attain loving service to Him.

By dressing oneself as a saint it is possible to fool 
others in this world, but the omniscient Lord, who 
bestows results according to one’s karma, will never 
pardon such a person. Those who dress as sädhus but 
are engaged in asat-saìga (bad association) are harming 
their very own interests. By not depending on Bhagavän, 
by relying on someone else, one only invites grief.

  
Question 11: Is this world really a prison house 
for the conditioned souls?

Answer: Those who do not desire anything from this 
material world are called niñkiïcana devotees. In their 
opinion, there is nothing in this world, no object or 
being, that can give us perpetual happiness. This earth is 
a prison house for the conditioned soul. As a result of our 
aversion to Kåñëa, we have become prisoners here and 
are thus suffering so much pain and agony. As prisoners 
we are under the control of the jailor of this prison 
house – our mind – and consequently we conceive of 
our sorrow to be happiness. By this we attain our due 
distress. Every fool who runs after sense enjoyment in 
this illusory material world will find himself entangled 
by nescience in the clutches of mäyä.

Those who are gåha-vrata, who have taken a vow to 
enter into and enjoy worldly life, think, “We must get a 
servant and, now that we have become gåha-vrata, we 
shall easily manage everything and easily understand 
everything with the help of our very own senses.” The 
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Things will not become easier if one merely 
acquires the garb of a sannyäsé (renunciant). 
If one becomes gurudevatätmä, that is, 
if he considers çré guru to be the devatä 
(worshipful Lord) and as dear as his very 
ätmä (soul), and if he thus makes service to 
çré guru his life and soul, then he alone can 
become a true sannyäsé.

desire to become a politician, a litterateur, a scholar, a 
wealthy person, an altruist, the leader of a nation, an 
intellectual or a materialist in general is nothing but the 
desire to become the master of mäyä.

However, Prahläda Mahäräja says, “Do not let your 
senses wander toward the external worlds. Do not hold 
external material objects in esteem.” We have become 
deha-ätmävädés (those who consider the body to be 
the self) and gåha-vrata (those who have taken a vow 
to enter into and enjoy worldly life), and thus we dress 
ourselves up as masters of this world. We view this world 
with eyes that seek selfish gratification and enjoyment, 
and we think that all should be our servants, ever 
prepared to wait upon us. All elements, like earth, water, 
fire, air, ether; as well as the moon, the sun, the planets, 
the constellations; plants, animals, trees and creepers – 
all are ripe for my enjoyment. We think, “I am the enjoyer 
of this world; everyone in it is meant to serve me.” But 
do we ever consider whom this world is actually for? It 
is an instrument to be used in the service of Jagadéçvara, 
the Lord of the Universe. If we are not engaged in hari-
bhajana then we do not even have the right to take a 
piece of straw from this world.

Question 12: Who does Kåñëa attract?

Answer: The Being “Kåñëa” attracts all the three worlds. 
This substantive entity alone is attractive. Just as a 

magnet only attracts iron, not wood, Bhagavän, who 
is most worshipful, only attracts those souls who are 
inclined to serve Him (sevä-unmukha) and those who 
are already His servants (sevaka). Greed to relish the 
sweetness of transcendental service to Him attracts both 
types of souls.

However, if a person who is inclined to serve Him 
(sevä-unmukha) becomes attracted at some point to 
something else, he will be deprived of that original 
attraction. On one side is attraction to the material world, 
which leads to bondage, and on the other side is that most 
auspicious attraction to Kåñëa. In this world, attractive 
forms, tastes, smells, sounds and touches are extremely 
close by, and due to our feebleness we become attracted 
to them. But if someone in this condition can incessantly 
hear hari-kathä from the lips of the sädhu-guru, then 
he can procure his release from the clutches of those 
nearby enemies.

If we cannot become attracted to the lotus feet of Çré 
Kåñëa then we are bound to become attracted to mäyä. 
When we become attracted to Çré Kåñëa’s name, beautiful 
form and so forth, we may be relieved of our present, 
self-inflicted inconvenience of assuming the position 
of the enjoyer, a position which in truth belongs to Çré 
Kåñëa alone. To the extent that we engage in hearing, 
chanting and remembering the narrations of Kåñëa, our 
false notions of being the enjoyer will be dispelled, and 
then we will surely feel attraction to Kåñëa.
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Question 13: How can we achieve our 
transcendental welfare?

Answer: One invites terrible trouble by becoming a 
gåha-vrata (one who has accepted a vow to remain in 
family life) or a gåha-asakta (one who is attached to his 
home and family). If, however, we remain under the 
guidance of that çré gurudeva who is at every moment 
engaged in service to Çré Kåñëa and render service to 
him, all of our troubles will cease to exist. 

There is no way to obtain our transcendental welfare 
other than by following in the footsteps of the devotees 
of the Lord (bhagavad-bhaktas). Service to gurudeva, 
who is bhagavat-preñöha, most dear to Bhagavän, is even 
more beneficial than directly serving Him, the Original 
Being. We shall indeed receive the utmost benefit by 
serving çré guru. Even the most fallen souls obtain 
deliverance by rendering service to çré guru. Those who 
are seeking their own true welfare shall certainly engage 
in service to çré guru and the Vaiñëavas with utmost care 
and respect. 

What is service to çré guru and the Vaiñëavas? Çré 
guru and the Vaiñëavas do not engage in anything other 
than service to Çré Kåñëa. Rendering service to çré guru 
and the Vaiñëavas means to assist them in their service 
to Bhagavän and to blissfully follow their instructions 
without any hesitation or doubt. 

Therefore, the guidance (änugatya) of çré guru is 
essential under all circumstances. To vainly disregard 
the guidance of çré guru and then to serve Çré Kåñëa on 
one’s own only leads to discomfort. One is completely 
ruined by disobeying or disapproving of çré guru. To 
think, ‘I am serving Çré Hari’ is sheer arrogance. This 
arrogance alone is the first and foremost cause of one’s 
fall-down. 

By trying to find flaws in çré guru and the Vaiñëavas, 
one is inevitably inviting his own doom. Nothing other 
than service to çré guru can be beneficial or auspicious 
for the jéva.

Busying oneself in the search for one’s own pleasure 
results in inauspiciousness. Without becoming one-
pointed one cannot render service to Kåñëa. And it is 
not possible to become one-pointed unless one serves 
çré guru. There is no means of deliverance for the soul 
bound by mäyä other than service to çré guru and the 
Vaiñëavas. 

Question 14: Is Çré Rädhä the original spiritual 
master?

Answer:  The foremost transcendental pleasure-giving 
potency (hlädiné-svarüpa parä-çakti) Çré Rädhä, is the 
sole guru of all devotees. Not only this, She is even 
the guru of Çré Kåñëa, who, accepting a position as Her 
disciple, learns the art of dancing.

Pure devotees (çuddha-bhaktas) who are in a rasa 
other than madhura-rasa (transcendental amour), 
consider Çré Nityänanda Prabhu to be the original 
spiritual master. However, for those rasika devotees 
who are in madhura-rasa, the original guru is Çré 
Rädhikä Herself. 

Question 15: Why are we not attaining God-
realization?

Answer: How is it possible to attain realization of 
Bhagavän if the jéva, who is constitutionally a servant of 
the Lord, is not constantly associating with and serving 
Bhagavän and His bhaktas? If I am occupied with my 
worldly, material affairs, then how will I receive any 
response from Jagadéçvara, the master of the universe? 

Overpowered by wicked desires I have now become 
so evil-minded that I have developed a relationship with 
this world that promises to last well into the future. This 
wicked intelligence of mine has developed simply due 
to my aloofness from the Original Fountain Head. Just as 
by stepping on quicksand the foot is swallowed up, by 
depending on the phenomenon of treacherous soil, we 
are drowning. 

Instead of becoming inclined towards Kåñëa, we, 
who are possessed of evil desires, spend our time 
in endeavours that are averse to Him. The external 
potency (mäyä) of Çré Viñëu has captured us by making 
us enjoyers, or material activists. We should be very 
cautious. We essentially require the guidance of a 
governor – that is, çré guru – at every step.

Service to the devotees promises more than service to 
the Lord Himself. The association of the bhaktas is even 
more beneficial than the association of the Lord. The 
living place of the bhakta, the abode of çréla gurudeva, 
is more favourable for çuddha-bhajana (pure, loving 
devotional service) than the abode of the Lord. ‘yathäya 
vaiñëavagaëa, sei sthane våndävana – wherever the 
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Çré Bhagavän says that all this 
suffering, pain, misery and 
calamity has been enacted, not 
to make you grief stricken, but 
to teach you that suffering is 
unwanted. You can then search 
after that happiness which is 
prayed for eternally; that bliss 
which is always sought after. c
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Vaiñëava resides, that very place is Våndävana, the abode 
of Kåñëa”. 

It is important to properly understand this. If we 
are apathetic towards guru-sevä, we will not be able to 
become a true servant; rather, we will become arrogant. 
In other words, we will remain bound in the current of 
thought that relates to the external world alone.

Throughout the entire theistic world, there is no 
subject superior to that of service to the lotus feet of Çré 
Çré Rädhä-Govinda. It is therefore necessary to constantly 
engage in hearing hari-kathä so that we do not end up 
deprived of service to Adhokñaja (He who is beyond the 
reach of the material senses), perceiving ourselves to be 
the controller, instead. 

We ought to intensely focus on our hari-bhajana 
because many lifetimes have already passed in other 
activities. We must therefore take perpetual care to 
achieve the topmost goal in this very life. When, with 
extreme care, we constantly engage in service to çré guru 
and Kåñëa with love and attention, we shall definitely be 
able to realize Bhagavän. 

Question 16: Why is there so much suffering in 
this world?

Answer: Çré Bhagavän says that all this suffering, pain, 
misery and calamity has been enacted, not to make 

you grief stricken, but to teach you that suffering is 
unwanted. You can then search after that happiness 
which is prayed for eternally; that bliss which is always 
sought after.

Question 17: How is hearing or speaking about 
mundane topics (grämya-kathä) harmful, or 
unfavourable, to one’s bhakti ? 

Answser:  Çréman Mahäprabhu has said: 

grämya-kathä nä çunibe, grämya-värtä nä kahibe
bhäla nä khäibe ära bhäla nä paribe

Çré Caitanya-caritämåta (Antya-lélä 6.236) 

Do not listen to the mundane talk of common men 

or engage in discussions about mundane topics. 

Do not eat palatable foodstuffs or dress yourself 

nicely.

This statement has been made solely for those who 
have deep faith in hari-bhajana and an intense taste for 
it. Eating highly palatable foodstuffs mostly only causes 
harm to one’s own self; it does not cause so much of a 
disturbance to others. In other words, eating palatable 
foodstuffs does not obstruct the hari-bhajana of others. 
Still, the urge of the tongue is not beneficial, since it is 
harmful to one’s own bhakti. Çréman Mahäprabhu has 
also said:
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jihvära lälase yei iti-uti dhäya
çiçnodara-paräyaëa kåñëa nähi päya”

Çré Caitanya-caritämåta (Antya-lélä 6.227)
 

Being carried away by the urge of the tongue, one 

who runs here and there seeking palatable food, 

thus making the satisfaction of his belly and genitals 

his principal objective, cannot attain Kåñëa.

Wearing very nice clothes, however, is quite harmful 
to others, since people only wear stylish clothing for 
the sake of others. What does this mean? The only 
purpose in dressing stylishly is to distract people’s eyes 
and minds away from hari-bhajana and make them bid 
it farewell.

Hearing worldly mundane talk causes oneself more 
harm than eating delicious food, and by speaking about 
mundane topics, one causes more harm to others than by 
wearing stylish clothes. Ordinary, or mundane talks are 
just like a prostitute in that they cause immense obstacles 
to one’s hari-bhajana by polluting and distracting one’s 
mind. 

One who has great interest in these useless talks will 
surely lack a natural taste for hari-kathä. This is to be 
clearly understood. Çréla Raghunätha däsa Gosvämé has 
said, “asad-värtä veçya visåja mati-sarvasva-haraëéù – 
Please abandon altogether the prostitute of contemptible 
mundane talk, which plunders the entire treasure of 
pure wisdom.” 

When five people sit together, they will definitely 
engage in useless talk.2 This is why the devotees always 
remain engaged in speaking hari-kathä. When hari-
kathä is being spoken, no one has an opportunity to 
engage in useless mundane talk. 

Those who wish to perform hari-bhajana will not 
listen to ordinary mundane topics or speak about them, 
nor will they give their attention to eating palatable food 
or wearing stylish clothes. This is because the desire for 
such activities or interest in them, will definitely cast one 
far from the path of hari-bhajana. 

One can never perform hari-bhajana if one desires 
to eat palatable food or wear nice clothes. Moreover, the 
desire for and interest in hearing and speaking ordinary 
mundane topics will alienate the jéva from hari-bhajana 
and lead him down the wrong path. Thus he would bid 
hari-bhajana farewell. Consequently, it is particularly 

2 It is said, ‘Five people gathered together cannot be unhappy’.

essential for one who sincerely desires to perform hari-
bhajana to exercise extreme caution in these matters. 
Otherwise one’s ruin is inevitable. 

Question 18: How will we attain kåñëa-prema? 

Answer: The devotees of Bhagavän harbour the 
auspicious wish that the living beings will attain their 
eternal welfare and not just remain occupied with 
inauspicious matters. The only means to attain that 
eternal welfare is to accept shelter at the lotus feet of 
çré gurudeva, who is very dear to Lord Kåñëa (kåñëa-
preñöha). By taking shelter at the lotus feet of çré gurudeva, 
who is non-different from Çré Rüpa, one will attain the 
position of a servant of Nanda-nandana Çré Kåñëa. That 
çré gurudeva must be served with determined conviction 
and love, and one must hear about hari-bhajana from 
his lotus lips.

When the dust upon the lotus feet of çréla gurudeva 
becomes our mainstay, we will be able to attain 
mädhurya-sevä to Çré Kåñëa, He who is the enchanter 
of the whole world (bhuvana-mohana). Hence we must 
always worship the lotus feet of çréla gurudeva, without 
cessation. 

Çréla gurudeva is transcendental (apräkåta). He 
is not a transient entity of this world, merely a gross 
frame of flesh and blood. His form, like the form of Çré 
Bhagavän, is composed of eternality, knowledge and 
bliss. Çréla gurudeva is nara-brahma (a transcendental 
human being), not nara (an ordinary, mortal man). Any 
service rendered to the transcendental beings guru and 
Gauräìga by those who consider them to be among 
the multitudes of this world is simply pretentious, since 
such people only serve them to fulfil their own selfish 
interests. Such service is not pure service; rather it simply 
reflects the mentality of a merchant, or padmä-néti 3.

As long as the living soul does not come completely 
under the guidance of that most worshipful being, çré 
gurudeva, Bhagavän will not become the object of 
his darçana (vision). Those who are not aware of the 
qualities of çré gurudeva, such as his transcendence 
(apräkåtatva), his position as the master (éçvaratva) 

3 Padmä-nité – the policy of Padmävaté, the mother of Kaàsa, 

who wanted to settle the Yädavas’ debt to the Vrajaväsés by 

calculating back-payment for all the transcendental, loving 

services they performed for Kåñëa while He lived with them.
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Any service rendered to the 
transcendental beings guru and 
Gauräìga by those who consider 
them to be among the multitudes 
of this world is simply pretentious, 
since such people only serve them to 
fulfil their own selfish interests. Such 
service is not pure service; rather 
it simply ref lects the mentality of a 
merchant, or padmä-néti.

and his exceptional intimacy with Kåñëa (kåñëa-
preñöhatva), are totally unqualified to gain entrance into 
the transcendental realm of kåñëa-sevä. Only by the 
mercy of çré gurudeva shall we come within the close 
proximity of the Transcendental Entity. 

In other words, by accepting shelter at the lotus 
feet of Çré Caitanyadeva we will be able to attain His 
darçana with divine eyes, which will be made of pure 
consciousness and saturated with the beautiful proclivity 
to serve. Thus, by securing the fortune of coming close to 
the lotus feet of svayaà-rüpa Çré Kåñëa, we will become 
blessed and accomplish our purpose. 

As long as we remain captivated by mundane, 
external appearances (prakåta-rüpa), we will not attain 
darçana of çré gurudeva, who is non-different from 
Çré Rüpa (Çré Rüpa Gosvämé or, literally, “that graceful 
beauty”). Only when we sincerely and honestly perform 
loving service (bhajana) to those worshipful entities, 
çré guru and Çré Kåñëa, will we achieve auspiciousness, 
and only then will our present vision, vision by which 
we perceive every object as an object meant for our 
enjoyment, finally cease. Therefore, my prayer is:

        adadänastrinaà dantair 
  idaà yäce punaù punaù
        çrémad guru padämbhoja 
  dhuliù çyäà janma-janmani

Taking a blade of grass between my teeth, I fall 
down and pray again and again: “I do not wish for 
anything like the four goals of human life, namely 

dharma (religiosity), artha (economic development), 
käma (sense gratification) and mokña (liberation). I only 
want to become a speck of dust at the lotus feet of Çréla 
Gurudeva. That is, under my Çréla Gurudeva’s guidance, 
I wish to constantly serve Bhagavän in the same way that 
my gurudeva does.”

“Kåñëa is mine, and if I do not serve Him, He will 
undergo great trouble.” 

We will only attain kåñëa-prema, or service to Çré 
Kåñëa, when a mood like this fully ripens. And such great 
fortune is only possible when we earn çré gurudeva’s 
affection by rendering service to him.

Question 19: Is faith (çraddhä) in çré gurudeva 
actually the root of bhakti?

Answer: Certainly. It is absolutely essential to 
have sambandha-jïäna (knowledge of existential 
relationships) before bhakti awakens. Çré gurudeva 
alone bestows this sambandha-jïäna. Unflinching faith 
in çré guru, who is completely transcendental, is the root 
of bhakti.

Adau çraddhä. The first stage is the attainment 
of transcendental faith. After relinquishing blind 
assurance that there are numerous different religions 
and abandoning the path of logic and argument, our first 
and foremost requirement is to develop çraddhä in the 
auspicious instructions of çré gurudeva. 

What does çraddhä mean? Çraddhä means to possess 
full confidence in the words of çré gurudeva. It means 
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we shall never rely on the words of any worldly person 
because everyone but çré gurudeva is a pretender. 
Renouncing the words of every other person in this 
world, we shall establish the words of çré gurudeva as 
the object of our full faith, for he has descended from 
Vaikuëöha just to deliver us. If we do not do this, then 
there will be no scope for our welfare. Only by the mercy 
of çré gurudeva will all of our anarthas (obstacles) be 
dispelled and all of our hopes fulfilled. By his mercy 
alone we will definitely be granted the darçana of 
Bhagavän and attain His mercy.

By entering the vicinity of sädhu and guru and by 
associating with them, we shall be relieved of all of our 
difficulties and shall thereafter attain çuddha-bhakti. 
Therefore, we should implicitly rely upon çré gurudeva 
in order to approach and serve the Absolute Person. Çré 
guru will give us the highest good. If, perchance, we 
shall meet a real guru, then we shall surely be saved and 
shall verily reach our goal. 

Çré guru will always supply and enrich us with 
transcendental knowledge and service. To think that 
I will regulate gurudeva in any way is the outlook of 
an atheist. It is this conception alone that constitutes 
disobedience to the spiritual master (guru-avajïa – the 
first of the ten offences to the holy name) and must be 
forsaken at all times. 

By the mercy of çré gurudeva, we, the atomic sparks 
of consciousness (aëu-caitanya), will approach the 
Supreme, Infinite Consciousness (vibhu-caitanya). We 
will relinquish the association of other ordinary fellows 
and approach our eternal Lord. Though çré gurudeva 
considers himself to be an insignificant servant of 
Bhagavän, I consider him to be my eternal friend and 
well-wisher and the only one who can help me approach 
Bhagavän. I consider çré gurudeva to be both identical 
to Bhagavän and also the beloved of Bhagavän. I will 
surrender myself completely unto his lotus feet. Without 
any selfish interest, I will dovetail all my endeavours 
exclusively to serve him. Only then shall I achieve all 
perfection. 

Question 20: How can we achieve happiness?

Answer: One can achieve freedom from fear and sorrow 
and can experience real happiness by remaining in the 
shelter of çréla gurudeva’s lotus feet, and one can gain his 
association by serving him. One can receive the mercy 

of çréla gurudeva very quickly by remaining engaged 
in serving him at every moment, through one’s body, 
mind and words. When çréla gurudeva is pleased, the 
inclination to serve him increases more and more. This 
good fortune stands alone as the topmost good fortune 
and the only true reward.

Question 21: What is bhakti?

Answer: The quest to give happiness and satisfaction to 
Bhagavän constitutes bhakti. The meaning and purpose 
of bhakti is to increase the happiness and satisfaction of 
Kåñëa, not oneself. Bhakti is the inborn occupation of the 
living soul and she alone is the sole eternal and natural 
constitutional function (dharma) of the living entity. By 
constitution, the soul has no other function (dharma). 

Any other tendency is not the soul’s true dharma, since 
no other tendency constitutes the soul’s constitutional 
function as bhakti does. Rather, such other tendencies 
are distorted reflections of real dharma, and are thus 
temporary and transient. 

Bhakti is the destroyer of fear, sorrow and delusion. 
Absorption in that which we perceive as separate from 
Kåñëa is the sole cause of fear, sorrow, delusion and so 
on. Everything that is perceived as separate from Kåñëa or 
His devotees constitutes dvitéya-abhiniveça (absorption 
in secondary, or petty, matters). Bhakti is comprised of 
exclusive, full absorption in a single entity: Bhagavän Çré 
Kåñëa. And it is full of steadfastness (niñöhä) in Him. 

Question 22: Does Bhagavän ever interfere with 
the independence of the living entity? 

Answer: The living entity is a miniscule fragment 
(aëu-aàça) of Parameçvara, the Supreme Infinite 
Consciousness (vibhu-caitanya). 

A drop of water has the same qualities as the ocean of 
water, though in minute quantity. Similarly, since vibhu-
caitanya Bhagavän is supremely independent, the 
infinitesimal soul also has the quality of independence, 
but only to an infinitesimal degree. 

The living entity is not created; rather he is an eternal 
entity. Nor is the living soul inert; rather he is conscious. 
The independence that a living entity possesses has 
not been granted by anyone. Independence is innate in 
his existence and he only experiences distress due to 
misusing his independence. 
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Bhagavän never interferes with anyone’s inde-
pendence, for He shall never destroy cetana-dharma, 
the soul’s natural, innate state of cognizance. Bhagavän 
is an ocean of compassion, and so He simply acquaints 
the living being with the use and misuse of his faculty 
of cognizance. Only they who engage in bhajana of 
Bhagavän after listening to all these instructions of His 
or to the instructions of scriptures – in other words, they 
who exercise their independence appropriately – can 
attain their actual, topmost welfare.

Question 23: What is mäyä (nescience)?

Answer: “Méyate anayä iti mäyä – that which can 
be used to measure or that which can be measured is 
mäyä.” Combining mä (not) and yä (which) yields the 
word mäyä – “that which is not”. 

Mäya is comprised of all that is perishable and 
temporary. That which is not the Supreme Lord 
Bhagavän, is mäyä. Bhagavän is the master of mäyä; He 
cannot be measured. 

Mäyä, as described in Çrémad-Bhägavatam, is not 
a separate entity, as it appears in Christianity, where 
Godhead and Satan are deemed two separate entities. 
According to the school of the Bhägavata, mäyä resides 
behind the Supreme Personality, Bhagavän,

 
as though 

His shadow, in a state of condemnation in order to 

chastise and correct the living beings who have become 
averse to Kåñëa.

Question 24: What is ärohaväda4, or the 
ascending process?

Answer: The policy of ärohaväda is, like Rävaëa, 
to attempt to construct a stairway to reach Heaven. 
That kind of uphill work is most puzzling. In Çrémad 
Bhägavatam, it has been prescribed that this ‘uphill 
work’ – namely, trying to construct a stairway to heaven –  
be abandoned. 

On one end of the spectrum is attempting to force 
the sun to become visible at night by using lanterns, and 
on the other end is prayerfully waiting for sunrise and 
then viewing the sun by way of its own rays of light. If 
we hanker for temporary objects of enjoyment, we are 
bound to become followers of the path of ärohaväda, 
compelled to endeavour to acquire jïäna or to perform 
karma or yoga.

But endeavours on the path of ärohaväda will 
always remain incomplete. A twenty year old civilization 

4 The words ärohaväda and avarohaväda literally mean the 

ascending path and the descending path. The former refers 

to depending on one’s own abilities to elevate oneself to a 

higher stage of existence, while the latter refers to depending 

on help from above to become elevated.
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shall surely prove to be deficient and fault-ridden in 
comparison to a one hundred year old civilization, and 
the knowledge and culture of a two-hundred year old 
civilization shall at once be rejected in favour of the 
knowledge and culture of a one-thousand year old 
civilization. In fact, intelligent men do not pursue the 
ascending path (ärohaväda) in any of their activities; 
rather they are avaroha-panthi, followers of the 
descending process.

Question 25: Can the mentality of inductive 
reasoning (ärohaväda) be permanently 
relinquished?

Answer: As long as someone maintains the mentality 
that he can fully depend on his own strength and abilities, 
his own self-confidence and his own understanding, 
he will be unable to surrender unto the lotus feet of Çré 
Bhagavän. And he will have great regard for the notion 
of argument and reasoning (ärohaväda) as long as the 
notion of surrender has not manifested in his heart. 

Only when someone realizes the insignificance of 
his own ability to support himself, the worthlessness of 
his proud self-conception and the ineffectiveness of his 
own endeavours, can he surrender himself and accept 
the path of receiving help from above (avarohaväda). 

Çrémad-Bhägavatam recounts the history of 
Gajendra, the king of the elephants. Once, Gajendra 
was passionately engaging in water sports within a lake, 
along with all of his wives. Due to his wild stamping, he 
was a threat to all the other living beings in the lake who 
lived in constant fear of being trampled to death by him. 

But then, a very powerful crocodile suddenly 
appeared from within the lake and caught hold of the leg 
of the intoxicated Gajendra. A fierce fight ensued between 
the elephant and the crocodile. It was so severe that it 
continued to rage even after a thousand years had passed, 
since they were both trying to display their might by 
overpowering the other. Gradually, however, Gajendra’s 
strength began to diminish. As he lost his power his 
madness, bravado and self pride also began to wane. 
When Gajendra, who was hopelessly trapped by the 
crocodile, saw that there was no way for him to escape, 
he realized that the most beneficial course of action for 
him was to accept the shelter of the lotus feet of the Lord. 

Like the proud elephant, as long as the jéva considers 
his insignificant existence to be important, he follows the 

path of ärohaväda, but when the glories of surrendering 
unto the lotus feet of Çré Bhagavän manifest within his 
heart, he accepts the path of surrender, or avarohaväda. 
All sädhus exclusively preach the path of surrender. They 
never instruct us to adopt ärohaväda (the ascending 
process). However great a person may be, if he follows 
the path of ärohaväda, considering it to be auspicious, 
he is bound to fall down. Kåñëa is the sole shelter of all. 
We can never be protected by the belief that anyone else 
can provide us shelter.

prakåteù kriyamäëäni 
 guëaiù karmäëi sarvaçaù
ahaìkära-vimüòhätmä 
 kartäham iti manyate

Bhagavad-gétä (3.27)

All aspects of material activity are performed by the 

modes of material nature, yet he whose intelligence 

has become bewildered by false ego considers 

himself to be the doer.
 

Due solely to their false ego, the intelligence of 
dull-minded people is inclined towards mundane goal-
oriented activities. These elevationists are of course 
followers of ärohaväda. 

Likewise, the jïänés, who seek emancipation, want to 
attain greatness solely by their own endeavours: “jïäné 
jévan-mukta-daçä päinu kari’ mane – the jïänés falsely 
consider that they have attained the stage of liberation” 
(Caitanya-caritämåta, Madhya-lélä 22.29). The jïänés 
wish to become brahma (the Supreme Absolute). This 
longing of one who is utterly insignificant to become the 
most prominent of all is called ärohaväda. The yogés wish 
to become only a litte greater than they already are by 
acquiring some supernatural power and opulence, or else 
they desire liberation by merging with the existence of 
brahma. All these endeavours are nothing but ärohaväda.

We should simply remain in our own station, whatever 
it may be. We should never become a jïäné and follow 
the path of ärohaväda, nor should we engage in the ill-
minded endeavours of a karmé or yogé on the path of 
ärohaväda. We should not be influenced by the desire 
for the attainment of monistic emancipation (mokña) or 
enjoyment (bhoga). Rather, surrendering our body, mind 
and words, we should hear hari-kathä from the mouths 
of sädhus. Then, only, shall the unconquerable and 
unattainable Çré Bhagavän be conquered by us. 
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Therefore, if we start 

analyzing the scriptures 

through mental speculation, 

we will be deprived. When 

our deliberation on the 

scriptures is motivated by 

the desire to enjoy or the 

desire to attain liberation, it 

is tantamount to attempting 

to make the scriptures 

subordinate to ourselves.
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It does not matter whether one is a scholar or a fool. 
Whatever and wherever someone is, from his own 
position, it is essential that he simply engage in hearing 
transcendental hari-kathä from the lips of the sädhus. 
That hari-kathä has descended from Vaikuëöha. At 
present we remain in a veiled condition within this realm 
of kuëöha, or anxiety. Therefore, if we start analyzing 
the scriptures through mental speculation, we will be 
deprived. When our deliberation on the scriptures is 
motivated by the desire to enjoy or the desire to attain 
liberation, it is tantamount to attempting to make the 
scriptures subordinate to ourselves. But the scriptures 
are the direct, non-different manifestation of Çré Kåñëa. 
Çré Kåñëa has said:

tad viddhi praëipätena 
 paripraçnena sevayä
upadekñyanti te jïänaà 
 jïänénas tattva-darçinaù

Bhagavad-gétä (4.34)

Acquire this knowledge by offering prostrated 

obeisances to a guru who imparts transcendental 

knowledge, by asking relevant questions from him 

and by rendering service to him. Those who have 

seen the truth, the tattva darçés, who are expert 

in the imports of çästra, and the jïänés who have 

realized Absolute Reality, will enlighten you with 

that knowledge.

Endeavours to become the Lord are actually just 
karma-khaëòa. When someone is overpowered with the 
intoxicating desire to become the Lord, his pretentious 
display of accepting the instructions of the scriptures 
leaves him deprived of their actual import, which never 
manifest for him. The real meaning of the scriptures only 
manifests for surrendered souls. It is written in the Vedic 
literature: 

yasya deve parä bhaktir 
 yathä deve tathä gurau
tasyaite kathitä hy arthäù 
 prakäçante mahätmanaù

Çvetäçvatara Upaniñad (6.23)

The meaning of this verse is that all the deepest 
meanings of the scriptures become manifest for those 
who have, equally, the same implicit faith in and devotion 
for the spiritual master as they do for the Lord. 

Çréman Mahaprabhu has given the instruction, 
tåëäd api sunécena taror api sahiñëunä amäninä 
mänadena kértanéyaù sadä hariù. In other words, 
hari-kértana is only possible when one considers 
oneself to be lower than a blade of grass. If one harbours 
the desire to become even slightly distinguished, his 
desire will compel him to bid his performance of 
kértana farewell. 

Question 26: Who impels the living beings to act?

Answer: Çré Viñëu alone is the governor and master of 
all living beings. Whatever activities the living entities 

w
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perform, the Supreme Lord bestows the appropriate 
fruits of their actions. In accordance with the activities 
the living entity performed in his previous births, the 
Lord inspires in him the inclination to continue acting in 
a certain manner. Hence, the living soul is the dependent, 
instrumental entity, whereas the Lord is the entity who 
impels him to act. 

Since the living being is the doer of his own acts, he 
becomes eligible to receive specific results and engage 
in further acts thereafter. But it is the Supreme Lord who 
impels him to enjoy those fruits, whatever they may be, 
and engage in further acts. In short, the Supreme Lord 
bestows the fruits of action and the living soul enjoys them. 

Those who are averse to the Lord are impelled to 
act by the influence of His external, illusory potency, 
but His surrendered devotees are inspired to act by the 
Supreme Lord Himself.

Question 27: What is the difference between Çré 
Kåñëa and Çré Viñëu?

Answer: From the perspective of tattva, Kåñëa and 
Viñëu are essentially one and the same. They are both 
the Supreme Personality of Godhead (bhagavad-tattva), 
the infinite whole (pürëa-tattva) and the fountainhead 
of all energies (çaktiman-tattva). When Çré Kåñëa, the 
embodiment of mädhurya (sweetness), appears instead 
as the very form of aiçvarya (majestic splendour and 
opulence), then He is Viñëu, or Näräyaëa.

Çré Kåñëa has a two-armed form and holds the flute. Çré 
Viñëu has a four-armed form and holds a conch, disc, club 
and lotus flower. Sixty virtuous qualities5 reside in full 
within Çré Viñëu, while all sixty-four qualities are present 
in their absolute fullness within Çré Kåñëa. Çré Kåñëa can 
steal the heart of Lakñmé, but Näräyaëa is not able to 
attract the hearts of the vraja-devés, who are exclusively 
Çré Kåñëa’s beloveds. Çré Viñëu is served in two-and-a-half 
rasas, namely, neutrality (çänta), servitorship (däsya) and 
a form of friendship that is partially stifled by reverence 
(gaurava-sakhya). But Çré Kåñëa can be served in every 
respect and with utmost love and affection through all 
five rasas, namely, neutrality, servitorship, friendship 
unhindered by any feelings of inequality (viçrambha-
sakhya), parenthood (vätsalya) and divine, transcendental 

5 Referring to the sixty-four qualities of Godhead of which 

fifty are marginally present in the ordinary living beings, and 

fifty-five in the demigods.

amour (mädhurya), while regarding Him as one’s own 
husband, one’s son and so forth. 

Çré Kåñëa is the self-originative form of the Supreme 
Personality of Godhead (svayaà-rüpa). Just as from one 
lamp, all other lamps are lit, all the innumerable forms of 
Viñëu have manifested from Him alone.

Çré Kåñëa is the embodiment of mädhurya (sweetness) 
and Çré Viñëu is the embodiment of aiçvarya (majestic 
splendour and opulence). Although, Çré Kåñëa is the 
Supreme Master of all that is, He does not conceive of 
Himself in that way. His self-conception is as the son of 
Nanda, the beloved of Rädhä and so on. Çré Viñëu’s self-
conception on the other hand, is as the Supreme Lord. Çré 
Viñëu is served through vidhi-märga, the path in which 
regulative principles are followed in accordance with the 
instructions of authentic scriptures, whereas Çré Kåñëa is 
served through räga-märga, the path in which service is 
dictated by spontaneous attraction. Due to the presence of 
awe and reverence within service to Çré Viñëu, a mood of 
shyness remains in one’s heart. But no shyness is exhibited 
by the residents of Vraja in their service to Çré Kåñëa.

Question 28: Who is a Vaiñëava?

Answer: The servants of çréla gurudeva are Vaiñëavas. 
Only those who have taken shelter of the lotus feet of 
a bona fide guru by accepting initiation (dékñä) from 
him are Vaiñëavas. One’s guru-bhakti is the gauge 
for determining the level of his kåñëa-bhakti, or his 
vaiñëavatä (his standing as a Vaiñëava). One who 
relinquishes his guru or is envious of him is not a 
Vaiñëava; he is a non-Vaiñëava, an atheist and a candidate 
for hellish life. He who is antagonistic toward the spiritual 
master (a guru-drohi) is envious of the Supreme Lord 
and, indeed, of the whole world. The only pure devotees 
(çuddha-bhaktas) are those devotees who are selfless 
and who possess guru-niñöhä (immovable faith in and 
dedication to çré guru). Thus it is said:

‘kanaka-käminé’, ‘pratiñöhä-bäghiné’,
      chäòiyäche järe, sei to’ vaiñëava
sei ‘anäsakta’, sei ‘çuddha-bhakta’,
      saàsär tathä päy paräbhava

The desire for money, women and fame is compared 

to a tigress. Verily, a Vaiñëava is he who has relin-

quished such desires. Only one such as him can be 

called detached and a pure devotee (çuddha-bhakta). 

None but him can truly overcome material existence.
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Çré Kåñëa is the self-originative 
form of the Supreme Personality 
of Godhead (svayaà-rüpa). 
Just as from one lamp, all other 
lamps are lit, all the innumerable 
forms of Viñëu have manifested 
from Him alone.
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selfishness. Those who desire material sense enjoyment 
and those who desire impersonal liberation both search 
for their own happiness. Consequently, Bhagavän 
favours neither he who is engaged in sense gratification 
nor the false renunciant. Such persons are only 
favoured by the material potency of Bhagavän, which 
bewilders the antagonists. Bhagavän, the master of the 
material potency, only personally favours those who 
are surrendered to Him in every respect and who are 
engaged in searching for ways to please Him.

We must gain emancipation by becoming guru-
devatätmä – he who perceives his guru as his Lord 
and as dear as his very soul – and thereby serving çré 
guru without duplicity. Only then will we be able to 
achieve pure and sublime service. This most elevated 
transcendental service cannot be obtained unless one 
becomes liberated. 

We must constantly engage in chanting the holy 
names under the guidance of çré guru. We must always 
remember that kåñëa-bhajana is constituted solely of 
näma-bhajana6. Indeed, one will achieve all perfection 
by serving the holy name (çré näma). The subject 
matter of the topmost realm of bhajana can only be 
comprehended by serving çré näma.

Translated from Çréla Prabhupädera Upadeçämåta

Questions re-numbered for the monthly on-line editions

6 The term bhajana, in the mature state, refers to a profound 

condition of divine internal worship wherein the liberated 

soul can engage in direct service to the Supreme Lord.

Question 29: Is there any means of attaining 
spiritual welfare other than rendering service to 
Çré Bhagavän? 

Answer: Certainly not. Upon becoming averse to Kåñëa, 
the living entity will pursue the path of yoga and accept 
Paramätmä as the Supreme Reality; or he will pursue 
the path of impersonal knowledge and consider the 
impersonal, undifferentiated and all-pervasive spirit 
(brahma) to be the Supreme Reality. Pursuing these paths 
cannot bestow any welfare upon him. In contrast, service 
to Çré Bhagavän awards Bhagavän Himself. Without 
service to Bhagavän, the living soul cannot attain any 
auspiciousness. Bhagavän is not an entity we must merely 
attain proximity to; rather He is the object of our eternal 
service (nitya-sevya vastu). 

Engaging in mundane worldly discussions is 
indicative of a lack of eagerness to hear topics related 
to Bhagavän. But the discussion of topics related to 
Bhagavän itself instils in us that very eagerness. If one 
does not achieve the state of liberation while still in his 
present body (jévan-mukta), then he will be bound to 
take another birth. In unfavourable association, that 
is, while remaining averse to hari-kathä, the desire to 
attain deliverance from that burden – from the suffering 
of material existence – does not even arise. And even 
if the desire is present, it is motivated by the hope of 
gaining personal happiness. 

Service to Bhagavän is not the same as the desire, 
or search, for personal happiness. The desire to seek 
personal happiness is nothing but attachment to 
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 TheNature 
        of 
 True Devotees
Devotion to God is attained by associating 

with those who serve both Him and His 
devotees. They have made service to God the very 
essence of their life. They have made the narrations of 
the names, appearance, attributes and sports of God 
the mainstay of their existence, and they are always 
engaged in discoursing about them.

Not only is there a great difference between how 
the common man deliberates upon God and how the 
devotee deliberates upon Him, but the very natures 
of these two kinds of deliberation are quite opposite. 
Among the common people, many are inclined to 
worship God, whom they know to be the giver of 
mundane and celestial pleasure and happiness. Those 
who are more intelligent however – that is, those who 
outwardly present themselves as renunciants but remain 
the topmost enjoyers at heart – pretend to worship God 

by Çréla Bhaktisiddhänta Sarasvaté Öhäkura Prabhupäda

with the purpose of becoming equal to God, who is the 
Supreme Enjoyer, and merging in Him.

Those situated midway between these two classes 
worship God with the intention of acquiring the eight 
modes of supernatural power – such as the power 
to become smaller than an atom and the power to 
become weightless – in order to fulfil their own desires. 
Although they pretentiously show themselves to be 
worshippers of God, they never admit the eternality 
of God’s names, appearance and so forth. They regard 
the Supreme Master of all to be governed by karma. 
These so-called worshippers do not serve God with 
the particular aim of serving and pleasing Him. On the 
contrary, they make the Lord serve them.

The nature of true devotees is different from theirs. 
They do not expect, nor do they regard as necessary, 
the attainment of pleasure for the body and home in this 
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world or in the next. Nor do they regard as important the 
attainment of emancipation, which is so highly praised 
as the ultimate attainment for man. True devotees serve 
God by their very nature, by their every thought and by 
every sentiment of their heart. This strong propensity 
in them does not yield to any obstruction but runs 
with impetuosity, forcibly removing all the obstacles 
before it. It is just like the swift and turbulent current 
of the river Gaìgä, which rapidly runs towards the sea, 
inundating all high and low resistance, undergoing no 
disaster and never abating, at any point, to take rest.

The devotees are ever engaged in the service of God. 
No tendency towards anything else, no other thought 
or deed besides that service, finds any opportunity to 
cast its shadow over the souls of those bhakti-yogés, 
who are incessantly communing with God and are 
entirely dedicated to Him. Out of pure love, the devoted 

servitors of God are ever engaged in offering service 
to Him and to His devotees. They have no vitality to 
devote to their bodies; to those who are related to 
their bodies like their wives or sons; to their home; to 
all those who are related to these; to domestic beasts 
and birds; or to their occupation, class and so forth.

Having fallen in love with the Lord of their life, who 
is the very life of their lives and the life of all, they have 
surrendered themselves to Him, with all their energy. 
Such devotees, dedicating their very selves to God, 
have made Him alone the quintessence of all their 
ambitions. And He, too, having been arrested by their 
devotion, has made them His essential companions, 
even though He Himself is the most essential Being 
for all.

Adapted from The Gaudiya Volume 25, Number 5
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A mong all the sentient entities who interact 
with this phenomenal world, man holds 

the supreme position, and he entertains the hope of 
remaining in such a position into the future, even after 
the transmutation of his present tabernacle. The quality 
of rationality is associated with man, who harbours the 
hope that, as much as possible, he may use his faculty of 
discrimination in the most appropriate fashion.

We know we are dependent upon other rational 
entities for our own rational activities to find real display. 
Such dependence is an inseparable element of our 
being. Yet, in spite of that, our ego ceaselessly tries to 
dispel all the discomforts of the mundane atmosphere 
by compelling us to exercise some intrinsic power of our 
own.

We are all endowed with material senses, and these 
have no other predilection than to secure felicities 
in every transaction. Indeed, when we examine an 
individual case, we find that the impetus to gratify our 
senses is our principal characteristic. This feature, found 
in so many of us, often promotes further desires to seek 
out our own gratification from our fellows in this world. 
When, in search of sensuous pleasures, we instead put 
ourselves into difficulty and expect others to come to 
our aid, then we ought, thereafter, to make some effort 
to contribute to social harmony. And yet, if we suppress 
our proclivity to encroach upon our friends and fellows 
in this world, we cannot live. Still, the social mandate 
to control our senses dominates all of our decisions by 
virtue of our concern for civic principles. Hence, while 
autonomy is felt as a desirable factor for happiness in life, 
we find ourselves quite restricted in our movements. 

 

We must now depend upon the Absolute to guide 
us toward a harmonious solution to this quandary. 
The pressure of our need for happiness obliges us to 
rationally reflect upon the merits and demerits of our 
situation. In such rational reflection, we take notice that 
all phenomenal representations can be traced to some 
original source. Yet even then, we become dissatisfied 
with the notion that this universal, demonstrative aspect 
is itself a holy shelter, full of all the supplies we need. 
We therefore revert to our previous mode of rational 
reflection in an attempt to uncover the still hidden 
treasure behind all exoteric manifestations.

The esoteric fountainhead perpetually supersedes 
the handicaps of the phenomenal region. Hence, 
when he comes before our vision, we are compelled to 
consider His situation: He is eternal, blissful knowledge, 
transcendent to all regions of mental speculation.

Nevertheless, upon hearing that this Oversoul 
proclaims to incorporate none but pure, uncontaminated 
souls into the midst of His harmonious plane, we may 
become agitated by the subsequent speculations of our 
mind: 

“Why should that Supreme Soul, the principal 
Transcendental Object, not imbibe the all-encompassing 
conception? That is to say, why should He not include 
both non-matter and matter, both the part and the 
whole, and why should He not incorporate both ends of 
the continuum of variegated realities?” 

Yet, the fact is, this very same faculty of our mind 
for speculating will also lead us to give credence to the 
theory that God is identical with everything, a theory of 
which the principal trait is total negation of every kind 
of phenomena.

Individuation is a necessary element in me, as it is 
in everyone. I find that the individual situations of all 
of us are the subject matter of our reciprocal activities. 
Such individual situations are numerous, and with their 
varied dispositions within the scope of our present 
experience of phenomenal existence, they are found to 
be rapturous. Should there not be some underlying bond 
amidst such a multitude of positions? To accomplish the 
same, we often jump into ideas of impersonal reality and 
dissociative relativities.

Perceiving absolute oneness in this way, mundane 
persons thus demonstrate the conceited apathy innate 
in their conception, which is tantamount to jealousy of 
the position of the Absolute Being. Just to pacify them, 
the Absolute Being then presents them with His aspect 
of infinitude, which is beyond all mundane, restrictive 
designations in terms of time and space. Factually, our 
restricted perspective in relation to the phenomenal 
domain should not be imposed on the Personality of 
a thoroughly Independent Integer. The Personality of 
Godhead is to be humbly approached, not subjected to 
our sensuous inspection, as though He were an accused 
in the court. We should accept that all existences are, 
and ought to be, His own. This method of approach is 
known as unalloyed theism.

Adapted from The Gaudiya Volume 25, Number 10

w
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The Supreme Lord Çré Kåñëa Caitanya has asked all 
sections of the people of this world not to tamper 

with or mutilate the Absolute Truth with their crippled 
attempts to regulate Him, but rather to approach Him with 
an absolutely clean and sincere heart, in which His own 
feature will be revealed. He may then show His various 
manifestive aspects in accordance with the eligibility of 
the person approaching him.

The Supreme Lord has mercifully disclosed the name of 
the true object of pure theism: “Çré Kåñëa”. The conception 
of an impersonal God, devoid of all attributes and stripped 
of all varieties of potency, is included in the conception of 
Çré Kåñëa as one of His partial features where all sorts of 
perceivable attributes are eliminated.

Çré Kåñëa Caitanya has lucidly demonstrated to the 
people what He meant by theism. We find that He has 
thoroughly revealed to us the conception of various 
types of transcendental, unalloyed service to the 
Supreme Absolute Çré Kåñëa, as well as a special type 
of service which was hitherto quite unknown to theists. 
He has revealed that special type of service to people 
everywhere.  

Theism, before He disclosed this, was conceived as 
being confined exclusively to reverence and regulative 
principles. Çré Kåñëa Caitanya has taught us that we may 
approach Çré Kåñëa with unconditional service in all sorts 
of ways, and He has shown us the excellence of the most 
confidential relationship between Godhead and human 
souls in comparison to other relationships with Him. 
Until His time, we were quite familiar with the idea of 
approaching Çré Kåñëa only through the other principles 
of devotion, simply by worshipping Him, leaving aside the 
most attractive aspect of rendering service to the Lord. ©
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not convinced about the existence of the Over-soul and 
His existential position – that Çré Kåñëa alone, in all His 
aspects, should be the object of our devotion.

We find that unless the Supreme Absolute, Çré Kåñëa, 
kindly graces us by becoming the willing recipient of 
our service, we cannot render all varieties of confidential 
service to Him. And in any other aspect of Kåñëa, such as 
Matsya, Varäha, Nåsiàgha, Vämana and Räma, the depth 
of our reverential activities is rather limited.  

Here, even in this perverted world, people can offer 
their confidential services in any of the five rasas2. Çré 
Kåñëa, and no other, is the centre, the very fountainhead 
of all divinity whom we can lovingly satisfy with all 
aspects of our confidential service.

Çré Kåñëa is akhila-rasämåta-mürti, that is, He is the 
fountainhead of all rasas, and we can approach Him 
in any one of His five different reciprocal features. By 
performing all our activities for Him with the body of our 
transcendental soul, we can offer Him our eternal service 
in one of these five features; whereas, in reciprocation 
with other forms of Godhead, we cannot offer such 
confidential service.

Adapted from The Gaudiya Volume 25, Number 11

2 The five rasas, or the five overwhelmingly nectarean modes 

of identity in eternal service, are (1) çänta-rasa, the mood 

of serene reverence or passive, but unwavering faith in 

Godhead; (2) däsya-rasa, the mood of loving service; (3) 

sakhya-rasa, the mood of deep camaraderie; (4) vätsalya-

rasa, the mood of unconditional nurturance as in a mother 

to her dependent child; (5) mädhurya-rasa, the mood of 

immaculate, transcendent and selfless amour. 

by Çréla Bhaktisiddhänta Sarasvaté Öhäkura Prabhupäda

The omnipotence and omniscience of the Supreme, 
which are His secondary aspects, had been prominent 
in the conception of theists. As such, we had been 
thinking that service to the object of our worship should 
be performed by the upper part of the body and that the 
lower part of our transcendental eternal body1 could not 
possibly offer any acceptable service to the Beloved. We 
had been neglecting our existence as a transcendental, 
albeit infinitesimal, entity called the ‘soul’ residing within 
the external frame and within the astral body.

Consequently, up to that time, we had been 
confounding ourselves with a philosophy that was no 
more than mental speculation. We were perpetually 
restricted by external views of the world and we avoided 
cognizance of our pure identity, which is meant for 
rendering eternal service to He who is the Transcendental 
Object, the Supreme Sentient Being, and the eternal 
Over-Soul. The level of theism that we had reached at 
that time was therefore not sufficiently elevated, and 
higher aspects of service to the Lord, such as serving 
Godhead as a close and confidential friend, as a son, and 
as a consort, were thus hidden from us.  

Thus we had merely been keeping transitory 
relationships with the perishable objects of this world. 
But our theism should not restrict our vision and cause us 
to ignore the confidential service which can be rendered 
by the free human soul to Çré Kåñëa. Until now, we were 

1 The transcendental eternal body is called the apräkåta siddha-

deha. It is comprised entirely of sat-cit-änanda (eternality, 

knowledge and bliss) and therefore has no connection with 

gross or subtle matter. 
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by Çréla Bhaktisiddhänta Sarasvaté Öhäkura Prabhupäda

In the case of Lord Rämacandra, we cannot offer 
our services in all the five different aspects. He 

cannot stand as our Consort, because if He were to do so, 
Sétä might attest that her devoted husband Rämacandra 
had crossed the limits of His own ethical principles. 
Moreover, Sétä would never allow any other soul the 
privilege of rendering that sort of service to Rämacandra. 

We find the best example of this in the Daëòakäraëya 
åñis who approached Rämacandra. Rämacandra did not 
accept them because, for one, they had male forms, and 
second, He was devoted to only one wife. In other words, 
for fear of violating His ethical principles He could not 
accept service in the mode of consort-hood from them. 
While Rämacandra could only accept services in modes 
other than consort-hood from Lakñmaëa and others, Çré 
Kåñëa, who is eternally lovable, is very naturally referred 
to as Bahu-Vallabha, the dear-most lover of many. 

Çré Kåñëa can accommodate hundreds of dependents 
as His consorts, whereas Rämacandra can only welcome 
dependents in four modes – namely, His parents; His 

brothers and friends; His servants; and the neutral 
subjects of His realm, who render unalloyed service to 
Him. All others, except Sétä, are barred from offering 
any confidential, loving service to Rämacandra as His 
consort.

But in Çré Kåñëa we find that there is no such 
restriction. Every soul can offer all sorts of unalloyed 
confidential services to Çré Kåñëa. Moreover, we find that 
Çré Kåñëa verily welcomes every soul; He does not deny 
anyone. 

Çré Kåñëa personally always wants His devotees 
to accept Him in the mode of consort-hood – indeed, 
He admits every servant of His who has truly got the 
capacity to approach Him in any of these most exalted 
moods and positions – and yet He never allows any of His 
temporary pseudo-servants to keep the corresponding 
sorts of mundane relationships with each other. The 
progress of any soul toward such confidential, loving 
services to the Over-soul is never hindered, provided 
the Lord is convinced that, remaining ever subservient 

©
 V

äs
ud

ev
a 

dä
sa



R a y s  o f  t h e  h a R m o n i s t   •  2 9

personal benefits and some portion of our transcendental 
body for Godhead! But the real truth is that all of our 
engagements – the whole of our occupation – may be 
engaged for Çré Kåñëa. We do not have this rarest fortune, 
the fortune of engaging our whole being in such pure 
perfection, in any other aspect of Godhead.

Çré Kåñëa Caitanya has not taught us any anthro-
pomorphic concept. Ordinary people might think 
that they can indulge in carrying conceptualizations 
born from the material nature of this world into that 
transcendental realm, but such anthropomorphic ideas 
are never enjoined or entertained by Çré Kåñëa Caitanya. 

All we must know is that Godhead is the full, complete 
and perfect being and that no partial or crippled features 
are anywhere to be found in His person. We must 
not think that all that we have in this world – all that 
might be feasible or practicable or even ethical here – 
should be carried along with us to a region where imperfect 
acquisitions are not wanted. We have no such ambition.

Adapted from The Gaudiya Volume 25, Number 12

to His Predominated Counter-Whole, that soul can truly 
offer this kind of service to Him. 

Truly, Çré Kåñëa never restrains us from rendering 
any sort of confidential, loving service that, in our 
unconditioned stage, we are bent upon offering Him. 
However, we would be barred from offering such 
services to Him in His other aspects, either because our 
mental approach would then be somehow tainted or 
because it would have been arrived at through flawed 
speculations.

If we independent souls give up the kind of worship 
that emerges from our own mental speculations – if 
we can have a wider and larger scope – then we can 
easily approach the Transcendental Being with all of our 
earnest and sincere endeavours. And He shall not deny 
anyone nor allow anyone to continue engagements that 
are meant for some other aspect of Him, inasmuch as He 
is the one who shall always enchant our soul. 

So we should scrutinize most minutely whether 
we should at all utilize and engage some limbs for our 

©
 Väsudeva däsa
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Ç ré Kåñëa Caitanya told us that 
we should first acquire self-

determination, without which we will 
mistake the mind for the soul. Mind is quite 
different from soul. The mind conducts 
all the activities of the physical plane. It 
receives impressions from nature through 
the medium of the senses and through the 
functions of our body, that is, through the 
mind’s interfacing with external objects, 
which are made of matter.

Although we are habitually occupied 
with matter, when we begin to study 
theism, that is, when we enquire about 
the actual figure of Godhead, we find 
within the four seed verses of Çrémad-
Bhägavatam (catuù-çloké Bhägavatam) 
the words that the Absolute Fountainhead 
spoke to Lord Brahmä, the creator of this 
material universe:

 “If I am to bestow My mercy upon 

anyone, I must reveal Myself to him 

fully. Those with wayward aspirations 

and minds that tend to speculate 

will be debarred from attaining 

unobscured perception of My actual 

size, figure and colour. If I do not 

© Väsudeva däsa

The  One Absolute
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by Çréla Bhaktisiddhänta Sarasvaté Öhäkura Prabhupäda

confer My mercy upon them, they will simply miss 

Me all together.” 

In light of this, Çré Kåñëa Caitanya has disparaged all 
mundane thinkers, who are busy with grand philosophies 
or diligently adhering to their mundane ethics, along 
with all those who propagate their own humanitarian 
enterprises.

We find in the writings of our äcärya’s that, in 
essence, “No one should wrongly consider that when we 
speak of Çré Kåñëa we are speaking of an entity who is 
wholly different from Çré Rämacandra. The fact that we 
talk of Çré Kåñëa does not mean we are differentiating 
between Çré Kåñëa and Çré Rämacandra, for Çré 
Rämacandra and Çré Kåñëa are not essentially different 
entities. They are identical. But just as in this world, the 
perverted reflection of the transcendental plane, we find 
that a single man considers himself to be the father of one 
person, the son of another and the physician of someone 
else, in the transcendental realm, also, we find that the 
same, one Absolute appears in manifold aspects.”

So let no one imagine that we are talking of wholly 
different objects when we mention the avatäras. 
Väsudeva is the same as Lakñmé-Näräyaëa. Lakñmé-
Näräyaëa is identical with Sétä-Räma. Sétä-Räma is the 
same as Rädhä-Kåñëa. We do not find any differences 
between Them. There should not be any controversy 
in this matter, and, aside from their respective planes of 

rasa, there is no scope to draw a distinction between Çré 
Kåñëa and Çré Räma. 

 

We simply want to appreciate the respective positions of 
the One Absolute, and we have no ambition to change 
our position. Still, we must strive to render all possible 
confidential services to the Over-soul, and there is no 
harm in this. Yet in relation to Rämacandra we find that 
in one kind of worship all of our activities cannot be one 
hundred percent engaged for Him. In another only some 
portion of our activities are engaged in serving the entity 
of our adoration, while the other portion is kept aside for 
our selfish, personal use. These kinds of worship are not 
perfectly selfless.

We often find in this world that a man believes himself 
to be the master of a range of subordinate properties. He 
proclaims, ‘I have many servants’, ‘I have a large estate’, 
‘I have great learning’, and so forth. It would not really 
be compatible with human nature were a man to confine 
himself to a single aspect of an entity, for then he would 
have nothing to do with the other aspects of that same 
entity.

If we were to cast aside all of that One Integer’s awe-
inspiring and majestic attributes apart from His absolute 
blissfulness and His absolute ecstatic beauty, we would 
be known to have advanced quite far in our theistic 

The  One Absolute

w
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aspirations for that Fullest Form. So when we approach 
Çré Kåñëa we find that all sorts of aspects are fully in Him 
and we can offer all sorts of confidential services to Him, 
with our transcendental and eternal body. We can offer 
ourselves to Him in all ways with the closest intimacy.

We must not think that restricting ourselves to a 
particular aspect shall result in a quarrel with someone 
involved in another school of thought or philosophy, or 
that it shall result in some other religious controversy. 
There shall be little scope for that since our attention 
should, at all times, be one hundred percent devoted to 
Him and His Counter Whole. This is the general outline 
of the teachings of the Supreme Lord Çré Kåñëa Caitanya.

Lord Kåñëa Caitanya is the combined personality 
of the predominating and 
predominated moieties of the 
Absolute. We, the individual 
souls, are endowed with a mixed 
aptitude. Our consciousness 
possesses a two-fold potentiality. 
It becomes cognizant of material 
categories, but it is open to the 
influence of the spiritual as 
distinguished from the mundane. 
Lord Caitanya is our only support 
and the source of our animation. 
He is the only object of our 
worship. As a matter of fact, every 
activity of ours owes its possibility 
and existence to His initiative and 
works as a natural result of His 
own activities.

Lord Caitanya displays the pastime of seeking 
Himself. All through His manifestation, He is found most 
anxiously devoted to the exclusive quest for the Absolute 
Godhead, His predominating Moiety, Çré Kåñëa. We, His 
eternal protegeûs, are conditioned to follow His lead in this 
matter. And if we do follow Him, we shall be doing the 
right thing. By following Him we will obtain knowledge 
of the realm of the Absolute. We will no longer have to 
remain trapped within the narrow scope of the material 
dimensions.

Yet we are handicapped by our mixed aptitude. 
We have the option of becoming involved with the 
spiritual but we also have the option of meddling with 
the material. As soon as we indulge this mixed aptitude 
by mistaking it to be our real function, our progress 

toward the Absolute is obstructed and we find ourselves 
subjected, for the most part, to insurmountable 
disqualifications. These disqualifications have been 
analyzed and classified under four groups: the tendency 
to commit mistakes (bhrama), inadvertence (pramäda), 
deception (vipralipsä) and limited, imperfect senses 
(karaëäpäöava). These are very serious defects. They 
make it impossible for us to obtain even a glimpse of 
transcendence. Hence there arises the compelling 
necessity of seeking the help of those who are free from 
those defects.

The functioning of our present senses does not give 
us any knowledge of the Whole Truth. On the contrary, 
it always keeps us away from the full, eternal, blissful 

Being. We are prevented from full 
access to uninterrupted existence, 
uninterrupted knowledge and un-
interrupted bliss. Although these 
constitute the reality to be gained 
by the exercise of our present 
facilities, we obtain instead the 
so-called knowledge of the things 
of this world. We perceive matter 
alone, and we can imagine a state 
of material negation, yet neither of 
these is Reality proper.

We cannot avoid the existence 
of distinctions, but we shall 
necessarily entertain any thesis 
we may encounter regarding 
distinctive entities, under the 
operation of the four-fold defects 

mentioned above. It is, however, incumbent on us to try 
to be perfectly free from those defects. Methods based 
on sense-experience are useless for this end, for they 
can never free us from those defects.

Those who rely upon the resources of mind express 
themselves through language. The words exchanged 
between such people are more or less defective and 
mutually contradictory. The experience of a particular 
moment is different from true experience. We are trying 
to gain admission into the realm of true experience, and 
we hanker to make progress in such experience. It is our 
purpose thereby to fall in love with the Real Entity. This 
is the supreme goal. 

Adapted from The Gaudiya Volume 26, Number 3–4

“So when we approach 

Çré Kåñëa we find that all 

sorts of aspects are fully 

in Him and we can offer 

all sorts of confidential 

services to Him with 

our transcendental and 

eternal body.”
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The Means of 
Attaining Welfare 
When Sa-dhu-san. ga 

is Far Away
a letter by Çréla Bhaktisiddhänta Sarasvaté Öhäkura Prabhupäda

Çré Caitanya Maöha 

Çré Mäyäpura 

22nd December 1927

 
[In the letter published in Çréla Prabhupadera Paträvalé, the recipient was kept 
anonymous.]

Yesterday, I received your letter from [the name of the messenger was also 
kept anonymous]. I also received a letter from you many days ago, even 

before I went to the Western districts, but I could not reply to it in time due to my 
travels there. You can find out about the festivals and programmes that were held 
in various places in the Western districts by reading the Gauòéya1 magazine or 
by hearing from the devotees. Righteous people everywhere are becoming joyful 
and satisfied by hearing the message of Çréman Mahäprabhu.

For the devotees of Bhagavän, Çré Navadvépa-dhäma is a place of utmost 
reverence. Every place in this dhäma awakens remembrance of Bhagavän within 
one’s heart. For this reason, I especially desire to live here for a few more days. 
But, according to what is necessary for the sake of service to Çré Hari, I shall have 
to travel to other places, like Calcutta.

Çréman Mahäprabhu is extremely merciful. He has therefore arranged that so 
many devotees are present even in a place like Calcutta. In Çré Gauòéya Maöha, 

1 Gauòéya was a weekly periodical published in Bengali. It was founded by Çréla 

Prabhupäda and boldly propounded the rüpänuga gauòéya conception.
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If in this world, 
we live amidst the 
discussion and 
message of the 
transcendental 
world, our 
reflections on 
that message will 
keep us aloof from 
worldly pain.

harikathä (discussion of Lord Hari) flows constantly 
and everyone has become intoxicated by their intense 
engagement in service. It is most appropriate for me 
to thoroughly embrace such association for the rest of 
my life, like when Çré Parékñit Mahäräja heard Çrémad-
Bhägavatam for the last days of his life. In these last 
days of my life, a place devoid of harikathä, even 
if it were occupied by all my kith and kin and full 
of all material comforts, seems utterly undesirable 
to me. By the mercy of the Supreme Lord, seeing 
how the inclination to devotedly serve Bhagavän is 
present within all the mäthas, I constantly think of 
the benevolence of Çréman Mahäprabhu.

I once spent my life preferring to drink the 
happiness that is derived from the objects of material 
sense perception, but today, wherever I go, I am able 
to serve Çré Bhagavän and gain the association of His 
devotees. By spending however many days we have 
left of our lives like this, we shall never live in misery 
by becoming averse to Çré Hari.

You are not hearing enough harikathä from the 
lips of the devotees, who are inclined toward serving 
Çré Bhagavän and who are rapt in hari-bhajana. 
Because of this, you do not appreciate your good 
fortune. However, the fact that you constantly remain 
inclined to serve Çré Hari keeps you aloof from 
adverse association. When you are on your own, you 
should always read the Gauòéya and the devotional 
literatures written by other Vaiñëavas. This will, in 
itself, enable you to reap the benefit of listening to 
harikathä from the lips of the devotees.

 
While living on this earth, we do not get the direct 
association of many devotees from the transcendental 
realm. But because the conversations and pastimes of 
the devotees who were present during the manifest 
pastimes of Çréman Mahäprabhu perpetually exist in 
the form of sacred texts (granthas) and sound vibration 
(çabda), or words, we do not feel so much pain in 
our worldly troubles. If in this world, we live amidst 
the discussion and message of the transcendental 
world, our reflections on that message will keep us 
aloof from worldly pain. No matter where you find 
yourself, that divine harikathä will never abandon 
you. To be sure, you will even remember Bhagavän 
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following in the footsteps of Çré Gaurasundara in every 
respect?

This world is but a place where the Supreme Lord 
examines us. To excel in that examination one must hear 
kértana of Hari performed by His devotees. And you are 
hearing that kértana through the medium of devotional 
literature. Therefore, it is by no means appropriate for 
you to consider yourself deprived.

Once, a long time ago, Hiraëyakaçipu declared 
everywhere that Bhagavän does not exist in this world. 
On many occasions he brutally confronted his son 

Prahläda in an attempt to force 
him to accept this conclusion. But 
then Çré Nåsiàhadeva emerged 
from within a pillar, and generated 
spiritual welfare for Hiraëyakaçipu 
and the entire world. The devotees 
of the Lord perceive their Lord at 
all times and in all things, but those 
who are envious of Him cannot 
even comprehend that He exists at 
all.

We who are situated somewhere 
in between are sometimes inclined 
towards devotional service to Hari, 
but the very next moment we absorb 
ourselves in sense gratification. Due 
solely to our desire to engage in 
devotional service, we will gradually 

escape our entanglement in all forms of material sense 
enjoyment. Fleeting happiness and distress is always 
present in mundane sense gratification, but devotional 
service, bhakti, which is eternal, gives bliss to Bhagavän. 
With the aim of giving that bliss to Bhagavän, we can 
remain perpetually engaged in His service.

I am not sure whether or not you will get any 
instantaneous benefit by reading this detailed letter. My 
communication skills are extremely poor. Since I am not 
able to make everything understandable to everyone, I 
often remain silent.

Here in Çré Caitanya Maöha all the activities have 
begun that are necessary before the commencement of 
the festival.

Your eternal well-wisher
Çré Siddhänta Sarasvaté

Translated from Çréla Prabhupädera Paträvalé

and comprehend the topic of bhakti within all the things 
of this world.

By the sublime will of the Lord I may again have 
the opportunity to visit all these places in the Western 
districts and you would again get the chance to listen to 
harikathä. But it is certainly appropriate for a devotee 
to forget his misery and live in whatever condition 
Bhagavän is pleased to keep him in.

The ordinary people of this material world cannot 
understand the divine message of Bhagavän – of 
Çréman Mahäprabhu – or of the transcendent nature 
and qualities of His devotees. 
Only when the inclination to serve 
Bhagavän arises in one’s heart can 
one remember Çré Hari under all 
circumstances.

Since you are always en-
deavouring for your spiritual wel-
fare, Bhagavän is manifesting all of 
His transcendental narrations, the 
message of Godhead, within your 
heart through the medium of the 
devotional literatures.

It is written in Çré Caitanya-
bhägavata:

yata dekha vaiñëavera 
     vyavahära duùkha 
niçcaya jäniha sei 
     paränanda sukha

Çré Caitanya-bhägavata, Madhya-khaëòa (9.240)

Know this for certain: whatever you may perceive as 

ordinary misery in a Vaiñëava is in fact his greatest 

joy.

So that He may test us, within this world Bhagavän 
always remains hidden. Our superficial perception 
can only diminish by comprehending His presence 
underlying everything.

adya ’pi sei lélä kare gaura-räya 
kauna kauna bhagyavane dekhibäre päya

Even today, Gaura-räya is performing His pastimes, 

but only a few, most fortunate souls can see them.

When will that most fortunate day come for us 
when we all become travellers on the path of bhakti by 

This world is but 
a place where the 

Supreme Lord 
examines us. 

To excel in that 
examination one 

must hear ki-rtana 
of Hari performed 

by His devotees.
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Appearing in English for the first time

A letter from 
Çré Çrémad Bhakti Prajïäna 
Keçava Gosvämé  Mahäräja

Çré Keçavajé Gauòéya Maöha
Kaàsa Öéla, Mathurä  
November 23, 1960

çré çré guru gauräìga jayataù!

[In the letter published in Gauòéya Patrikä, the recipient was kept 

anonymous.]

I  have received your letters dated October 17 and November .
 14 and became especially pleased to learn from them that 

you are inclined to receive training in accordance with the principles 
enunciated in the revealed scriptures.

Svayam Bhagavän Çré Gaurasundara has said, “kértanéyaù sadä 
hariù – always chant the glories of Çré Hari.” And çästra states, 
“kalau tadä-hari-kértanät – in the age of Kali, deliverance is only 
achieved by performing hari-kértana.”

The significance of these statements is that the only way to 
become freed from material bondage is through the culture of hari-
kértana. That is to say, only by discussing the glories and message 
of Çré Hari can all living beings become liberated and thus qualified 
to serve Çré Bhagavän.

It is a source of deep happiness for me that you are always 
performing kértana by discussing hari-kathä with everyone, in a 
way that is appropriate according to time, place and circumstance. 
You must fearlessly speak the message of Çré Hari.

In the teachings of Çréman Mahäprabhu we will not find even 
the slightest trace of diversion from scripture, nor any poor logic or 
inconsistency. All other propagators of religion – namely so-called 
religious sampradäyas (schools of thought) and their äcäryas (chief 
preceptors) – have attained, or yearn to attain, fame and reputation 
in modern society by presenting their fanciful speculations, whether 
narrow or broad. But their opinions oppose the conclusions of 

Çré Bhagavän is not 
for the Weak-hearted
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Bhagavän, the Supreme Person Himself, is knowledge of 
the positive aspect. Ideas pertaining to negation have no 
intrinsic value. Çré Kåñëa Himself spoke Bhagavad-gétä, 
and Çré Kåñëa Himself is the refuge of the all-pervading 
spirit (brahma): “brahmaëo hi pratiñöhäham – I am the 
basis and shelter of brahma” (Bhagavad-gétä 14.27). 
You ought to make people thoroughly understand this 
statement.

The word viñëu appears in many places throughout 
the Vedas and every single brähmaëa priest utters this 
transcendental name every time he sanctifies himself 
with water. Still, when demoniac people hear the name 
Viñëu, they are filled with fear. I cannot fully elaborate 
on this topic within the scope of this letter. 

Regarding your last question, if someone wants to 
enter worldly life, he must surely gain some kind of 
knowledge for the sake of earning his livelihood. But the 
topmost knowledge, of course, is all-auspicious, spiritual 
knowledge. 

I conclude here.

With blessings,
Çré Bhakti Prajïäna Keçava

      Translated from Çré Gauòéya Patrikä Year 28, Issue 3

scripture and lack logic. Therefore, it is absolutely 
essential to speak the truth courageously. 

Çré Bhagavän is not for the weak-hearted. In the 
Muëòaka Upaniñad (1.6.4) it has been said, “näyamätmä 
balahénena labhyaù – The Absolute Reality, that 
Supreme Soul, is not accessible to those who have no 
spiritual strength.” But cowards manipulate religion 
with false interpretations, proclaiming “all are correct, 
all are correct,” and thus reveal the feebleness of their 
conception of bhajana. You must rigorously protest 
against these spurious assertions. If necessary, I am 
personally ready to discuss this in an open forum. 

You may inquire of those who attempt to assert 
that the featureless, impersonal brahma – that is, the 
undifferentiated, all-pervading spirit – is the Supreme 
Absolute Truth (para-tattva), “Why is it so often seen in 
scripture that the word brahma has been prefixed with 
para (Supreme Absolute)?” The name Para-brahma is 
employed to indicate a higher tattva, or existential truth, 
than just impersonal brahma. In other words, it points us 
toward the Supreme, Absolute Entity. Hence, impersonal 
brahma is not para-tattva, the Supreme Absolute Truth. 
I will discuss this with you further when we meet.

Knowledge of impersonal brahma is knowledge of 
the negated aspect of Bhagavän; while knowledge of 

“kértanéyaù sadä hariù”
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Appearing in English for the first time

by Çré Çrémad Bhaktivedänta Svämé Mahäräja

Is Human Misery 
a Pastime of God?

© Puru däsa
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“I s God responsible for all the varieties of 
misery that man must face, or not?”

When a svämé, who is a regular visitor to Delhi, 
was asked this question by the good Dr. Sharma, 
he presented his answer in front of everyone in the 
assembly:

“The miseries visible in human life, whatever they 
may be, are all a pastime of the Lord.”

Dr. Sharma lives and practises medicine in Delhi. 
He is a keen seeker of truth and an 
avid reader of our Back to Godhead 
magazine; and he often inquires 
from me on a variety of topics. 
The good doctor found the svämé’s 
answer to his question completely 
unsatisfying.

He countered by saying that if 
all of a person’s activities are to be 
considered a pastime of the Lord, 
then why is it said that man must 
experience the results of his own 
pious and sinful activities? 

When the svämé attempted 
to justify his explanation simply 
by repeating the same phrase, “It 
is all a pastime of the Lord,” Dr. 
Sharma exclaimed, in the midst of 
that assembly, “I am not satisfied 
with your answer.” The common 
people in the audience were simply 
listening to their arguments. No 
one could understand the essence 
of the topic, nor did anyone even 
try to understand it. 

On many occasions we, too, come across this 
question, which is ever stirring in the human mind:

“Why did God create so much misery in this 
world? Is it all His pastime?”

The truth, though, is quite different from what this 
question implies.

Among all the meaningless obstacles that monists 
have created in this world by conceiving of God and 
the living entity as existing in total oneness, none is 
more severe than the introduction of this particular 
type of doubt.

The activities of souls that are imprisoned by the 
material energy are mundane. But these impersonalists, 
on account of their claim that God and the living being 
exist in total oneness, are obliged to attribute such 
mundane activities to the pastimes of God. Without 
doing so, they would not be able to reconcile their 
statements like “God is in distress,” or “God is begging 
alms.”

Therefore, it is not possible to support the doctrine 
of impersonalism, a doctrine which completely 

destroys one’s spiritual life, without 
concocting the alleged ‘divine’ 
theologies that are conveyed by 
statements such as “Näräyaëa has 
become impoverished to enact the 
pastime of begging;” “Näräyaëa has 
become a pig to enact the pastime 
of feeding on stool;” “The supreme 
spirit in the form of deliciously 
prepared chicken eggs is reposed 
within the belly of that same 
supreme spirit in the form of a holy 
mendicant” and the like.

It is for this reason that 
Çréman Mahäprabhu clearly 
stated, “mäyävädi-bhäñya çunile 
haya sarva-näça – hearing the 
commentary of a mäyävädé 
completely destroys one’s spiritual 
life.” As long as this form of 
artificial spiritualism, known as 
impersonalism, is not expelled 
from this world, the common man 
shall not be able to comprehend 

Çré Kåñëa’s identity, nor His name, qualities and so 
forth. Foolish people readily accept such malformed 
theologies simply because they are sold out to their 
sect, but they are unable to comprehend the real 
implication of their conception. 

What else could be the fate of a common man 
who keeps the harmful association (asat-saìga) of 
the impersonalists but to be misled and converted to 
atheism, only to engage in mere sense-gratification?

Translated from Çré Gauòéya Patrikä  Year 9, Issue 11, 1958

(Excerpt from Çré Kåñëa-lélä and Mundane Sense Gratification, 

Rays of The Harmonist, Kärtika, 2009
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Sri Hari, Guru   and Vais. n. avas 
  are Moved  by   Our  Emotions

Çré Väsudeva Gauòéya Maöha
Postal: Väsu-Gäñj (Goyäla-Päòä), Assam
21 September, 1979

çré çré guru-gauräìga jayataù!

[In the letter published in Çré Çrémad Bhaktivedänta Vämana Gosvämé 
Mahäräja’s Paträvalé, the recipient was kept anonymous.]

I received a letter from you many days ago. I should have replied 
to your warm letter much sooner. Forgive me for failing to 

reply in a timely manner. Your weeping is so overwhelming that it 
breaks everyone’s heart. In your letter, you referred to yourself as my 
‘fallen daughter’. In the shower of your tears, even the heart of a stone-
hearted person like me is torn asunder. Çré Bhagavän shall fulfil your 
heart’s desires. Protect your great enthusiasm and forbearance within 
your heart. If you envision the smiling faces of çré gurudeva and the 
Vaiñëavas and remember their instructions and teachings, you will find 
peace of mind at all times, in all circumstances.

I came to Kåñëa-nagara for the occasion of the deity installation, 
which was held on Akñaya-Tåtéya in the month of Vaiçäkha (May), but 
at that time I had no chance to converse with you properly. It seems, 
therefore, that you have become dissatisfied with me. I hope that after 
understanding the gravity of my situation on that occasion, you have 
forgiven me. At that time, I presumed that perhaps you were angry with 
me and hurt, but upon receiving your letter my presumption was proved 
wrong.

Because you always weep, to console you I am always saying, 
“O Mother, please do not cry.” Çré Bhagavän shall certainly bestow 
auspiciousness upon you. Do not feel upset that you have no monetary 
fortune and therefore cannot donate anything for service. One serves 

Translated into English for the first time
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A letter from 

Çré Çrémad Bhaktivedänta Vämana Gosvämé Mahäräja

Sri Hari, Guru   and Vais. n. avas 
  are Moved  by   Our  Emotions

Çré Hari and guru through one’s wealth, words, mind and 
one’s very spirit (präëa). Those who do not have wealth 
should serve with their words, mind and spirit. To surrender 
one’s mind and spirit to çré gurudeva and Bhagavän is the 
most excellent donation, for the mind and spirit are the 
supreme forms of wealth. If you are able to anxiously cry 
to çré gurudeva and Bhagavän, you shall obtain the fruit of 
donating everything. And in that fruit your heart shall find 
joy and peace.

You wrote truthfully when you explained that in this 
world you cannot call anyone your own except for guru, 
Vaiñëavas and Bhagavän. If we make them our own, only 
then will our lives be successful and all of our efforts 
blessed. Therefore, the mahäjanas have sung, “tava 
nija-jana, parama bändhava, saàsära kärägäre – Your 
personal associates are our dearest relatives and greatest 
friends in this jailhouse of material existence.” It is essential 
to realize this deep down in our hearts. Affection and loving 
possessiveness cannot be displayed in front of just anyone, 
for they are the exchange of emotions of the heart.

For this reason, even tears of devotion often become the 
cause of criticism and misinterpretation if they are shed in 
the presence of ordinary people. Those very tears give many people 
an opportunity to falsely judge you, to misunderstand you and so on. 
Therefore, in matters of hari-bhajana, specific instructions have been 
provided regarding proper times, places and circumstances. Çré guru, 
the Vaiñëavas and Bhagavän are present within the heart. They know 
and embrace the emotions we feel for them. Therefore, whether we 
cry in front of them or out of their sight, our every cry truly reaches 
them. Çré Bhagavän sat down for His meal in Dvärakä – Rukmiëé-devé 
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was serving Him – but at that moment in Kämyavana, within 
Våndävana, Draupadé’s cry reached Him from over a thousand 
miles away.1

1978 was the year your assets were lost. You wrote that you 
have undergone punishments comparable to residing in hell. 
As long as this body remains, pain and sorrow, sickness and 
disease, and suffering and torment will surely also remain. Most 
likely, you only went to the hospital because you were bound 
to. What you wrote is true – hospitals are like lakes from hell. 
There, you suffer hellish torture. The stench there makes life 
unbearable and before your eyes people die and writhe in pain. 
It is truly horrific. I understand that they even put you in the 
morgue. It was Çré Bhagavän alone who protected you. You will 
never forget çré gurudeva and Bhagavän, and you will faithfully 
perform hari-bhajana.

You wish to know whether your fortune will be like that of 
the other two you mentioned. You wrote how they were born 
to a wealthy family and are serving so much and performing so 
much bhajana, while the crying in your heart stays in your heart 
alone. Is it that without money it is not possible for someone to 
perform hari-bhajana?

Why did you become so morose simply because you could 
not afford to give me a donation this time? The anxious fervour in 
your heart is certainly acknowledged by çré guru and Vaiñëavas, 
who are very compassionate. Although you have no worldly 
wealth (artha), Çré Bhagavän will see how you are crying and 
bless you with supreme, transcendent wealth (paramärtha). Of 
this there can be no doubt.

�s�

I understand that, despite being my mother, you have not yet 
had the opportunity to serve me by cooking for me with your 
own hands. I will come to your straw hut, relish the preparations 
cooked by your own hand, and take prasäda. This hope of 
yours will be fulfilled. In your home, kértana and class will be 
held. According to your means, you will most definitely be able 
to invite and feed eight to ten devotees. We will certainly come 
to your home and take prasäda. Do not worry; I hereby make 
you fearless in this regard. And please do not be angry with me 
for taking so long to reply.

Without worries, without disturbance, chant harinäma. 
Maintain a practice of studying some scripture as time permits. 
Sing the songs of the mahäjanas. Chant your gäyatré three 

1 C.f. Çrémad-Bhägavatam (1.15.11) wherein the Lord saves the 

Päëòavas from incurring Durväsä Åñi’s wrath.
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Vaiñëavas and 
Bhagavän are 
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By accepting Çré Bhagavän 
to be our mother and 
father, our child and 

friend, our husband and 
our supreme master, we 

will never have to fall 
victim to mundane sorrow 

and delusion. So know 
Him to be your one and 

only son. He will never be 
the cause of sorrow and 

suffering for you.

times a day. We are honoured to be invited to the house of Vidura to 
partake of the foodstuffs prepared by the hand of Viduräëé.2 We will 
be satisfied just by tasting the preparations of green leaves and rice 
you will prepare.

I will be coming with the party to Kåñëa-nagara around the 20th 
of the forthcoming month of Pauña [December–January]. At that time, 
I will come to your house one day, take prasäda and hold class, 
kértana and so on. For those who have no one else in this world, 
Çré Bhagavän, çré guru and the Vaiñëavas are their only aid, so why 
have you written that you are unfortunate? Those who immerse their 
minds in hari-bhajana by taking shelter of sad-guru are the fortunate 
ones. Their births are blessed and successful. Selfish, worldly people 
are forever critically analyzing devotees, but none of their judgments 
can harm you.

May my fallen daughters and my crazy sons continue to serve Çré 
Hari in happiness and peace. The all-auspicious Lord will certainly 
shower beneficence upon them. In your letter, you have indicated 
that you remain awake, late at night and express your inner agony, 
babbling incoherently. Know that I would never be indifferent to 
such a matter. May Çré Bhagavän grant me the intelligence to at least 
be able to contemplate the simplicity of your heart. Otherwise I 
am concerned that this son of a crazy mother and father will surely 
become crazy before long.

If even after obtaining çré guru and Vaiñëavas as your sons you 
still feel childless, then you should accept the provision that you 
should acknowledge Çré Gopäla-kåñëa alone to be your son, for such 
a son will never die, nor will He cause you to weep. By accepting 
Çré Bhagavän to be our mother and father, our child and friend, our 
husband and our supreme master, we will never have to fall victim 
to mundane sorrow and delusion. So know Him to be your one and 
only son. He will never be the cause of sorrow and suffering for you.

Accept my unlimited, affectionate blessings. I am somehow or 
another doing fine. I conclude here –

Your ever well-wisher,

Çré Bhaktivedänta Vämana

Translated from the Paträvalé (compilation of letters) of 

Çré Çrémad Bhaktivedänta Vämana Gosvämé Mahäräja

2 Once, Kåñëa rejected the opulent meal offered to Him by Duryodhana, who 

lacked devotion, in favour of the exceedingly simple offering made by the 

wife of Vidura (Viduräëé), who possessed great devotion.

© Yugulapriya däsé
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F irst of all, I beg all the devotees to pardon 
me, for I am not expert in speaking English. 

Therefore, excuse my faults.
I offer my innumerable daëòavats to the lotus feet 

of my divine master oà viñëupäda añöottara satta çré 
Çrémad Bhakti Prajïäna Keçava Gosvämé Mahäräja, then 
to all the devotees by whose grace we can proceed to 
the transcendental world.

Figures are perceivable when they are of equal 
merit. Apräkåta vastu nahe präkåta-gocara. That which 
is transcendental cannot be attained by mundane, or 
material, effort, however strong that effort may be. It 
will be fruitless in the transcendental realm. We are 
observing, trying to observe, something that is purely 
transcendental and of the highest rank. This Våndävana-
dhäma is appreciated by the devotees of the supreme 
rank; not by someone in the lowest position. The same 
is true for everything relating to Våndävana, everything 
relating to Lord Kåñëa and Çrématé Rädhäräëé. So, the 
entrance key into that world depends upon the divine 

master, çré gurudeva, by whose grace we can proceed 
toward that world:

yasya deve parä bhaktir yathä deve tathä gurau
tasyaite kathitä hy arthä prakäçante mahätmanaù

Çvetäçvatara Upaniñad (6.23)

The true import of the scriptures is revealed in 

the hearts of those great souls who have the same 

unflinching bhakti for their guru as they have for 

the Supreme Lord.

This is the stance of the scriptures in relation to 
this topic. Whatever endeavour we can make, it will 
be fruitless if we cannot get the blessings of our divine 
master. So we should try to devote everything that 
belongs to us to the lotus feet of our çré gurudeva, by 
whose grace our attempts can be fulfilled. According 
to him or our leading spiritual masters, we should 
try according to our ability. If we try to jump into the 
superior position, we may fall down and our legs may 
be broken. So, most importantly, we must consider 
one thing: we must first of all judge where we are.

We should try according to our ability. Some things 
may be of the highest sphere, but it is of no good to me 
when I am not able to understand the value of it. That 
prema-bhakti which Lord Çré Caitanyadeva has taught, 
is the supreme. It is the highest thing. Even Lord Kåñëa 
could not understand it. But He was attracted to that 
prema and was bound to undertake certain practices 
to attain the qualification of Çrématé Rädhäräëi. So, that 
qualification can neither be attained, nor understood 
by fallen souls, who are still bound. As long as we are 
bound we cannot understand it. And not only that, 
however free from bondage we may be, we still cannot 

Only Divine     Blessings Can Bring Us to 
the Highest     Plane
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Appearing in English for the first time

 by Çré Çrémad Bhaktivedänta Trivikrama Gosvämé Mahäräja

Only Divine     Blessings Can Bring Us to 
the Highest     Plane

understand it unless and until She and Her followers, the 
sakhés, bless us. The topic of Her prema is not related to 
the souls who are bound by material phenomena and 
attracted and charmed by material things. First of all we 
should try to rid ourselves of mahä-mäyä’s power over 
us and we should try to practise those things which are 
necessary for that end.

 

Let us be freed from the joys granted by mahä-mäyä !

In that case, this is the greatest advice from our divine 
masters: näma-saìkértanam !

The name of Lord Kåñëa, the name “Hare Kåñëa”, 
has each and every power we need. It has whatever 
is present in Kåñëa. There is no difference between 
the name and the person of Kåñëa. They are one and 
the same. We cannot understand this. The more one 
understands it, the more one will understand the 
spiritual world and the world of prema. We chant the 
name of Lord Kåñëa, harinäma, but we are not feeling 
anything of its spirituality. How is it possible to move in 
the spiritual world and in the prema world, and in the 
prema of the gopés and Rädhäräëé? It is the best medicine 
for us to chant the name. It has every power to make me 
free and to take me to the spiritual beauties. And for this 
reason, Çré Caitanya Mahäprabhu has related this in His 
Çikñäñöakam:

ceto-darpaëa-märjanaà 
     bhava-mahä-dävägni-nirväpaëaà 
çreyaù-kairava-candrikä-vitaraëaà 
     vidyä-vadhü-jévanam 

änandämbudhi-vardhanaà 
      prati-padaà pürëämåtäsvädanaà 
sarvätma-snapanaà 
      paraà vijayate çré-kåñëa-saìkértanam

Çré Çikñäñöakam, Verse One

Let there be supreme victory for the chanting of 

the holy name of Çré Kåñëa, which cleanses the 

mirror of the heart and completely extinguishes 

the blazing forest fire of material existence. Çré 

kåñëa-saìkértanam diffuses the soothing moon 

rays of bhäva, which cause the white lotus of good 

fortune for the jévas to bloom. The holy name is 

the life and soul of transcendental knowledge, 

since Vidyä (Divya Sarasvaté-devé, who awards 

divine knowledge) is Çré Näma Prabhu’s consort. It 

continuously increases the ocean of transcendental 

bliss, enabling one to taste complete nectar at every 

step. The holy name thoroughly bathes and cools 

the body, mind and soul.

This medicine is the best medicine prescribed by 
physicians who are expert in that spiritual phenomenon. 
So let us proceed according to our ability. May God and 
our spiritual masters bless us to proceed through näma-
saìkértanam. This much I am delivering to you first of 
all. Thank you very much.

väìcä-kalpa-tarubyaç ca kåpä sindhubhya eva ca, 
patitänäà pävanebhyo vaiñëavebhyo namo namaù

A transcription of his morning class, 18 October, Kärtika 1997

Spoken in Çré Rüpa-Sanätana Gauòéya Maöha, Våndävana

w
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Śrī Vyāsa-pūjā and 
Śrī Gaud

˙
īya Vedānta

By Çré Çrémad Bhaktivedänta Näräyaëa Gosvämé Mahäräja
An excerpt from an article written for the appearance day of his beloved gurudeva,

oà viñëupäda Çré Çrémad Bhakti Prajïäna Keçava Gosvämé Mahäräja, in 1956

Appearing in English for the first time

In this auspicious land of India, or in fact in the 
whole world, within the society of those illumined 

by the light of Vedänta-sütra – a society connected to 
the ancient culture, conduct, conceptions and dharma of 
India – we will find very few people who have not heard 
the name Kåñëa-dvaipäyana Vedavyäsa. Yet, despite 
having heard the name Vyäsa-deva, there are many who 
are completely unaware of the procedure for performing 
vyäsa-püjä1, of its purpose, or even what vyäsa-püjä is. 
They seem to have never even heard of the term vyäsa-
püjä before. 

Çré Vyäsadeva was an äçraya-jätéya-bhägavat-
avatära – that is, he belonged to the class of incarnations 
of Godhead who are the haven of service to God, and 
in that form, he was the embodiment of kértana (divine 
eulogy). Thus, from the lotus mouth of personified 
kértana emanated a constant stream of nectar, 
which manifested in this earthly sphere as Çrémad-
Bhägavatam. Çrémad-Bhägavatam, which is also the 
embodiment of kértana, is an avatära in the form of 
words (çabda-avatära). That is to say, it is the written 
incarnation of Godhead (grantha-bhägavata). Çrémad-
Bhägavatam offers the astonishingly wonderful solution 

1 Literal meanings of the word vyäsa include diameter, dividing line, 

a detailed account, distributor, diffuser, arranger, compiler and so 

on. Literal meanings of the word püjä include honour, worship, 

respect, reverence, homage to superiors or adoration of the gods, 

devotion and so on. – Monier Williams Sanskrit Dictionary

to all problems everywhere, for all souls, throughout all 
time.

The dharma of every soul is to render service to 
Kåñëa. This alone is called sanätana-dharma (the 
eternal occupation of the soul), vaiñëava-dharma (the 
religion of true theism), or jaiva-dharma (the inherent 
calling of all living beings). This very sanätana-dharma 
has been broadly and elaborately explained in the 
Çrémad-Bhägavatam. Our previous äcäryas saw that as 
time went on, the instructions of Çrémad-Bhägavatam 
were variously employed in ordinary, mundane ways, 
in a perverted form. So, to preserve the confidential 
realities and conclusive truths of Çrémad-Bhägavatam in 
a way that is easily understandable to ordinary people, 
our äcäryas have taken shelter of the process of vyäsa-
püjä, throughout the ages. 

First, Süta Gosvämé heard the divine message of 
Godhead (çrauta-väëi)2 directly from the lips of Çré 
Çukadeva, who was the first one to have heard it from 
Vyäsadeva. That message brings happiness to the clan 
of Lord Hari. So, in the arena where time stands still –  
the deep forests of Naimiñäraëya – Süta Gosvämé 
accomplished vyäsa-püjä through kértana of that 
message (çrauta-väëi) in the presence of Çaunaka and 
the other åñis. 

2 The term çrauta-väëé specifically refers to the message 

of Godhead that is transmitted through the succession of 

authentic spiritual masters.
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Later on, in Badarikäçrama, the äcärya of the 
Çré Mädhva-Gauòéya sampradäya, Çré Mädhvapäda, 
accomplished vyäsa-püjä by extolling the sublime words 
of Vyäsadeva. Through his commentary on Bhagavad-gétä 
called Gétä-bhäñya, he thus performed the uninterrupted 
and auspicious ärati of Vyäsadeva. 

After that, vyäsa-püjä was performed in Çré Dhäma 
Mäyäpura, the heart of Navadvépa. There, in the 
epicentre of kértana at Çréväsa-aìgana nearby the banks 
of patita-pävané3 Gaìgä, Çré Nityänanda Prabhu – 
who is Baladeva Prabhu Himself, the spiritual master 
of the entire universe – accomplished vyäsa-püjä by 
performing kértana of the very same message of Godhead 
(çrauta-väëé).

Then, in recent times, from the same stage in Çré 
Dhäma Mäyäpura, our parama-gurudeva, paramahaàsa 
parivräjakäcärya oà viñëupäda Çré Çrémad 
Bhaktisiddhänta Sarasvaté Gosvämé Mahäräja preached 
the message of Çrémad-Bhägavatam through out the entire 
world, demonstrating the perfect ideal of çré vyäsa-püjä.

It is said in Çrémad-Bhägavatam (12.3.52):

kåte yad dhyäyato viñëuà 
   tretäyäà yajato makhaiù
dväpare paricaryäyäà 
   kalau tad dhari-kértanät

That which could only be attained in Satya-yuga by 

meditating upon Viñëu without interruption, in Tretä-

yuga by perfect ceremonial fire-sacrifices, and in 

Dväpara-yuga by extravagant, ritual worship of the 

deity form of the Lord, is all attainable in Kali-yuga by 

performing çré hari-kértana.

By adopting the process of viñëu-püjä explained by Çré 
Vyäsadeva in this verse – that is, by performing kértana of 
the message of Godhead (çrauta-väëé) – Çré Süta Gosvämé, 
Çré Mädhvapäda, Çréman Nityänanda Prabhu and Çréla 
Bhaktisiddhänta Sarasvaté Gosvämé have all instructed us 
on the process of vyäsa-püjä. 

Following the path of hearing the authentic message 
delivered by çré guru (çrauta-patha) and rejecting any 
path wherein that message is not heard from an authentic 
source (açrauta-patha) is the factual meaning of vyäsa-
püjä. And preparing oneself for service to Çré Hari under 
the guidance of guru and Vaiñëavas is the purpose of 
vyäsa-püjä. 

3 She who purifies the fallen souls.

There, in the epicentre of kértana at 

Çréväsa-aìgana nearby the banks of 

patita-pävané Gaìgä, Çré Nityänanda 

Prabhu – who is Baladeva Prabhu 

Himself, the spiritual master of the 

entire universe, – accomplished vyäsa-
püjä by performing kértana of the very 

same message of Godhead.
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The Path of Hearing 

What is that çrauta-patha – the path of hearing the 
authentic message of the guru-paramparä?

Mahäräja Parikñit knew very well that life is temporary, 
something certain to perish after a few moments, and he 
realized that the highest perfection of human life would 
certainly be to spend the last few moments of his life 
hearing the message of Çré Hari flow from the lips of 
a mahä-bhagavata (a devotee of the highest class). So, 
after renouncing his entire kingdom, he arrived on the 
bank of the supremely purifying Çré Gaìgäjé. Present 
there were many, many divine seers (åñis), thoughtful 
sages (munis), preceptors of dharma, spiritually 
enlightened men (brahmajïa), deeply learned scholars, 
brilliant sophists, adherents to the path of proper action, 
mystic yogés, powerful ascetics, and those who were 
observing severe vows.

But who actually resolved all the deep concerns of 
that sincere inquirer? Who bestowed upon him divine 
vision of true reality? None but Çré Çukadeva Gosvämé 
– the best of the mahä-bhagavatas and the disciple 
of personified kértana, Çré Vyäsadeva. Çré Çukadeva 
Gosvämé had heard from Çré Vyäsadeva through 
çrauta-paramparä – the descent of the message of 
Godhead from the authentic and realized speaker to 
the qualified hearer. He had thus heard discourses on 
bhagavad-bhakti and he had also heard the Çrémad-
Bhägavatam, within which is the sublime message of 
the transcendental kingdom that exists far above the 
realm of mundane sense perception.

Later, Çré Süta Gosvämé appeared in that very same 
current of the message of Godhead (çrauta-paramparä). 
In Naimiñäraëya, amidst the åñis and munis, who were 
all frightened by the onset of the age of Kali, he was 
able to effectively and concisely deliver the purport of 
the Vedas in direct and simple language.

Even within this age of Kali, Çré Gaurasundara 
manifested His eternal pastimes and, in the shelter of 
the perpetual flow of that same message of Godhead – 
that is, in the shelter of kértana – He has delivered all the 
living beings ensnared by Kali. And recently, in pursuit 
of Çréla Bhaktivinoda Öhäkura’s innermost desire, 
oà viñëupäda Çré Çrémad Bhaktisiddhänta Sarasvaté 
Öhäkura Prabhupäda has actualized the welfare of the 
entire world through that same message of Godhead 
(çrauta-väëé) – through hari-saìkértana. And today, 

by performing kértana of the message of Godhead in 
accordance with the guidelines he set, his dedicated 
followers celebrate vyäsa-püjä every year.

First be established in the self 

Performance of vyäsa-püjä is not meant to be carried 
out by just one particular individual or by one particular 
sect (sampradäya); rather it is meant for all souls. In 
Mahäbhärata, Çré Vyäsadeva has said “sarve varëa 
brähmaëä brahmajäç ca.” In other words, all castes are 
brähmaëa because they are born of Brahmä. Therefore, 
everyone has the right to perform vyäsa-püjä. However, 
qualification to do so is also essential. For example, all 
men or women have the right to become a father or 
mother, but, due to lacking the qualification of sufficient 
age, a five year old boy or girl can not attain the 
condition of parenthood. Similarly, without acquiring 
the qualification for vyäsa-püjä, one cannot perform 
vyäsa-püjä.

Bhagavän is the totality of consciousness and the 
embodiment of all transcendental humours. Guru-tattva, 
the existential principle of guru, is also transcendental, 
and another name for guru-püjä is vyäsa-püjä. 
Furthermore, Vyäsadeva was an empowered incarnation 
of Bhagavän’s potency, a çaktyäveça-avatära; hence, 
vyäsa-püjä is also a transcendental form of worship 
(püjä). Therefore, in order to perform this vyäsa-püjä, 
or before entering into the realm of Absolute Reality, one 
must first be established in the constitutional function 
of one’s soul (ätma-dharma). Among all the äcäryas 
in the universe, who are like stars in the heavens, 
Çré Gaurasundara is the pole-star. He has given the 
instruction to first of all become completely established 
in ätma-dharma. And, in Çré Gétä, Çré Kåñëa’s first 
teachings to Arjuna were that he is the superior soul 
beyond the inert body and mind:

apareyam itas tv anyäà
 prakåtià viddhi me paräm
jéva-bhütäà mahä-bäho
 yayedaà dhäryate jagat

Bhagavad-gétä (7.5)

O warrior, know that My material nature is inferior. 

I possess another, superior nature comprised of the 

living beings, who are occupied with this material 

universe.
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Therefore, to become established in the soul’s ätma-
dharma verily means to attain the qualification to engage in 
vyäsa-püjä, and only this constitutes the beautiful stage upon 
which vyäsa-püjä is performed. It is said in çästra, “nädevo 
devam arcayet – an ordinary mortal can never worship a 
divine being.” Worship of an incorporeal entity cannot 
be accomplished through a corporeal entity. Worship of a 
conscious entity cannot be accomplished through an inert 
object. Cognizance is incomprehensible to incognizance. So 
the worshipful and the worshipper should be of the same 
class. Otherwise the worship will be mundane. It will not 
be worship at all, but rather a completely fictitious show of 
worship like an actor on a stage. 

Apart from bhakti, there is no way to become pure 

The technical name for becoming established in ätma-
dharma is bhüta-çuddhi – purification of one’s existence. 
The gross and subtle bodies are the soul’s two provisional 
coverings. So, while the functioning, or dharma, of the 
body and mind is provisional and mundane, the functions 
of the soul are, inversely, eternal and spiritual. Those who 
believe that some external, formal processes can in fact 
be equated with purification of one’s existence, or bhüta-
çuddhi, pursue the path of fruitive actions. Just as repeatedly 
washing a wine pot with water can never rid it of the smell 
of wine, karmic endeavours – that is, actions performed 
through the functioning of the gross body – can never give 
one the qualification to worship conscious entities.

parékñya lokän karma-citän brähmaëa
      nirvedam äyän nästy akåtaù kåtena
tad-vijïänärthaà sa gurum eväbhigacchet
       samit-päëiù çrotriyaà brahma-niñöham

Muëòaka Upaniñad (1.2.12)

A brähmaëa who has exhaustively and carefully 

studied the scriptures will realize the extreme 

insignificance of the branch of the Vedas that prescribes 

the performance of worldly karma. Especially he will 

realize that it does absolutely nothing to help a person 

achieve spiritual welfare. Accordingly, he will become 

completely disinterested in the performance of karma. 

On the other hand, when he fully realizes that in order 
to gain superior, or spiritual, knowledge, which is attainable 

And recently, in pursuit of 

Çréla Bhaktivinoda Öhäkura’s 

innermost desire, oà viñëupäda 

Çré Çrémad Bhaktisiddhänta 

Sarasvaté Öhäkura Prabhupäda 

has actualized the welfare of the 

entire world through that same 

message of Godhead (çrauta-väëi) – 

through hari-saìkértana.
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only through the çrauta-patha, he must exclusively and 
in every respect dedicate himself to guru, who knows 
the Absolute Truth and who has seen it directly. Thus, 
dedicating his life to serving Bhagavän, being sincerely 
inquisitive and full of yearning to know the Absolute 
Truth, he should take a vow to spend his life following the 
path of çüddha-bhakti under the guidance of that guru.

As such, since the path of karma is dispensable, a 
man next endeavours for bhüta-çuddhi – purification 
of one’s existence – through mental purity. He thus 
subscribes to the path of jïäna. This class of man 
equates mäyä with the master of mäyä – Çré Hari. Such 
men claim, “Bhagavän is just another name for mäyä” 
and outwardly they abandon karma, or fruitive activity. 
Superficial renunciation and impersonal brahma is the 
ultimate aim of their meditation. Although the topics 
of regulated sense enjoyment and renunciation have 
been described in scripture as a preparatory step in the 
practice of bhakti in order to gradually deliver us from 
our addiction to karma – an addiction that stems from 
ignorance – these people consider the superficial aspect 
of these statements to be the ultimate ideal and thus 
remain deprived of the eternal truth.

It has therefore been said in Çrémad-Bhägavatam 
(10.14.4): 

çreyaù-såtià bhaktim udasya te vibho
       kliçyanti ye kevala-bodha-labdhaye
teñäm asau kleçala eva çiñyate
       nänyad yathä sthüla-tuñävaghätinäm

This verse means that those who give up the higher 
path (çreyaù) and accept difficulties just to acquire dry 
knowledge can be compared to a man who struggles 
to retrieve rice from empty husks; he obtains tribulation 
and tribulation alone. They thus remain deprived. 

sarva-dharmän parityajya
 mäm ekaà çaraëaà vraja
ahaà tväà sarva-päpebhyo
 mokñayiñyämi mä çucaù

Bhagavad-gétä (18.66)

Completely abandoning all bodily and mental 

dharma, such as varëa and äçrama, fully surrender 

to Me alone. I shall liberate you from all reactions to 

your sins. Do not grieve.

daivé hy eñä guëamayé
      mama mäyä duratyayä

mäm eva ye prapadyante
 mäyäm etäà taranti te

Bhagavad-gétä (7.14)

This external energy of Mine, which consists of 

the three guëas and which bewilders the jévas, is 

certainly very difficult to overcome. But those who 

take exclusive shelter of Me can easily transcend this 

mäyä.

man-manä bhava mad-bhakto
 mad-yäjé mäà namaskuru
mäm evaiñyasi satyaà te
 pratijäne priyo ’si me

Bhagavad-gétä (18.65)

Offer your mind to Me; become My bhakta by 

hearing, chanting and remembering My names, 

forms, qualities and pastimes; worship Me and offer 

obeisances to Me. In this way you will verily come 

to Me. I promise you this, for you are so dear to Me. 

Hence in these verses from Bhagavad-gétä, which 
emanated from the lotus lips of Çré Bhagavän, comes 
the unarguable affirmation that apart from service to 
Bhagavän, apart from bhakti, there is no real destination 
for the living entities. Bhakti is the topmost dharma of 
the soul. Being established in bhakti is bhüta-çuddhi, 
and it is the eligibility, and the ability itself, to perform 
vyäsa-püjä.

Another way to describe vyäsa-püjä is ätma-
samarpaëa (full self-surrender) at the lotus feet of çré 
guru. To carry out the innermost desire of çré guru, 
which is to serve Bhagavän in a beautiful way, or to 
act in accordance with that desire, is alone the highest 
dharma. Therefore, the farther we proceed along the 
path of fulfilling çré guru’s innermost desire, the centre 
of which is Çré Vyäsadeva and Çrémad-Bhägavatam, 
the more we will achieve success and perfection in our 
performance of vyäsa-püjä.

The followers of mäyäväda4 also perform vyäsa-
püjä. By misinterpreting certain statements of çruti such 

4 The compound word mäyä-väda literally means “the 

doctrine of illusion”. It is so called because the followers of 

mäyäväda claim that the world is an illusion.
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as “ahaà brahmäsmi – I am spirit” and “tat tvam asi – 
you are that”, the mäyävädés accept the conception or 
state of impersonal oneness as their topmost goal; but 
in Çrémad-Bhägavatam, the genuine commentary on 
Vedänta5, these interpretations are rejected. Moreover, 
Çaìkaräcärya directly clashed with the original Vedänta-
sütra in some parts of his own commentary. Wherever he 
did so, he claimed that his gurudeva, Çré Vyäsadeva, had 
been mistaken. Hence, the readers will contemplate to 
what extent the mäyavädés’ performance of vyäsa-püjä 
is actual worship, or to what extent it is but a duplicitous 
scandal.

We have never forgotten the original author 

Vyäsa-püjä takes place in many sampradäyas. In the 
fifteenth and sixteenth centuries many great personalities 
appeared who preached the message of Vyäsadeva in 
various provinces throughout India. They rendered 
the message into different languages, making it easily 
understandable for the masses. Tulasé däsa’s Rämäyaëa 
in North India, Guru Nanak’s Ädi Grantha in Punjab, 
Çré Jagannätha däsa’s Oriyä Bhägavat in Orissa, 
Çaìkaradeva’s Kértana Ghoñä in Assam, and many other 
devotional literatures were composed during that time. 
Nowadays, the members of these sampradäyas have all 
but forgotten the original revealed scripture, Çrémad-
Bhägavatam, and its original author, Çré Vyäsadeva. 
These people worship their own contemporary scriptures 
in place of Çrémad-Bhägavatam, and they worship the 
modern authors of those scriptures in place of Vedavyäsa. 
Yet, even today, such forgetfulness has not occurred in the 
Gauòéya sampradäya. 

The devotional compositions of the great contemporary 
authors of the Gauòéya sampradäya – compositions 
like Caitanya-maìgala by Çréla Locana däsa Öhäkura, 
Caitanya-bhägavata by Çréla Våndävana däsa Öhäkura and 
Caitanya-caritämåta by Çréla Kåñëadäsa Kaviräja – contain 
in them invaluable treasures for the Gauòéya sampradäya. 
Despite the availability of these devotional compositions, 

5 Çré Vyäsadeva, the original author of Vedänta-sütra, provided 

his own explanation in the form of Çrémad-Bhägavatam. 

Çrémad-Bhägavatam is therefore referred to as the natural 

commentary on Vedänta. C.f. Tattva-sandarbha (21.1) and 

Hari-bhakti-viläsa (10.394): “artho ‘yaà brahmasüträëäà 

bhäratärthavinirëayaù”, quoted from Garuòa Puräëa.

Çréman 

Mädhväcärya 

propagated 

çuddha-
dvaitaväda.

Çré 

Rämänujäcärya 

propagated 

viçiñöa-
advaitaväda.

Çré Nimbäditya Svämé 

propagated dvaita-

advaitaväda.

Çré Viñëusvämé 

propagated 

çuddha-
advaitaväda.
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the Gauòéya sampradäya has not forgotten the original 
scripture, Çrémad-Bhägavatam, and its original author, 
Vyäsadeva. Indeed, to date, the primary obligation of 
the Gauòéya sampradäya is to daily discuss Vedänta-
sütra, Çrémad-Bhägavatam and Çré Bhagavad-gétä. The 
behaviour and conceptions (äcära-vicära) presented in 
Çrémad-Bhägavatam alone constitute the behaviour and 
conceptions accepted by the Gauòéya sampradäya.

The Perfect Philosophy

Äcarya Çaìkara propagated kevala advaitaväda; 
Çréman Mädhväcärya propagated çuddha-dvaitaväda; 
Çré Rämänujäcärya propagated viçiñöa-advaitaväda, 
wherein the soul and matter are understood as distinctive 
adjectives of brahma; Çré Nimbäditya Svämé propagated 
the philosophy of simultaneous difference and non-
difference between the minute living entity and the 
Supreme Lord in dvaitädvaitaväda; and Çré Viñëusvämé 
propagated çuddha-advaitaväda.6 But none of these 
doctrines bear the all-encompassing conception of the 
Vedas. In all of them we find only a partially developed 
conception of siddhänta (perfect philosophical 
conclusions).

Proceeding all of them, Çré Caitanyacandra personally 
appeared on the scene of great äcäryas and manifested 
His eternal pastimes. He filled any missing facets in the 
doctrines of these äcäryas, and from the unprecedented 
synthesis of all of them, He established the perfect 
doctrine. While filling in any gaps, He accepted the 
philosophical conclusions of Çré Mädhväcärya regarding 
the Lord as the concentrated essence and embodiment 
of eternality, knowledge and bliss (sac-cid-änanda 
vigraha siddhänta), the philosophical conclusions 
of Çré Rämänuja regarding the Lord’s potency (çakti-
siddhänta), Çré Viñëusvämé’s philosophy of purified 
non-dualism (çuddha-advaita siddhänta) and Çré 
Nimbäditya’s philosophy of simultaneous dualism and 
non-dualism between the Lord and the living entity 
(dvaita-advaita siddhänta), and thus propagated one 

6 The literal definitions of these doctrines are as follows:

Kevala advaita-väda: exclusive non-dualism

Çuddha-dvaita-väda: pure dualism

Viçiñöa-advaita-väda: particularized or distinctive non-dualism

Dvaita-advaita-väda: simultaneous dualism and non-dualism 

Çuddha-advaita-väda: purified non-dualism 

all-encompassing, perfect conclusion called acintya-
bheda-abheda siddhänta – inconceivable, simultaneous 
separateness and oneness.

The pristine, eternal dharma, the very substance 
of the entirety of the Vedas, has been established in 
this siddhänta. Those who have accepted this perfect 
philosophy – acintya-bheda-abheda siddhänta – 
and follow Çré Gaurasundara constitute the Gauòéya 
sampradäya7. The performance of vyäsa-püjä in a 
particular sampradäya will verily remain incomplete 
to the extent that the philosophy of that sampradäya is 
incomplete. So, herein lies the difference between the 
vyäsa-püjä of the Gauòéya sampradäya and the vyäsa-
püjä of other sampradäyas.

To revive the sound of kértana of paramahaàsa 
cakravarté Çré Çukadeva Gosvämé’s divinely penetrating 
treatise8, Çrémad-Bhägavatam, which had been all but 
lost, and to drown the whole world in the flood of that 
saìkértana, paramahaàsa Çré Çrémad Bhaktisiddhänta 
Sarasvaté Gosvämé Mahäräja appeared in this world as 
gaura-çakti (the potency of Çré Gauräìga-deva). As such, 
to proceed along the current of his heart’s deepest wish 
is to truly accomplish vyäsa-püjä. And this is factually in 
accordance with the current of the message of Godhead 
that has descended through the succession of bona fide 
gurus (çrauta-dhära). Pursuing any other current will 
result in antipathy toward guru and Bhagavän. 

Presently, even within the Gauòéya sampradäya, 
some people have challenged this line of thought. Among 
them, some pretend to be on the platform of bhajana 
(transcendent, internal service) through dramatic 
imitation, some claim that näma-saìkértana of the 
hare-kåñëa mahä-mantra in this age of Kali is neither 
legitimate nor prescribed by scripture, some try to engage 
Lord Çré Hari in gratifying their mundane senses, and 
others are drowning in their desire for wealth, women 
and fame. It is clear that their performance of vyäsa-püjä 
is not real vyäsa-püjä but merely a masquerade. 

7 Çré Brahma-Mädhva-Gauòéya sampradäya.

8 The original phrase is haàsé-saàhitä – a treatise by or for 

swan-like personalities. The metaphor of the swan is used in 

connection with the swan’s ability to extract pure milk even 

after it is diluted with water. In other words, Çréla Çukadeva 

Gosvämé has extracted the purest and deepest essence from 

the vast ocean of the Vedas and presented it in the form of 

Çrémad-Bhägavatam.
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Factual Worship of Vyäsadeva 

Some people think that discussion of vedänta çästra 
never takes place in the Gauòéya sampradäya. Of course, 
they are mistaken. Certainly, these days many antithetical 
sampradäyas such as Äula, Baula, Karttäbhajä, Neòä, 
Sahajiyä, Sakhébheké, Smärta and Jäti-Gosäéì have 
forced their way into Çré Caitanya’s sampradäya. But 
their main purpose is to amass wealth, women and 
prestige, and their main occupation is simply to entice 
the common people. They are perpetually at odds 
with the philosophical truths (siddhäntas) of revealed 
scripture. There can be no comparison between them 
and the Gauòéya sampradäya. 

The cultivation and study of Vedänta-darçana 
takes place in the Gauòéya sampradäya more than 
in any other sampradäya. Vedänta-sütra and its 
authentic commentary, Çrémad-Bhägavatam, which 
were both authored by Vedavyäsa, are the very wealth 
of Gauòéya Vaiñëavas. In these two scriptures the 
famous philosophies of ancient times – Kapila’s säìkya 
philosophy, Kaëäda’s vaiçeñika philosophy, Pataïjali’s 
yoga philosophy, Gautama’s nyäya philosophy, and 
Jaiminé’s pürva-mémäàsä philosophy, along with the 
more recent philosophies of Cärväka, Arhat, Bauddha 
and Päçupat-nakuliça – have all been soundly refuted. 
At the same time, these two scriptures have established 
the Supreme Absolute Truth (parabrahma) Çré Kåñëa as 
the object of relationship (sambandha), kåñëa-bhakti as 
the way (abhidheya) and kåñëa-prema as ultimate goal 
of life (prayojana).

To establish the philosophical conclusive truth of 
acintya-bhedäbheda, the äcäryas of this Gauòéya 
sampradäya have composed commentaries on the three 
canonical Vedantic texts – Brahma-sütra, Bhagavad-gétä 
and the Upaniñhads.9 These commentaries will always 
preside in the sky of the philosophical world as brilliant 

9 These three texts are often collectively referred to as 

prasthäna-trayé – literally, the three points of departure 

(on the path of spiritual knowledge). The three points of 

departure refer to Brahma-sütra as the course of nyäya 

(logic), Bhagavad-gétä as the course of småti (memorized 

truth) and the twelve Upaniñads as the course of çruti 

(authentic, divine revelation). 

Çré Kåñëa Dvaipäyana 

Vedavyäsa is he who 

divided the Vedas and 

composed the Vedänta-

sütras. 

© Çyämaräëé däsé
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as the sun, and Çréla Jéva Gosvämé’s Six Sandarbhas10 
are the most extraordinary and invaluable treatises 
therein. They are the living and resplendent proof of 
Vedantic scholarship and cultivation in the Gauòéya 
sampradäya. 

And apart from these, other Gauòéya literatures 
completely encompass all subjects – literatures such 
as Çréla Rüpa Gosvämé’s Bhakti-rasämåta-sindhu and 
Ujjvala-nélamaëi in the realm of bhakti-rasa-çästra; 
his Lalita-mädhava and Vidagdha-mädhava in the 
realm of dramas; Çréla Jéva Gosvämé’s Harinämämåta-
vyakäraëa in the realm of grammar; Çréla Rüpa 
Gosvämé’s Padyävalé, Haàsadüta and Uddhava-
saìdeça and Çréla Kåñëadäsa Kaviräja Gosvämé’s 
Caitanya-caritämåta in the realm of poetry; Çréla 
Sanätana Gosvämé’s Hari-bhakti-viläsa in the realm of 
småti-çästra (codes of conduct, or law-books). These 
literatures even encompass the subjects of astronomical 
calculations, jyotiña (vedic astrology) and history.

The fundamental subject established in all these 
literatures is threefold: Kåñëa, kåñëa-bhakti and kåñëa-
prema. Therefore, after thorough deliberation, one 
can see that the Gauòéya sampradäya is the only 
true Vaiyäsaké sampradäya, that is, it is the only 
sampradäya that completely follows Çré Çukadeva 
Gosvämé, the son of Çré Vyäsadeva, in every respect. 
For this reason, the present branch of the Gauòéya 
sampradäya was named Çré Gauòéya Vedänta Samiti11 
so that, rather than accepting Çaìkaräcärya’s mäyäväda 
or nirviçeñaväda as the authentic conclusions of 
Vedänta due to ignorance, people will recognize Çré 
Gauòéya Vaiñëavas as genuine followers of Vedänta – 
for they exclusively follow Çrémad-Bhägavatam, the 
natural commentary on Vedänta. Çré Kåñëa-dvaipäyana 

10 The Six Sandarbhas, or six treatises, comprise an 

exhaustive and systematic exposeû of the philosophy of Çré 

Caitanya Mahäprabhu, through scriptural evidence. The 

six treatises are Tattva-sandarbha, Bhägavata-sandarbha, 

Paramätmä-sandarbha, Kåñëa-sandarbha, Bhakti-

sandarbha and Préti-sandarbha. A final treatise, Krama-

sandarbha, which is a commentary on the Tenth Canto of 

Çrémad-Bhägavatam, is usually included along with the 

other six.

11 The word samiti means “society, assembly, association or 

committee”.

Vedavyäsa is he who divided the Vedas and composed 
Vedänta-sütra. When one states that “the Vaiñëavas 
are followers of Vedaväysa”, it refers exclusively to the 
Vaiñëavas of this very Gauòéya sampradäya. 

So, within the sampradäya that follows Vyäsadeva, 
worship of a guru who acts as äcärya by practising 
and preaching bhägavata-dharma is factual worship 
of Vyäsadeva. To perform vyäsa-püjä of such an 
äcärya-guru is to truly fulfil the innermost desire of 
Çré Caitanyadeva. Accomplishing vyäsa-püjä through 
this process is the only way to resolve the unlimited 
problems of this world. This form of vyäsa-püjä is the 
perfect ideal of worshipping the message of Godhead, 
as it descends through the succession of authentic gurus 
(çrauta püjä). 

There is a great personality who has organized so 
many festivals to arouse hari-bhakti in our hearts, who 
has arranged spiritual assemblies, published spiritual 
journals and books in various languages, opened schools 
and training centres for spiritual studies, established 
maöhas for the purpose of propagating hari-kathä far 
and wide, who has preached the immortal message of 
Çré Caitanyadeva by spreading the sublime and powerful  
message of Çréla Bhaktisiddhänta Sarasvaté Öhäkura, and 
who has refuted and subdued the doctrines of anyone 
who subscribed to some deformed philosophical 
conclusion. That great personality has restored youth to 
the waning presence of sanätana-dharma in this world 
and has made new vitality flow through the Gauòéya 
sampradäya when it was on the brink of its demise. 
Today is the püjä of that Çré Gurudeva.

Today, the devotees of Çré Gauòéya Vedänta Samiti, 
with a faith that is richly imbued with the moods of 
sublime service, are offering an arrangement of fresh, 
soft, delicate flowers, kuàkuma, incense, candana 
and various auspicious items at the beautiful lotus feet 
of paramahaàsa parivräjakäcärya añöottara-çata Çré 
Çrémad Bhakti Prajïäna Keçava Gosvämé Mahäräja. 
Today, at the divine lotus feet of our gurudeva, we offer 
our obeisances millions and millions of times, and with 
millions of voices we eulogize his divine passion for 
fulfilling the deepest heart’s desire (mano-’bhéñöa) of his 
own gurudeva.

Translated from Çré Bhägavat Patrikä, 
Year 1, Issue 10, 1956 
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by Svämé B. V. Mädhava

The pre-eminent äcärya of the present global society 
of Vaiñëavas, my çikñä gurudeva, oà viñëupäda 

añöottara-çata çré Çrémad Bhaktivedänta Näräyaëa 
Gosvämé Mahäräja, arrived in Çré Ramaëa Vihäré Gauòéya 
Maöha in New Delhi after the completion of Vraja-maëòala 
parikramä 2009 and briefly visiting Navadvépa-dhäma. He 
waited there for one week for his visa to Mauritius.

While Çréla Gurudeva 
was staying in Delhi, the 
High Commissioner of 
Mauritius in Delhi, Mr. 
Mookhessour Choonee, 
took his darçana twice. Mr. 
Choonee was so impressed 
by Çréla Gurudeva’s hari-
kathä that he entreated 
various prominent people 
in Mauritius to take care of 
Çréla Gurudeva during his 
stay there and ensure that 
he was comfortable. 

In Mauritius, Çréla Gurudeva was hosted at a residence 
one hour driving distance from the airport.  Although he 
was far from town many respected gentlemen came to 
meet him. Among them were Mr. Radhamohan Nunkoo, 
the Drug Commissioner of the Prime Minister’s office, and 
Mr. Somduth Dulthumun, the Chairman of the Mauritius 
Sanätana-dharma Temple Federation. Several other ministers 
informed us at that time that they were coming to meet Çréla 
Gurudeva at the gathering to be held in one week.

South Africa I
January 4–9, 2010
Vaàsivadana däsa

On January 4th 2010, over one hundred devotees 
waited at Durban International Airport for the 

arrival of our beloved Çréla Gurudeva on his first visit 
to South Africa. Many devotees wept upon seeing 
him for the first time. Young Abhiräma däsa was so 
excited to be the first to garland Çréla Gurudeva.

Initially, Çréla Gurudeva stayed in Pietermaritzburg 
at the home of Acyuta däsa and Madhurikä däsé. 
After his daily morning walk he would visit the 
homes of the enthusiastic devotees in that area. On 
the second and third days, he spoke at the Aryan 
Hall and he gave hari-näma and dékñä to many 
devotees. Çrépad Dämodara Mahäräja performed 

Preaching    Report 

(continued on page 48)

Preaching S’ ri- Caitanya 
Maha- prabhu’s message 
in Mauritius
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their yajïa in the home of me 
and my wife Kåñëa-priya däsé.

Then, on the fourth and 
fifth days of his visit, Çrila 
Gurudeva stayed in Durban at 
the home of Atula-Kåñëa däsa 
and Rukminé däsé. On those 
days he spoke at the Sevä Samäj 
Hall and warmly welcomed 
the two guest speakers: Dr. M. 
Buthelezi, a local politician and Zulu prince, And Mr. A. Rajbansi – the 
leader of a local political party – who were the two guest speakers. 

On the sixth and final day of his first visit, January 9th 2010, Çréla 
Gurudeva gave a short class at the Durban International Airport as he 
waited for his flight to Johannesburg. At that time he also gave some local 
devotees personal instructions to continue his mission in South Africa. Çréla 
Gurudeva was very satisfied with his visit to Pietermaritzburg and Durban. 

Preaching    Report 

Photos from South Africa and Brazil are © Vasanté däsé
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During Çréla Gurudeva’s stay, his speech on the occasion of 
Gétä Jayanté, the day on which Çré Kåñëa spoke Bhagavad-
gétä, was most memorable. The people of Mauritius have 
been observing Gétä Jayanté for many, many years, but this 
year they celebrated the occasion profusely. It is a matter of 
great fortune that, by the will of Bhagavän, Çréla Gurudeva 
was present in Mauritius at that time. 

This festival was organized by the Mauritius Sanätana-
dharma Temples Federation in collaboration with the 
Mahatma Gandhi Institute and the Rabindranath Tagore 
Institute at the Rabindranath Tagore Institute’s auditorium. 
Both institutes are financed by the government of India.

There are many Vaiñëava institutions already present 
in Mauritius, but none of them have ever been given the 
opportunity to deliver a speech at this festival. They have 
only participated as members of the audience. Yet, even 
though this was Çréla Gurudeva’s first visit to Mauritius, 
the organizers of the festival entreated him to speak a few 
words on the occasion of Gétä Jayanté. Çréla Gurudeva 
happily accepted their request. 

Many distinguished gentlemen attended the Çré Gétä 
Jayanté festival. Prominent among these guests were Mr. 
Radhamohan Nunkoo, Mr. Somduth Dulthumun, Mr. Ravin 
Dwarka (Chairman of the Mahatma Gandhi Institute), Mr. 
Anil Bachoo (Minister of Public Infrastructure, Transport 
and Shipping), Prof. P. K. Arya (Media Features of India), 
Prof. Narasimhacharry (University of Madras), Mr. Somduth 
Permala (Secretary the Mauritius Sanätana-dharma Temples 
Federation), and others.

Çréla Gurudeva explained to the assembly that Çrémad 
Bhagavad-gétä was written by Çré Vyäsadeva and that it 
comprises the eighteen chapters from the twenty-fifth 
to the forty-second chapter of the Bhéñma division of Çré 
Mahäbhärata. Therein, Çré Kåñëa, Bhagavän Himself, 
personally delivered these invaluable instructions to Arjuna, 
who is His dear friend and in fact, His eternal companion. 
Kåñëa’s sole purpose was to produce auspiciousness for 
the entire human race. Through His instructions, all of 
mankind has been enabled to cross the ocean of material 
existence and thus attain service to Çré Kåñëa’s lotus feet.

Çréla Gurudeva continued by revealing that Bhagavän 
Çré Kåñëa made Arjuna act as though he were bewildered 
by illusion, impelled him to ask questions befitting the 
qualification of ordinary people, and then personally 
delivered the answers. Those who take shelter of the lotus 
feet of a  bona fide guru and constantly study Çrémad 

On a personal note, the 9th of January 2010 
was the best day of my life. After my visit to India I 
wanted to hug Çréla Gurudeva. I never told anyone 
about this, but as he left the airport boarding area, 
he walked up to me and hugged me and lovingly 
instructed me to help him by preaching his mission 
in South Africa. 

Brazil
January 12–17, 2010
Govinda däsi

About 800 devotees 
from all over Latin 
America waited for 
Çréla Gurudeva’s 
arrival in the Del 
Verde Hotel, in the Atlantic Forest. He had not 
been to Brazil for seven years and the hearts of 

the devotees of Brazil were being torn asunder by 
separation from him. As Çréla Gurudeva entered 
during a large, powerful kértana, many devotees 
began crying, overwhelmed with happiness.

The representative of the Consul of India, Mr. 
V.K.V. Raman, approached Çréla Gurudeva and after 
an exchange of smiles and garlands, he spoke kind 
words about the distinguished presence of a sädhu 
in the world. Çréla Gurudeva eulogized the glories 
of the Vedas, especially Çrémad Bhagavad-gétä 
and Çrémad-Bhägavatam, and the glories of Çréla 
Bhaktivedanta Svämé Mahäräja’s preaching in the 
Western countries. 

Then, Çréla Gurudeva explained that the sädhu 
should go here and there from door to door in 
order to remind the jévas about their svarüpa, or 
constitutional position, and about the merciful 

(continued on page 60)
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and worshipful Lord, Vrajendra-nandana Çyämasundara 
Çré Kåñëa. Sometimes Çré Kåñëa personally comes to this 
world; sometimes He becomes manifest in the form of the 
äcäryas like Mädhväcärya and Rämänujäcärya; and He 
also manifests as Çré Caitanya Mahaprabhu and the holy 
name. Kåñëa’s name is even more powerful than Kåñëa 
Himself. Please have fixed faith in the holy name, perform 
bhakti and preach my mission throughout the world.

As the sun prepared to rise on the day of vyäsa-püjä, all 
the devotees gathered for a sweet maìgalärati. After that, 
they worked together to prepare plentiful offerings for Çréla 
Gurudeva including a cake that weighed 30 kilograms. As 
they served together, they all softly sang “Happy birthday” 
and then “Govinda Dämodara Madhaveti”. 

Finally, Çréla Gurudeva instructed everyone to collect 
all the sweet pastimes of the Bhägavatam in their hearts – 
Prahlada-caritra; the histories of Bhärata Mahäräja and 
Ajämila; Kåñëa’s pastimes with the fruit seller and His 
pastime with Käliya-näga; His räsa-lélä; and also Veëu-
géta, Gopé-géta, Bhramara-géta and so on.

 On the 16th, in the evening, Jayadeva Gosvami’s 
Géta-Govinda was performed by Odissi dancers.  
This festival was also an important time for facilitating 
better organization of the Portuguese GVP and the 
distribution of Çréla Gurudeva’s Spanish books from 
Argentina to all of the countries in South America. 

Gaura premanande!

South Africa II
January 26–29, 2010
Vaàsivadana däsa

After his trip to Brazil, Çréla Gurudeva returned to South 
Africa on January 25th. He stayed at the beautiful home 
of Arjuna-kåñëa däsa in Johannesburg. On the second 

and third days, he spoke 
at the Benoni Gujarati 
Hindu Sevä Samaj Hall 
to an audience of 180 
people. On the third and 
fourth days, he spoke at 
the Gandhi Hall in Lenasia 
where 250–300 people 
gathered to hear his hari-
kathä. 

In the last ten minutes 
of his final lecture, he 
transported us to Våndävana as he recited beautiful çlokas 
and explained them in a wonderful way. In fact, it brought 
many people to tears. Everyone glorified and praised Çréla 
Gurudeva by clapping loudly. Then on the fifth day, Çréla 
Gurudeva initiated thirty devotees.

At both venues, more than five hundred devotees and 
guests listened attentively as Çréla Gurudeva spoke on 
many topics. He spoke very boldly about his relationship 
with Çréla Svämé Mahäräja Prabhupäda and he explained 
that the Gauòéya Maöha is the father and mother of 
ISKCON. At both venues he and the sannyäsés spoke 
about Çré Kåñëa’s various pastimes like dämodara-lélä. 
They also spoke about bhakti; about the importance of 
taking initiation from a bona fide guru and following his 
instructions; about Çré Caitanya Mahäprabhu and Lord 
Nityänanda; about, sädhu-saìga; about chanting the 
hare kåñëa mahä-mantra; and about understanding your 
gurudeva’s mood and Çréla Rupa Gosvämé’s mood.

On the sixth day, January 31st, Çréla Gurudeva flew 
out of South Africa. His tour was a huge success. The 
devotees are ardently praying for him to return soon. 

The local devotees feel greatly indebted to Çréla 
Gurudeva, Çrépad Mädhava Mahäräja, Brajanätha Prabhu, 
Vånda dédé, Çrépad Äçrama Mahäräja, Çrépad Sajjana 
Mahäräja, Çrépad Dämodara Maharaja and all of Çréla 
Gurudeva’s preaching team.
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Bhagavad-gétä in the association of sädhus will quickly 
cross over the ocean of worldly existence and attain 
service to Çré Kåñëa’s lotus feet. Of this there is no doubt.

 

The speaker of Çré Gétä is Bhagavän Çré Kåñëa Himself. 
Many yuga-ävatäras and lélä-avatäras appeared in the 
land of India, but none of them personally proclaimed 
their position as Bhagavän. Even maryädä puruñottama 
Bhagavän Çré Rämacandra 
and prema puruñottama 
Bhagavän Çré Kåñëa Caitanya 
Mahäprabhu tried to conceal 
that they were Bhagavän. 

Bhagavän Çré Räma’s 
pastimes were certainly 
filled with heart-rending and 
tender moods. By reading 
and reciting His léläs, by 
hearing them, and by seeing 
them performed on stage, an uncontrolled river of tears 
often flows from the eyes of the listener, and the hairs 
of his body stand on end. Sometimes his eyes remain 
wide open as he wonders what will happen next; Çré 
Räma’s léläs are so heart touching. Since they actually 
appear to be the pastimes of an ordinary mortal, they 
have become exceedingly popular throughout the entire 
world. But Bhagavän Çré Räma never presented Himself 
as Bhagavän. 

On the other hand, Çré Kåñëa has established His 
own Godliness (bhagavattä) within Çré Gétä and He has 
also established bhakti to Him as the supreme sädhana 
(process, or means) and the supreme sädhya (goal). Çré 
Kåñëa declared Himself to be Bhagavän not once, but 
many times. And so many famous munis like Devarñi 
Närada, Asita, Devala, and Vyäsa have also established 
this Supreme Truth.

Within Çré Géta, again and again Çré Kåñëa states 
that He is Bhagavän while using first-person singular 
pronouns such as mad, aham and mäm:

“mattaù parataraà nänyat” (Çré Gétä 7.7)
“ahaà hi sarva-yajïänäà” (Çré Gétä 9.24)
“ahaà sarvasya prabhavo mattaù” (Çré Gétä 10.8) 

 Furthermore, Çré Kåñëa has established in Çré Gétä 
that He alone is the supreme objective of self-surrender 
and of bhakti:

“mäm eva ye prapadyante” (Çré Gétä 7.14)
“te ’pi mäm eva kaunteya” (Çré Gétä 9.23)
“man-manä bhava mad bhakto” (Çré Gétä 9.34)
“sarva-dharmän parityajya mäm ekaà” (Çré Gétä 18.66) 

 

On the 19th and 20th of December, at the residence of 
Mr. Radha-mohan Nankoo (the Drug Commissioner of 
Mauritius), Çréla Gurudeva gave special räma-lélä kathä. 

He also elaborately 
explained the topic 
of gradations among 
bhaktas as gauged by 
their respective forms 
of bhakti. Attending 
this class in the house 
of Mr. Nankoo were 
journalists, ex-ministers, 
and other dignitaries. 
Prominent among them 

were Mr. Bhushna Domaha, the Supreme Court judge of 
Mauritius, and Mr. Kiranaram Sahay, the chief editor of the 
Mauritius daily newspaper, Le Matinal.

At the end of the class, the respected judge asked Çréla 
Gurudeva about his consideration regarding the cause 
of the developing global financial crisis. In answer, Çréla 
Gurudeva explained two causes.

First, throughout the entire world, people have 
become excessive sense enjoyers. When life can be 
maintained in a simple way, what is the need of such a 
luxurious lifestyle? Nowadays, by simply sitting in one 
place and pressing some buttons, everything comes 
to you automatically – water, food, entertainment, 
everything. So, to the extent that people try to enjoy 
more luxury, there will be an increasing want for wealth. 

Second, people have become very wasteful. They 
may use a particular household object, a new cloth for 
example, a single time or only twice. And then, impelled 
to purchase something new, they throw it away. They 
never reflect on how many resources they are wasting.

The Supreme Court judge was extremely satisfied 
with Çréla Gurudeva’s answer and thanked him. He and 
the other dignitaries requested Çréla Gurudeva to visit 
Mauritius again and again.

From Mauritius, Çréla Gurudeva travelled to South 
Africa, where despite strong opposition, his preaching 
met with astounding success.

w w



Bhakti Çré Rüpa Siddhänté Gauòéya Maöha  
Çréla Bhakti Çré Rüpa Siddhänté Mahäräja 

Çré Gaura-Gadädhara Äçrama
Çréla Bhakti Hådaya Vana Mahäräja 

Samädhé Kuöéra
Çréla Bhakti Saudha Äçrama Mahäräja 

Çré Gopénätha Gauòéya Maöha
Çréla Bhakti Pramoda Puré Mahäräja 

Çré Kåñëa-Caitanya Maöha
Çréla Bhakti Kamala Madhusüdana Mahäräja 

Çré Caitanya-Bhägavat Maöha
Çréla Bhakti Vicära Yäyävara Mahäräja 

Çré Caitanya Gauòéya Maöha
Çréla Bhakti Dayita Mädhava Mahäräja 

Çré Gaura-Nityänanda Mandira
(Çré Nandana Äcärya-bhavana)
Çréla Bhakti Säraìga Gosvämé Mahäräja 

Çré Caitanya-Candrodaya Mandira
Çréla Bhaktivedänta Svämé Mahäräja

Çré Gauòéya-sevä Äçräma
Çréla Bhakti Svarüpa Parvata Mahäräja 

Çré Kåñëa Caitanya Mission
Çréla Bhakti Vaibhäva Puré Mahäräja 

Çré Särasavata Gauòéya Çramaëa Äçrama
Çréla Bhakti Kusuma Çramaëa Mahäräja 

Çré Bhakti Santa Gauòéya Maöha
Çréla Bhakti Kumud Santa Mahäräja 

Yogapéöha
(and Bhaktivinoda Institute)  

Çré Gadädhara-aìgana
Advaita-bhavana
Çréväsa-aìgana

Kñetrapäla Çiva
Çréla Bhakti Dayita Mädhava Mahäräja

Çré Paramahaàsa Gauòéya Maöha
Çréla Bhaktyaloka Paramahaàsa Mahäräja

Çré Gauräìga Gauòéya Maöha
Çréla Bhakti Saurabha Sära Mahäräja

Çré Sarasvata Gauòéya Maöha
Çrila Bhakti-çaraëa Çänta Mahäräja

Çréla Bhaktisiddhänta Sarasvaté 
Öhäkura Prabhupäda

(and Çréla Bhakti Viläsa Tértha Mahäräja) 

 Çré Bhaktisiddhänta Sarasvaté Märga &
Çré Mäyäpura Gauòéya Maöha

Çréla Bhakti Prajïäna Keçava Gosvämé Mahäräja 

Çré Caitanya Maöha
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prabhu-lélä-péöha-rüpe dhäma nitya haya 
     acintya-çaktira kärya präpaïcika naya
tabe je e dhäme dekhe prapaïcera säma 
     baddha-jéve tähe haya avidyä-vibhrama

This dhäma is eternal because it is the place of Çréman 
Mahäprabhu’s pastimes. None of the functions of the Supreme 
Lord’s inconceivable potency (acintya-çakti) are material. Never-
theless, conditioned souls misled by ignorance perceive the dhäma 
from an external perspective, as merely the material world.

– Çré Nävadvépa-dhäma-mähätmya (17.14–15)
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